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THE CHRISTIAN AND THE JORLD * P -

then at the beginning of the summer vacabion Prdf;_

fRadlus called me on the telephone to. ask if I would prepare

something for this facultbeoard Conference, on the subdect

of the Christian's relation to the world9 I first was vcry
much inclined to begg off, Already}I»had constructed a plan
of work which could have taken all my available-vacation hours.
After a moment's reflection, however, I accepted, on the
conditlon that I might approach the topic in a way that would
enable me to addust the preparation for the paper to some of
the work I already contemplated doing. That was. the agreement,
and only later did I see that the topic had been- enlarged by
the addition of the modlfylng, explicative phrases A Statement
of.'Princi;ples° Since to this enlargement I had’ been no party,
I chose to ighore it. Largely, because it is 80 high sounding.

- Do not, therefore, expect from this erfort a statement of
'principlesg One prlnciple, if 1t cen be nlcely got hold of and

securely ‘held on to, will satiefy me tremendously,.and9 I dareé
say, you too. Ubreover, it is a mark of good method T have
1earnéd rather than to deal hurriedly and superflclally with - . .,

- a wide range of 1nterre1ated topics, to attempt to come to

"grxps with a more limited number in a wholewhearted way. In

thls spirit I went to work on . the topic generally descrlbed as
The Christian and the Worlde L :

Phrased thus the ﬁdpic may be said to COnfain an ambiguity.

~ For by 'world' we can mean (1) this temporal life except for the

activities we call worshlp (the cult proper) or, in other words,
those ‘human pursuits comnonly called cultural, and (2) these

cultural pursuits as thgy have been 1nrormed and given direction

. by _the dlsobedlence of Adam and his posteri:x, Actually, however,

it isg this very amblgulty which constitutes our problem, and the

- solution as we shall see in what follows ‘lies Just exactly in

dlstinguishing properly the two meanings of ‘world'. So looked- -
at, the phra31ng of our topie suggests Just ‘what we want it to:

-.._ Dpot the solution to which we aspire, - but the problem with -

whlch,we start.




It 1s noteworthy thate while the prob¢em of the relation
sof the Church to the world of culture has tormented Christians
unremittlngly through all the ‘Christian centurles9 it has yet
taken the Church such a- long time to. develop a theoretical
account of that relationo; The praetical necessity of relating
herself to the. worldsmcund about her pressed on the Church, of
course from the very beginnlng that the truth of divine revela-
tion omce again was preached and believed outside Israel, How
tremendously difficult of solutlon was the problem of determlnlng
that relation can be seen in the wide dlversity of the answers
given to it by the second»century'Apoleglsts, by the antlognostic
Pathers and by bhe Fathers of the fourth and fltth centuries.

On the side of a radlcal redectlon of the world stands,
.eego, the Syrian Tatian, who, in his addressﬂrosé%kqmﬁ
(To_the Greeks), oontemptuously and in strong and even abusive
language rejecta Hellenic culture for the Old Testament Wthh
he describes as Wﬂ-pﬁ«pwv oy penrn | | (the Barbarians’
dogmata)ﬁ and even a681res that Chrlstlanlty remain a v1rileb :
"barbarous faltho ’ '

_ Vith him is to be classed the groat father of latin
Christian llteraturei lertulliane 0f him Pierre da Lobrislle
Bays that he ”scarcely ever passes over an opportunlty wo dig
atiil deeper the ditch separating the world from the Onurch, He -
proclaims that all. the doctrlna gaecularis llttefabnrae is
foollshness in the. eyes of God, and that the Chrlsulan mast
regect_lt@ _That is there in common,® he cries, 'between Athens
and Jerusalem, between the Académe and the Chursh?!'" (1)

Dé ILabriolle analyzes the motivations of these men, and
“and of others who felt like them; in the followgng_paragraphe

. "Under this. train of reasoning mcie or
less unfavorable to the Greco-lLatin learning,
there lay an element of rough but fcrmidable
logics . What good to nake any endeavor at
concillatlon, or pretence of cogqueiting with-
a civilization wherein the true. feith found so
few points of contact, and so many occasions for
becoming impaired or broken up? To.live up-
rightly, to expiats cne's faults; to keep one-~
self on the road tc the eternal Patherland with- \
out too many deviations -- was not this the
essential duty of a Christian? 1Vhy aggravate
a task already so difficult by mingling with
it the study of writers brought. up on polytheisn,
with no care for sny moral law, who welcome all




undisciplined curiosities of the spirit, all
carnal weaknesses, and whosé contradictory
speculations disclosed uncertainties deadly to
the stability of the established faith? By
reading the Scrlptures9 were there not revealed
therein more than one counsel susceptible of
Justifying the energetic prejudices already
suggested by the experience and even by good
sense? . The question then was no other than
resolutely to take no account of that ‘wisdom
of the world®, which the Apestle Paul had
called 'foolishness'y in order to attach one-
self to that which was the whole duty of man
during his terrestial pilgrimage."

: Thus far Ce Labrlolle.what he has written we might para=
phrase in 1angmage presently current among ue by saylng that
these particular early Christlans put too: much emphasis on the
antithesis at the expense of comiion grace0 llany will wondér if
it is ‘wholly coincidental that both these men Tell away finally
'from ‘the Orthodox church and- ended the*r day“ in heretical move=
ments: Tatian in Dncratltlsmw of which he was pfobably the founder,

and Tertullian in Mbntanlsm.

. To ‘have achleved the absolute break %ith the world of cule-
_ture that they professed to want these intransigents, as de Labri-
olle calle them, would have had to press their absolu%ke principles
to the utmost and to have applied them in all their wigor. But,
_the same writer keenly observes, “lire has its neceasary requires
ments and reactions, wherein our preconcelved notionss however
ardently held they may have been, are brought up against their
own. llmltatlons, with which they are constralned to make some
attempt at comp031tion0‘ To have entlrely regected Greco-Latin
- learning might have been a bold and 1mp051ng attltude to have tak gn
but we can truly imagine that it could have brought about and
realized its work of making a complete breach and destroying i7;?'¢ (
To put de Labriélle“s'thpughfs once. again into the words of our
own choos:.ngf ‘Does the nature of réality itself allow the absc jute
break which. these men's - stan¢p01nt seemed to encourage? That is,
is not the theory in confllct with the existlng reallty, ar).
therefore a false theory?

‘Telllng here, perhaps,.are a couple of facts conni:cted with
theée _two men whom we have singled out to illustrate one type of
answer given to. the question of the Christian's relut tion to the
world. First, Tatian's "elaborate style", to queve the words of
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}rofg'Jaéger. "is not inmagreement with his antipathy to
Greek culture, and also his 1anguage shows the strong 1nf1uence
,of Greek rhetorlc in every line and proves that his practice

was not quite as (sicl) uncompromising as his theory." (4)
And the same kind of remark could have been made, and has been,

_ about not only the style of TertulTian but also his extensive
learning, betraying as it does at every polnt his thorough
acquaintance'with all the classical writers,. Indeed as

de Labrlolle has pointed out, Tertullian, when it came right down
to it, "recognlzed that to forbid Christians to become acquainted
with profane learning was to reduce them to an 1ntellectual and
practlcal helpleasness well nigh complete n (5)

The point we are discu351ng is that While it has taken the
_Church so long to arrive at an adequate theory of its relation
to the world, the practical need_of discéveripg the ﬁroper rela=
tion was thefe from the béginning. /e said that the difficulty
of determining exactly what the relation should be was ev1dcnt
-1in the great diversities in the answers that came to be given
to the problemo Ue have discucsed the answer given by mer. such
as Tatian and Tertulllan, and we found it to be extremec e saw
that neither man could malntaln his theory in practlcee

At the other extremety of the gamut of oplnlon stands a man
~like Justin Martyr. Reared in the thought-world of St0101sm, with
1ts World«Reason or world—Logos and in man, the logos sgermatlkos
or seed—reason, this wandering Hellenlstlc phllosopher' after his
conversiong sought how he might bring his newly found falth to
those old associates of his unbellev1ng years _ Qne‘anower he found
in the flrst chapter of thn‘s gospel¢ By an _1legitimate appeai‘
to Jobn 1:9 . "That was the true light, which lighteth evéry man
that cometb into the world."A he - could say, in effect, %o his old
associates in paganlsm~ "See here9 you talk abstractly of your
uOrldulogos and of the logps spermatlkos in each 1nduv1dual

How 1t is Just than9 but with far. greater clarlry, that Chrlstlﬂ

anity teaches, Christ is the \J’orlculogosg and the logos sperma»
tikos in the induvidual is what JOhn means vhen he says that the
iight lighteth every man. That. you who call yourselves Stolc Semcm
he refers especially to the Roman Stoic Uusonluchq that
Herakle:.‘cosa that Sokrates could know enough to speak of the

logos was itself the result of our Christ's having illuminated
you, them and all men."
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What is Justin doing here? He is reducing the meaning
of Scripture to that of the pagan-philoquhers in order %o
ease the transition of his old comrades from their paganism
to  the Chrlstlan falth. He attempts to show the @sential unity
‘of truth in Greek philosophy and inm the ‘divine revejation. The
antithesis between tiue prophecy (God’s Word in Scripture) and
false prophecy (the messages of the various philosqphers) is
concealed behind an’ assumed mere difference. of degree of
clarity of in51ght.' Christianlty sees clearly what the Greek
philosqphers were but half blindly grasping ai‘ter6 Prof. Vbllen
hoven, in his 1933 publication Het Calvinlsme en de Rerormatie
van de Wijsbegeerte, writes of Justin:

'Proceeding not from revelation but from the
reason, and with the later Stoa accepting the_;,.l
freedom of the will and applying that con-
. sistently with respect to the work of recemytion. .
heesi.e, Justin--further identiried the logos of the
‘true God with the: subjectivistic and ‘anti-
- -materialistic logos of that (Stoic) school;
 following Sextus Impiricus he thought that he
found traces of the late Stoa also in Sokrates
anC. Herakleitos, and in this connection he
, speaks of 'logos spermatikos® and thus saw
in the speculations of the philosophers mene-
tioned ’perms’ or ’'seeds? of the Truth of God! :
You can see: here everything is present that charactes
.rizes this movemént up to the present moment, in
the fielC of physics an anti-materialistic enerw
_getics B la Herakleitos, with respect to the
- higher (human)functions a Christianized subjecti-
‘vism, and--listen carefullyao such a total nige
‘concqntlon of comnon grace that this is dhauged ;
Trom a poodness of God into being e~ an ackivity
-of men, more specifically, of Reathen, anc thus the
Eifference between true and false prophegz
-becomes relatlvizede }

‘;Or this’ sams llne of thought de Labrlalle says, "There
were some who. went so0 “far as to admit tha; very nearly all of
- the truth was scattered throughout pagan phllosophical systems9
but that no thoughtful mind had embracei it in its 1ntegrrty,
because’ none of them .knew of the master idea whlch dominates
life and whlch gives it a cense’ and ende It was only necessary
“then to reeonstltute again by the llght of revelation these
scattered morsels af truth and.brlng them back to unlty.". Iﬁ a
footnote de Labrlolle 8ays, Nlhig is the theory of Laetantius
who in this reepect is in line with Justln, Athenagoras,
\Clement aof Alekandrla and liiruciue Tellg B
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_ Here then we have the second type of early Christian
answer to the problem of the relation of the Christian to the
world, to culture, Ve might say that this answer makes too
mich, téhy common graceo-

_ What we ought too see 18 that gpither group could let go-

tierly of the world anc culture in which it found itself, Both

Justin and Tatian0 though wﬁ&h somewhat different intent, had
taken shelter behind a fancy conceived previously by the
Alexandrine Jews (Phllo) accordlng to _which Gresk culture9 or
parts of it, had been derived from the Hebrews@ Justin had
declared that certain Platoniec doctrines were derived from Ibses.
But Tatian went further, exclaiming that the "wisdom of the '
Greek sophiats" was a "plagiarism drawn by misunderstanding and

- conceilt from its 0ld Tastament source" Lietzmann) Justin accepted

Hellenle culture, simply clothing it in a loose Biblical dressf
Tatian, ‘though by asserting it to be a plagiarism from the 014
Testament he was tacidly admltting that the culture was not a

pure lie, nevertheless felt the evil spirltual,dlrection present

in it.- The great mass of Christian believers in the first
centufies, it seems, were more inclined to agree with Tatian.
Clement complains that such was the case in his day even in the
enlightened clty of scholarshlp. Alexandria.

- Ve have seen that the difficulty of our problem caused
even the inexorable Tertulllan, as de Labriolle calls him, to
vacillate. Such vacillation was not, however, peculiar to him; it
sdmetimes approached being duplicity._as in the case of Jerome..

"Jou are all probably acquainted with the famous ‘*dream of Jerome’,

which Jerome himself relates in one of his- letterse- So he tells
the story hefas on his way to Jerusalem and the desert where he
intendéd to live an ascetic life. With him he had his books,
procured before. leaving Rome,' And here;is what he writes:

“Iliserable man that T am! I was fasting and -
then I began to read Cicero; after many nights
spent in wathhing, after many tears, which the
remembrance of my faults of not so long ago

drew forth from tha depths of my heart, I took .
Plantus in my. hands& If by chance, on recollect-
ing myself, I started readlng the Prophets, their
unadorned style swoke in me feelings of repulsion.
lly eyes, blinded, saw no longer the light, and it
was not on my eyes that I 1a1d the blame, it was
on heaven., -



"While the old serpent ‘thus misused me, a
violent fever penetrated the marrow of my worn-out
body towards the middle of Lent, and, without
any respite, in an incredible manner, it so.consumed
my poor members that I had scarcely any flesh left
od my bones, Already people were thinking of my
funeral. 'liy body felt quite frozen; a remnat

of vital heat no loner palpitated save in the
lukewarmness of my poor breast.

, . “Suddenly, I felt myself ravished away in

) ecstasy and transpdrted before the tribumnal of
the Judge. Such a dazzling light emanated from
those present that, crouched on the ground, I dared
ot 1lift up my eyes., On bnlng asked.my profession,
I replied, °I am a Christian.? -Whereupon, he who
presidéd said, 'Thou dost lies thou art a Ciceronianm
and no Christ1an~ where thy treasure 18D there is
thy heart also&‘"

~At last the soreatrled J erome uttered ‘the following oath»,
"Tord, if ever it happens to ne to possess or to read profane
books, I shall have denied Thee.* : ,

It so happens that years later this same Jerome@ in answar
to a correspondent in Rome, who had asked him "why he sirewed
here and " there in his wrltlngs examples taken from profane
literaturez thus soiling the whitenesa of the Church with -
pagan horrors®, asserts his *absolure right to make use of the

Greco=Latin literature in the interests and honor of the faith*
(de L&briolle)a

"If we are perplexed to know", writes de Labriolle “how
Ste Jeromne reconcl’ed in his mind this doctrlnp with the somewhat
formal oblxgatlons wheregf his dream of Cicero has furnished the
testimdnyb St. Jerome himself removes this difficuldy when he
retorts that after all a dream is only a dream and engages .us
to nothiné o (8) That would sdem to me to approach, as T said,
duplicity. Nevertheless, I must agree with de Iabriolle that“it
is open to no douﬁt" that the scruple which he thus vividly in his
dream was for him, as for so many other lettered.Christians
of the firet centuries, the cause of very real and very grievous
aaguish. '

In the wrestling of these narly Christians with the problem
of the Christian’s relation to the worlid of cultureﬁ two elements
have appeared: (1) there is widespread awaveress of anm cvil
principlé in the world; but (2) there is unwillingness and
2 vaguely semsed inability to cut oneself entiraly from that world,
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Cometimes, this second element led to a dangerously naive
acceptance of the world of culture.

~ Towards the end of the fourth century a Lind of compros=
nise arrangement care to be widely accepted. This practical
“"solution" is found, first, in a colebrated tract of Bauil o
Caesarea which sometimes goes by the title‘ﬂbos Tods veous
(To the Youth) but which, as to content, might betier be ent:tled
"On»tLe Right vay of Drawing Profit from the Frofane iuthors's,
I shall employ de Labriolle's description of its essential
arguement. )

_ "Basil considers that all was not tainted from the mora:
poiny of view ip even this profane literature so much deeriel
at the times that the pocts, orators anc hiu%orians ¥new hov to
‘give praise to wkat is cood and that they provideran'abunaaxcé
of precepts anG examples capable of bringing an cnobling irflue
ence into the¢ soul of the youns Nalle Only he in»iatsldn a . Jroper
telection in order that the suupect portions nmay be. clininuj 3ds
lbncor reserve of this brelimlnary eapurrationﬁin youns peon
hav1ng dealin~s with profanc lettersy tLey rill supply then with

- the bevinrmnns of a formation of character dhich tbeJ 7itl latexr
on comylete by thc study o; the Holy bOOku; they will actuoton :
their eyes, whcn £4ill younp, the better to sup oru the Cazzling
qplenuour of the teachings of Jcr;pturea ‘they are9 in short,

- for the young Christion of the first centuryg vhat ha! been in
formcr days the learning of the Tgyptians to foses, el to
Janiel, that of the Chaldeans. Their vulue consiste in being

a preparation and setting out on a still higher tasl, which is,

_in its fupccial bearing, the understanuing of the Cl. and flew

Pestanents,” (9) ' | I . g

A 1ittle later Jevome sums uvp hi* VL@US in & comparison
(I quote de L&briol1e)'" csodust as In the Book 0. Deuberonomy 5
(Xxi 12) Goc ordoins’ that berore mar“iage ith a saptive her head
ané cyebrows mst be ;naved anf Lcr ne ilc cut in (rier te render
her worthy of the bed OL her hu"banu,:so lirewisce the Christion
who has becn secduced by the beauty of the saepientia saecularis
muot nake a bcginling of ClbuPSInG of it 21l that holds
of d.ea’c‘9 iéoluurwg vo&uptuousnesq,erroxg and yaskion, and,
vhen pur*ficd thau and suvitebly prepored, it 7ill become vorthy
for the service of GoG." | '
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Augustine spcaks in a sinilor vein. 1ﬁ his De Doctrina
Christiana. According to hin — again I sh2ll rely upon de
Labriolle's summary —"in profane 1earning there are elements
50 evidently sullied by superstition that no upright man should
think of making experiments in it: astrology, for examploe _
"here are others, such as history, natural history, astronomy,
dialeetics. rhetoric, etc., which, provided they (be) guarded
against the depravitice shd abuses to vhich they gave rise, are

_worthy of stuuy and should render the greatest service in connec~

tion w1th execesie and oral commentary on the ucriptures = (10)

(ith these men we have reached what we may call the classical‘
patristic solution to our problen, The comnonness of their
viewpoint is indicated by their use of the same allegorical
simile, .Iike the Jews in their flight from Egypt, these fathers

-argued, Christianity must carry awoy the gold and silver vessels

of her encmies and employ them for her ovm uses,

Note that the standpoint here adopted is still no theoretical
accounting of the Christian's relation to the world of culture.
lior is it the result of such theory., It is, rather, imnediate
reaction, preesed from these Christiaons by the exigencies of their
life in the Ronmen Impire. You will recall that I spoke of it
as a working arrangement. To these men it rust have seemed
a correct standpoint because it was felt as a nécessary one. But
that is not yet to render an account of its '"necessity". The lack
is recopgnized, in effect, by de labriolle, who says of Basil's
discourse : "Truth to tell, we do not see the subject developed
with the fulﬁess and precision we night have hoped fronm it,

Basil brings to his discussion less of method than of agreeable
bonhomie an¢ abounding humanism,® (A1) 5, vhich we may add, that
a theoretical account would have tOJexplainvhow there could be
anj'precious Jewels in Tgypt at'all'B and Just vhat in Tgypt was
Jjewels and what something less vdluable% hovr great the relative
purity of the Jewels was,‘and_again - a'problen obscured by the
figure employed —- how it was possible to pather up the jewels
without gettiﬁg wgypt itself to boot. Such eritical reflection
was consplcuously absént from the vatristic "solution.” ‘

Yet it is this ess entially uncritical nodus vivendl of the
batres whlch i‘ormu the nucleus of scholastic thou#ht on our
problen, 2wo of the chief ai»tiugu;shing features of scholasticism




are found already here. First to be ncted is %he gnoillery
position assigned by these men to cultural pursuits. 7These are
to be, it would seem , but the handmaid of theological studies .
the ancilla theologiae of scholastic concepticn, though the term
seems first to have been used by Peter Damiani in a different
sense, Does this conception not carry with it the implication th
the possibility of an independent service of God in the culiura.
flelds of study 1s denied? And may it aot be that such & conciu-
~sion is but the dircet consequence of a lack of réflection_uyoa i
‘the cultural problem itself? | )
In the second place, ~wand this featurce iz nost Intimetely
tled up with the firs® «~, as in scholastlcism, so here the tody.
of thc cultural product is accepted as it sbtands, and only
certain obvious conflics with Christion doctrise and a Christis o
sense of piety are to be excinded, . Again, no radical reformation
of the cultural product itselfs as Prof., Vollenhoven pleads for
. in his book with the suggestive titleg et Calvinisme en de
Reformatle van de i/ijsberecrte. I8 thic not the basic fault in
the:method by which Thonas of Aquino later udapted Aristotle’s
thought to the faith of the Church? TFor to accept the great
part of the cultural product is equivalent %to affirming that
that culture is fundarentally good, that it displays pencral
inteprity or soundness, and therefore can be transported nechae
nically, as it were, into the larger Christian framecvork, Althou
a more critical position is taken by Augustine in his De (ivitate
Del —=in just a moment I shall have something to suy about ite-
- In pencral, subsequent devclopments in the history of the Church
vorked to bolster this positidnvof the Fathers, and only the revi
- val of the Augustiniaﬁ view of man at the time of the Refornmation
‘would make pOSJible a more critical con»iderwti@a of tbe cultural

problem.  Bafore that time the. line of develogmen% lies over
the Synod of Orange (529), which, although it condempred both

Pelagianism and seni r@lug¢¢nwsmq yet by'abandoning $o doctrine
of double predestination and exchanginb the doetrine of the
irresistable prace of divine predestination for that of the
sacrancntal grace of boptiocm abetted the Church’®s drift, In pracw
tice, to the very semi-Felagionism it condemned. In tinmc, this
tendency led to the (anthropological) teachinge that, vhile‘natur

grace was preserved !supernatural’ groce was lost by the Fall, bu
' ' ‘ wa
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in redemption» again added %o ‘natural' grace ag a donum super -
addition. i/e begin to recognize here theﬁféfm*ﬁf the Roman
view of the doctrine of the imsge of Gad wh&re the Seriptural
notion of grace has been supplonted, more or less, by that of
the Greek )é«(m : To this view of things the distinction
of theolopgia naturalis and theolpia supranaturalis could
~attach itself without much trouble. In this way, the scholastic
ccheme of nature and grace came to provide a congenial theological
framework for the uncritical appropriation of the great part of
antique culture, i/hich is far from saying, of course, that such
treatment of cultural goods had been accounted for by imranenb
criticiam of the problem posed by the world of culbure,

‘The conclusion to which we now appear to have arrived isc thiss
that neither in the patristic age nor in the age of scholasticism
daid there arise anything lile a theoretical accounting for the
ChriStian’a relation (felt in some sense or other, und more or
leas (felt) to be necessary) to the culturalfﬁbriﬁéabout hims ,
where a positive relation was recognized it wae mnaively assumed,
and the nepative position was equally directe

This same lack of critical reflection has alwpys choracterized
the attitude of the Roman Catholic Church toward this problen.
uitnessg for example, thc form of statcnont in = letter which
iope Ieo AIII wrote to Cardinal Farocchi in 1885.

“re‘*ceiving9 thex the usefulness of the

literatures of “rccce aond DNome, the Catholie

Churcr, which has always foctered whatsoever things

are of pood report, hos alvay~ riven to the

study of the numanities the favor that 1t

demves, and in.prowoting it, has expended(lz)

no uliﬁht portion of its best cndeavor,”

liea noy rec »onably asl ouruclvesvaet%cv it ﬁouic ever be

possible, within the Roman Church, apart fron a radical recone
struction of her whole position, to come to a properly critical

theory of the Christion's rclation to the rrorld,

~arlier I 1ntimated thab it would require a return to the
Aupustinian view of nan, of’ shn and grace, before the Christian‘s
relation to the world woulc become 2 problen demanaing theoretical
explication, But vhat then of Augustine hirself? Dic not the
very mon who, at the end of his life, had learned so much about
how the Seriptures woulg have themolvesq unders tood and



who attempted to intenpret their view of grace and of direction
in human life in his delineatlon of the two civitates, did

not this Augustine come himself to some deeper apprecclation of
the problem that is posed for the Christion by the existence of
a world of culture?

To answer that question we must burm to his monumental
work;the De Civitate Dei. In this work Augustine undertook, as
you all know, to describe the nature and the history of the two
cities, the two eities'that)to quote Augustine himself, ' have
been formed by two loves: the earthly by the love of self,
even to the contempt of Godi the heavenly by the love of
God even to the contempt of self." (Bke X1V cho 28), - As one
might expect, the anti thetical relation is very much in the
foreground throughout9 heverthelesa, there are a number of
passages that deal with the commonness, to the citizens of
both cities, of this earthly 1ife. (Bk.l cho8; V 103 X1X 17).

In such passages meﬁtion is made of the goodmess, longesuffering,
patience and condescension of God. And yet, no concious efiort
is made to come to close grips with the subjcct, Ve night say
that much of the Biblical material that later was teo be put
to such good use is cited here, but has not been claimed for -
theérye Turther, with they eye directed nainly to the antithetical
rclation, it proves difficult to come to an adequate appraisal
of the fact of cultural development, I am thinking,of the
treatment Augustine gives to the qnestionﬁ how God could prosper
the Romans td the point of giving them such comspicuous enlarge-
) ment of thcir enpire, Thc most relevant passages are V 1ll=12
”_; | and X1X 2456, ihat Augustine does is the folowing. . The Ronmans
. loved honor; and praise, end glory; Tor love of praise they
consulted well (consules ) for their country, surpressing the
desire of wealth and many other vices. Now they who restrain
boser lusts, not by the power of the Holy Spirit obtalined by
~ the faith of piety, or by the love of intclligible beauty
(note the Platonism) but by the cesire of hunman praise... are
indeed not yet holy, but only less base. But so far as regards
human and temporal glory, the lives of these ancient Romans
‘were reckoned sufficiently worthy (emphasis mine)s Augustine
admonighes his reader: "But let us avall ourselves even in these
things the gindngsé of Ged (emphasis mine). Iet ue consider
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how great things they despised, how great things théy en&uredﬁ
what lusts they subdued for the sake of human glery, who merited
that glory, as it were, in reward for such virtues." It is
clear how far short Augustine falls here in his appreciation

of the forces at work in the creation of the Romen Empire.

that I aﬁ trying to get at is summed up neatly by Whitney
Oates in his introduction to the Handom House edition of
Augustine (pp. XXX1V £,). He is dealing there with the discussi
in  the famous nineteenth book, and cites from it a fairly
long passage which ends thus: "For, in general (i.e. nct only
in the case of Rome), the city of the ungodly, which did not obe
the command of God that it should offer no sacrifice save to Him
alone, and which, therefore, could not give to the Soul its
proper command over the body, nor to reason its Just authority
over the vices, is void of true Justice" (mine), Then Oates
himself continues,

"7ith this definition before him, St. Augustine goes on to
argue that without true religion there can be no true virtues,
along with the implication that no soclety ar state can be
truly Just without a proper orientation towards God., Yet the
Roman state, particularly in the early stages of its development
remains most impressive to St. Augustine, He sees that its
success arose fronm the devotion %o a certain kind of Jjustice
(nine), and that the peace which it produced from time to timse
was indeed a pecace of a certain sort (nine). Decause a degree
of Jjustice and virtue did existg he can explain why the Roman
state endured for s long a time, but also he can understand
why with all ite strenpth it began to disintegrate. The
entire attitude is sunned vp in the well kmown Augustinian obser
vation that the Roman virtues were but 'spendid vices,' So
long as Roman Justlce, for example, was metivated by mational
pride, or a desire for imperial power or glory, it could only
be a spurious virtue, majestie, powerful. ‘splendid’ indeed, but
it inevitably falls short of being a true virtueq anG becones
‘vicious becauue it hos not been 1nspired by love of God(™

You probably sec what I an driv1ng at. Beginning from the
antithetical‘pogition_of the heavenly kingdomﬁ Augustine can
only approack the' "vixﬂtﬁeé" of the heathen from the point of
view of their fallimp short of spiritual good  Lnis ic fine,



‘except that thati it lcaves hinm in an ambarsteing position %
explain how God can honor such less—thap-good, Oates said,
Jou willvrememberﬁ that " because a degree of justice and vir
existed, (Augustine) can explain why the Roman state endured
for so long a time," but how critical has Augustine been of
these concepts "justice” anc virtue®. These are to him, cons
from the spiritual point of view of the heavenly kingdom, no
than viceéghare they rot? Has Augustine any ofther .vantame-
point from which to considor the Roman virtue? How can there
even a degree of justice? In other words, how is it posuible
that the’ ungodly can have a city at all{ :

;_;ruly'the Aurustinion view of man, of °in and grace, far
surpasces the semiehumanism of many a Church Fathera but Juut
that conception or total depravity musct Yet lead to the disco
in seripture of an explanation for the cultural uccompliuhncn
of unregenerate men,eor the very conception is in danger of be
swallowed up by the humanlstic dragon. 'With respcet o the
problen of culture Augustine 1s ctill on the naive level of &
other ratres, yet he represent° the moment in tre Hictory of
1deas corresponding to thav noment in tlie thought of an irdue
~vidual vhick just precedes the breaking forth of a new insipgh

' That higher insight was the accomplishment of Calvin, 7
ag Imther clung to the idea of a lower earthly sphere in whic
nan is capable of doing much good, "Calvin's logiecal mind", a
Iﬁerman(KuipéT " tells _-us ~ 4ir his doctoral
dissertatiagg Calvin on Comron Crace, (13) "cdulﬁﬁﬁut up Wit
this clual_iszﬁ0 On the other hand, his deep insight into the
terrible consequences of sin did not allow him to admit that
fallen man, vhen left wholly to himself, could produce any go«
in any cdormain whatsoever; and, on the'other‘handg‘found it drg
sible to subscribe to the view of Zwingli, who virtually surr
dered the absoluteness of Christionity by teaching that at le
certaln heathen philosoPhers who remained utter strangers to °
Gospel of Christ participated in God’s saving prace. Calvin
found the solution for the problem how we rust account for thi
- good with unregenerate men in the concept of comron graceo He
was the first theologian who nade a clear-cut distinction
between common and saving grace, between the operations of tI
Spirit of God vhich are cormon to mankind at large and the

sanctifying work of the same Spirit which is linited to God's
el
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_ In the precent paper I do not propose to examine the
nature of the data to be found in Calvin, You will recall
that our intention here is to show how long it took the Church
to come to a theoretical accounting of the problem of culture,
- For this occasion, therefore, it will suffice to show, what the
structure of the dissertation 6: H.Kuiper also evidencea, that
- Calvin's thoughts on common grace - the term itself is not used
by him in a technical seunse! (14) are developed only incidentall;
nowhére_do they form a separate topice (lszanuiper is not gullty
of ‘minimizing the importance of Calvin’s insight, but rather is
aimply reducing his accompliuhmenﬁ to its real proporuions when he
calls what he Judges to be the clecarest statement of the 4dea in
the Institutes 11 i1ii 3 "the root of the doctrine of common gracgié

(emphasis mine). Into theological soil a new root had been
planted, It was not yet clear how wide the branches would extend
or what fruits for the restoring and refreshment of the Kingdom
of God would appear. But the root was there.

"Kuiper in the same place points out that not only the root
 of the doctrine is found in Calvin, but also the explanation why
it constitutes such an indispensible part of thc‘Reforned confessi:
"It did not arise®, he writes there, out of philesophical inventio:
but out of the confession of the mortalcharacter of sim ... But
apparently'ﬁnis (confession) did not s@uare?with'realitye. Thers -
was the sinful world, also outside the church, so mch that way
beautiful, so much to be reépectedg so much that provoked to
~_envy. ‘this placed (the formulators of the xeformed confession).
‘before the dilemna; either to deny all this good, against their
better lmowledge, and thus to err with the anabaptists; or to
. view man as not so decply falienﬁ and thus to siray into thre
.Arminian heresy. And placed before that choice, the Reformed conw
fession has'refused to travel either of those roads, e might
not close our eyes to the good and boautiful outside the Church ,
 among unbelievers, .in the world. “hiu.good was there and thatb
~ had to be acknowledged, And jJust as little micht the least bit
be detracted from the total depravity of sinful nature. But
herecin lay the solution'of_this apparent contradiction, that also
- outside the Church, among the heathen, in the midst ol the world,
grace was at work, grace not eternal, nor unto Salvation9 but teme
poral'an§ﬁ¥hé sterming  of the destruction bthat lurked inm sin.'
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. The fundamental importance of this answer of Calvin'’s to
the question  how culture is possible in a world of totally
depraved men will be recognized whereever a serious investigas
tion into what Calvin has written is undertaken, Afecent
illustration of this is afforded by Frof. Berkhcouwers’s dis
cussion of natural law in his book De Algscmene Opeﬂbaringﬁ(l7)
where it is pointed out how different Calvin®s conception of
natural law is from that of the schoolmen, 7hile their theory
is grounded in the rational nature of nan, Whicns according
o nomesvmusf always ==with the necessity tha# attaches to belnge-
strive after the rood, nothing of that is found in the former,
Calvin sees as coentral the corruption of human nature direcs
ted against the good will of God in hostility and disobedience.
"For Calvin the natural man does not live from what remains of
the real, ontological goodness (18)'ﬁithin_the ordinances of God,
‘but he moves within the witnessins force, and the evidence of the
divinely ordained good as Revelation of Eié'hbly will, The pre-
dominating agpect in Calvin is not the goodness of human nature,
but the goodness of the law and the ordinances of God, Calvin‘s
dbctrine of common grace does not arise out of the inclination
. to remove anythins from the corruption of human nature, but out
ot the certitude that this total corruption is tausht by the
ucripture (19) (earlier we read The total dapravity of nan
48 indeed present, accoraing to Calvin, dbut that is fo» hinm,
not ccuivalent to the gbcence of sll Godés gifts to hunen nature,
Tor Calvin 1is convinced that man con manifest his total deprae
vity with his gifte ond in the function of those gifts. A pro-
founa view of sin is the background of Calvin's thought: onc
could say, a total-existential  view, whicn_i” relipious in
character and is governed by_thé_ducstion of the attitude of the
lheart of man towards God, The absence of the true, rclipious
obedicnce of men torards God docs not exclude it that man, with
the gifts 1left to him, functiogs In the worid, where he is at111
assicnea awplace. (going back to po 170, we read:) Je find
ourselves.hcre in thc area of the actlivity of God(in prescerving
| an&’gbvorningo Therein lics the possibility oi vhe connection
between so=called "natural lawv" and .., €OTTUPTLc naturae ...

It is indeed a strange thing, that in the radical aversion of
human 1life from God and Ilis Holy will, in ite inabillity %o
subJect itselfl %o the law of God (the "natural® manl), there
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is nevertheless still present a championing of right and
Justice, a punishing of evil and s reward for good, a valuing
‘of conmunity with one another snd of limits set for mzn in thak
' communibty, a seeking of truth and sclence...Svery mam stirs

and moves within the supnrior pover of the works of God and
of the preservation of hic blessing -- bestowing 15Vao. and

in nie actions, jn his conscicnce, in nis Judgment with r@;ard
‘%o others and in his protest against cerplete avarehy o

menifests tnc superior powver of the work and the law of GOd@oo
o acin fleawe thise-" here Berkouwer comes to the heart of the
ﬁ&?t@f—»»"&ﬂps not therefore involve ar optim*utic'eﬂtimmte

of man, !c” “his nan, in the Gotal direction of his existence,
is turhnd avay Lrom Gud, anc morecver can wiso in his concrete
~Geeds progress continvally farther along the foad‘of nonifest
degenefdtion@ In Roman 2 Paul iz not spcaking of a constant
quality of the hcathen {(the doing of that which is contained in
the law). The process of Sin‘cdn also so burst forth that there
~ renain only nininal reacants of the power te distincuieh. The
aye of nan con increasingly be darkened with respeet to the
oo of Ged's ordirances, so that Le finaliy hasran gye ouly
for the "law" that 1s pleasing %o himcoll and that protcebs
ovm lire., ILife can develop as Eaul;prodibt° it fox the last doys,
viz. in almost cormlete and uncorpromising opuocition to what
the law of God still makes valugble in life, Those are the daye
“in wvhich man will oven be ﬁithdut natural love. Therein can
be ranifested the Judgment of God, as it already was revealed in
the divine *glving over"; of hick Paul makes mention in Romans 1.
”hiﬂ proves that one camnot describe the history of humenity

'wee .y nipght add, or of human culture~=" from the point of

view of human ®nature* dnd its ?natural lightt, The relation
between the general Revelation of God, common restraining grace
and human' 1ife is not a statie one, but a dynamiec velation,
which is conoletely and uruev iy ¢icd wp with the developriont of
history and wigh the y“obesu oL uiua( Onc will never be able

to write about general Revelation and 4bﬂuu comnon mrace vrithout
also pajinw ‘attention to that judument of God ﬁhioh is alroeady
nanifest. in history."”

ki)
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I have devote considerablc time to : rrof, Berklhicuvers analysis
in order, by following closely one instonce of Calvin®s trcatment
of cultural questions, to set in a clecar light the radiecl



novelty of Calvin's explanation of eculture. How superior

1is explanation is will appear to one who compares what has
Jjust been written with the emba:;assment Augustine faced in
attempting to explain the enlargement and the long life of th
Roman state. Note particularly the onencss of Calvin's appro
to culture with his whole prescntation; the centrality of God
theocentricity. There is no longer any need for the vac;ilat

-~

¢’ a Tertullian or the near duplicity of a Jerome@

In thus following Berkhouver?'s account we have been enjo
one could 83y, a foretaste of the admirable faithfulness which
later dcvelqpmont:show9 narks Calvin' solution of the proble
of culture and of the Christion's relation to the world, I sa
a foretaste, Tor in Colvin's day, unfortunatelyﬁ.it never go
beyond that. .e must not forget that what Berkhouwer here ha
given us is the result of later sciemtific (theologieal)
reflection upon Calvin's utiterances, Calvin’s own writings a
nmore profetic, more religious than scientific, The germs of
later theory lie scattered throughout his writings, but they
“would have to be fertilized by the hovering ovor them of the
scientific mind, before their inherent worthy and their
eminent practicability could be showno )

In the arcana of God' s allewise providence three debilit
ting centuries were to elapse before men were to See thce frui
of Calvin's work as it relates to the problem of culture. Fer
portly becouse Calvin did not, with sufficiont clarity of
statencnt and fulness of preseﬁtationé'distinguish¢ in bhis tr
ment of such cultural subjecte -as natural law, his Oﬁn'wholly
Diblical view from the traditional (Greco-lomun, scholastic)
one which everyvhere present in the lecarned world of his day.
Berkhouwer hinself makes the renark, "The term "natural ilaw®
7ill alvays and agoin get us on a wrong track, because it nae
turally crecates the inpress ion that everything arises out of
the nature of man9 vhon one then beging tomatically o
shield aguinst the confesslon of total depravity." (“o)

llowvever, that may be, in peneral it 1z true that the Ref
nmation leaders, in failing to conc to rrips with the groblcﬁ
of culture in?iﬁs'broadest'scopc, rode a considerable contrib
tion, hurmwmnly spealing, to thbir ovn undoing., Years ago ther
appeared in the papes or the rvinceton "heolorical lleview an
article by Aurust Lang entitled ?“he.Leforﬂation ond Natural |
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which, with three other gtudiesq was shortly thereafterf;ublished
in book form (21) .as a contribution to the celebration of the
four hundredth aniversary of the birth of John Calvin, Although in
‘the article he addresses himself directly to the problem of
natural law, his concern is with the whole culturalAquestiona
FPermit me to quote hin, |

"Students of recent history have long been

agreed that the close of the seventeenth centu=

ry, the conclusion of the religious wars, marks,

the beginning of a new epoch in Church historyﬁﬂé

The peculiarity of the new period is, expressed in

one word, what 1is called ... 'modernism', ox ‘the

modern spirit.' But if the division is a real one,
therec arises the question9 enbarragsing to every
evangelical Christian, How is the modern spirif,

whichq since the seventecenth century, has been
"unfolding itself with ever increasing vigor, related

to the gospel of the Reformation? How could the age

ot the Reformation with its confliets of faith be
followed so suddenly by an age whose views about
historiecal eriticism and natural science, about
. politics and secial life, are in part directly opposed
to the Reformation conecption of the world? That fore
ces of the Gospel had a part in the develovment of the
new way-of thinking? Uhat other, unevangelical , tendencies
intruded themselves, and thex°?0‘e, bccause they arose, -
for example, in Catholicism (and hencc in false belief),
or in the unmbelieving and therefore pernicious dcvelgggsht
of civilizationﬁ must be uouoatted and eliminated?"

After thus showing the wide range of his interest, Lang cxe
presces the desire to make a contribution by “examininr the rela=
tion between the Reformation and Natural Law", and he motivates
his choice of topic by pointinE out that "natural law was one
of the principal historical factors in the formation of the
modern Spiritoooit became also the starting point for 'natural
theology'y the broad rcligious basis of the roligion of the
‘Inlichtenment’. low," he agks, "could this natural law spring
up on the ground of the Reformatlon, take such degp répt and put
forth such wide-spreading branches?® Iater he asks the more
specific question, "how aid it hapyen that it wus precisely Calvi-
nists who, first among the men of evangelical faithQ and 80 early
as the sixteenth century9 no merely develoyued natural law theoretiu
cally, but at the came Lime, as political publicists, nade it a
weapon in the conflicts of the time?" (23)

/e cammot take the time here to cnter into the cbsorbing
dctaiIS‘Gr e Toog'ls arguenent. In arotherw piloce X hove df’fﬁpﬁ“c
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Germanise, had upon the cultural outlook of the Reformation
party. The conclusions of Lang are in harmony with what I there
presented, Here is that final result:

"The Reformation at its very begimning found itself

in the presence of problems and exigcncics of indee

finate range, filrst of ally, conflicts of purely re=
ligious and Ttheological character == doctrinal, li=
turgical, and constitutional conflichs, Vhat an

amount of spiritual strength was consumed even by :
these conflicte! How much there was which went wrong!
i/hat unrest, what losses these conflicts produced!

And yet the problem which then sppecoured could be

settled by reference to the fundamental religious
principle of Protestantism, ond on the vhole were

in fact settled in a truly Protestant way. Iluch more
dangerous, howvever, was the second adjustment, which

lay more on the periphery of religious truth and yet

was no less necessory =« nanely the adjustment o the
general ethical, political, and social probleme, to .
gclence and art, The adjustment, I say, was unavoidable,
for if Frotestantismg over against the liedieval=Catholie
world, involves a new world=view, then there. must necessarily
be a rFrotestant science of politics, a Frotestant philosophy
and scicnce;, a Irotestunt art.,., For such an acdjustnment,
however, in the very nature of thiags, time is requited;
it cannot be accorplished by one non.or one generation.

It was indeed, a thankworthy undertoking, vhen Calvin

in his Institutio did not entirely ignore polities,

but the results wvere of such kind that they did not

Glve satisfaction even negatively, on the question of

the obedicnce of subjects and the x»ight of resistence.
rmch less positively. Bub now the tasks and proeblens

of culbture came upon the youns evengelical Church in

a storn... The Reformed were obliged to fipht the hardest
battles for existence; then, after the final victory,

they hod new states to found both ot home and in the
‘wildernesss asbove all, they had to settle the question

of toleronce between the different parties that had

arisen in their owmn camp, But the tasks were net by

the will to accomplish them., Calvin had inspired in his
disciples that enerpy of piety which abhors all halfe

way neasures, vhich boldly endeavors to noke all the
‘arfairs of 1ife subjeet o uhrist, the Head omd Tord,..
But what was needed..; ithe) firm prineiples about the
rclation ef the Refernation Ue the ferces of culture =~ to
the state sclence and art =~ was lacking, and how could
- 1% be attained all ot once in the midst of all the

unrest and of the time? Regarded in thic way, we believe
the gp:ecoranee of natural law becomes comprehensible,

A doctrine of the state constructed on evangelical
principles was not in cxistence. . But such a Goctrinc was
imparatively demunded by the nced of the time, I!len nceded
to have clearness about the relation of the ruler to the
subjects, about the problem of Church and State, about the
rclation  betveen differcent churches in the sanc country.
Le wonder that in the lack of a coneccption of the state
revised In the light of fundomental evangelical ideas, man
bad recourse to the political thoory tauzht in the traditlonct



Jurisprudence, without heeding the faet that that
theory had origin foreign to the Reformation and
involved tendencies and consequences which would -
lead away from the Reformation, These tendencies,
of course, became apparent later in slowly-developing
after-effects, and then, especially after the spiritual
enervation sustained in the protracted religious wars,
they could not fail gradually to dissipate and destray
the Reformation®s hasis of faith... Unless all
indications are deceptive, the progress of events was
similar in the case of other cultural questions. The desire
for kmowledge, the desire for activity, which was ex.
perienced by the induvidual after he had been liberated
through the Reformation, plunged itself into all problems
of the spiritual life ofman, became asbsorbed in the tra-
ditional manner of their treatment» and was -all too.
quickly satisflied with solutions which were not in- acreoment
with the fundamental ethica religious factors of the -
practical religious life of the Reformations The _
reaction did not remain absent, The evangelical life of
faith became shallower, instead of deepening itself 1
and developing in all directions... If it is true that .
the religious spirit of the Reformatlon in passing through
Deism, was moving on a dovmward path, the reason for its
deterioration was thot the adjustmcné between the Refore
nation ond culture was ncither brousht to a satisfaoc-  ~

- tory conclusion nor even earnestly enough attempted.
lievertheless, we hope that such an adljustment may yet be
accomplisheds the better it succeeds, the more comple~

- tely will the difficulties of our preﬂent religious
situation disappeur.® (24)

This default on the part of the C&lViniutu of the Reformation

period with respect to the cultural <ueution ncant that the
germinal ingight of Calvin, vhen it was treated at all by

later th@OlO{‘;ianS5 acquired the character of a purely theological
subject. As the key to the proper solution to the problem of
culturqbnd the Christian's relation to the world it was utterly
lost to view in the gplgonenzeit* Ilorcover, even ag in Calvin9
80 in these men the doctrine of common grace never received
complete treatment, even as a dognatical subJjeet, in ome chapter
or locus of theology. Kuyper writes of this at the beginning

of his Common Grace as followsg |

"And vhen, im the footsteps of Calvin, the attention
especlally of the Reforned theologians was focused
nore particularly upoa this extremely important
subject, they did indeed work out its main featuresg but
without making a separate chapter of it, Tor the most
part they 8till treated it under the *virtues® of the
heathen, "civic righteousness’, ‘natural knowledge of
God* ete., but without ever bringing all the various
parts belonging to this subject together into one

. orderly, connected diucussiono Even our categhjam,bag no




- separate treatment of the subject, which,
in turn, prevented my dealing with 1t in (25)
- I Vbto in a sparate series of articles,” -

So it is that Dr, Abraham Kuyper, looking back over the
past hiutory of the Reformed party, can declare in the Freface
to his classic work on the subJecto -

"No greater harm ever ca&e to the Reforned Erinciple then
(came to it) through the imperfeet dcevelopment of the
doctrine of Cormmon Grace. Cause of this was the battle

for the preservatlon of a position won with di;fficultyQ

an uneasing battle waged with both pen and sword. The
mere struggle to met free of the ecclesiostical monoe

poly of Rome required in France in France, in the
Hetherlands and in Scotland such 1ncredibie exertions:

added to that there was for Vestern IDurope the laterai
party of the Anabaptiste, for northern and eastern Durqpe
the sometimes extremely fierce oppesition from the :
 Intherans, and on our own soill (thus, in the Hetherlands)
the Arminion ond Urestian disturbances. In this way _
Reformed ecclesiastical, political and scientific life,
already in the first decades after its excecdingly swxft
rise, was hard put to it, and wvhen the Reformed in the
lictherlands and in Scotlond through their brave resistance
had finally seccured for themselves the frecdom to live, their
last strenpgtk was sgent, and with the newly woan comfortable
times an - opulence erept in which enesculadasd thenm

anl robbed them of their desirc for the ideal, So it is.
to be explained how all dognatical vigor first concentraoted
upon 1nterminable polenics and then went to seed in dull
W@&&Shi@g - .

e "There is no queution of Lowmatical development
after 1650 either in- bwitzerlarig “The ivetherlonds, or in-
scotland, Hot a single original talent arose again in the

field of dosnatics after tho lirst period of florescenceo '
The once so frosh stream of Reformed thought in theology
chokes up, ~“hat had first been taken hold of in broad’

and ample fashion shrinks into narrow, typically Byzantine
invectigation, and that arid investigation lacks even the
resilience to retrace its steps to the root of the Reformed
idea, In their narrovmess men keep at their unraveling
vork on the pelenies most recently enpaged in against the:
Arminians, and scarcely take note of anything of nowr

- contrasts that are ariuinro In this npanner the tie to

- the past was lost and men found thenmselves outcide the
intcllectual movement of their times. Tor that reason there
ecould no longer be any question of exmcreising an infTlucnce
upon onc’s times It became o cliosing onecelf up in ome’s
narrow circiag a withdroving of oneself from the nishty
movericnt ¢f iifee - leanvhilce she aridity of hoirzaplititing
called forth within the senc circles o reaction of the
heart9 and the mepuornance o all such infellectualistie
theolopy, no. lonper could b D?fl in check, shattored into
sects of all Ninds what in Lke Sth cenbury Lad been vne,

"In this situation a change has now COLIa, ab least
within our botdecs. Historical ve&ammﬁ&imta the Reformed
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‘life-principle awakened, and so was discovered the
Joyful truth that the Reformed, in their original de=-
velopment had put forward principles which., when developed
broadly and logically, natur=liy cove rise to an all
embracing life and world view possessing more than suf=
ficient elasticity to determine inm this century also our
conscious position in the midst of the presently living
generation, Uhat at first appeared to offer only histo-
rical worth now acquired an utterly timely significance
for the present, In this connection the question forced
itself on the foreground, how the Christian life as we
understood it had to relate itself to the 1ife of the
world in all its expressions anl gradations, andé in what
way our Influence on public life, which once had reached
so far and since had so pitiable been lost, could be
restored. The answer to that cuestion night not arise
from a process of bargaining, but had to be derived from
the Reformed principle itself, i.e., there had to be
investigated, what creative idea had originally, in
both theory and practice, govcerned for the Reformed their
relation to the lifc outside Christianity. Ivery anabaptis.
tic sab had isolated itself; in contrast with which the
Reformed had chosen as their rule the apostolie idea of ®all
things are yours and ye are Christ'®s', and had with full "
awarceness. throwm thenselves, with uncommon talent and
resilience that overcame all obstacles, into the full life
of hunanity, in the midst of the turbulence of the nations,
This character=~trait, very pronounced in the history of i
all westorn lurope, could not be accidentaly it had to find -
1ts explanation in an all-controlling fundamental convietion,
and so what that governing root-idea was had now to be
investigated,

"In this inquiry it quickly appeared with unassailable

pPotency that this root-idea lay before us in the doctrine

- of Common Grace, derived directly from the Sovereipnty

. of the Iord, vhich is and renains the root-conviction for
all Reformed thinking, If God is Sovereign, then His

- dominion rust extend over all life ond cannot be shut up
within the walls of a church or thc circle of Christians,
The world outside of Christianity has not been abandoned
to Satany not to fallen man, nor to to chance, God's
Sovereipnty is also in the life of that unbaptized world
great and all-conteolling, and for that reason Christis
church on earth, for that reason the child of God cannot
summarily withdraw from that life. If his God is working
in that world; then his hand too must Le put to the plow
in that world, and alsc “here  the Hame of the Iord must
be glorified.

"Consequently, what above all had to be done was to brin
once more Lo life the rich fundamental idea that was cmbodied
in the doctrine of Common Grace.! ’ ‘

‘ It must by now have beecomc abundantly clear that Kuyperts
interest in the subject of common grace is much more than the
intcrest of the scicntific theologian alone. e see rising
before us the responsible veldheergffirst after Groen van
Prinsterer, of the army of Christian believers in The lNetherlands.
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- Kuyper aléo is in a:very real sense a cultuurfilosoof, and in
his'threeévblume work De Gemene Gratie we see the doctrine of
common grace developed into a theory of the possibility
legitimacy and the resPQnsibility of cultural 1ife. 3

After ninctecen centurics of history the: Church is here for the
first tinme in possession of a workeduout theoretical accounting
of the world of culture and of the Christian's relation to ito

uhould oy gescription of Kuyper 8 work requlre any further
substantiation, I would, in the first place, direct the reader
to the contents of the work itself, There ample proof will
be found of my contention., Haddition, I can point to the title
of a. book by'A.Ao Van Ruler, anger°a Idee eener Christelijke
Cultuur, and to the words with which the book.boginsz
"Tt cannot be said to be. superflubus‘EO ask the

attention of the reader for 47 8 _solution of the

probiem of Chrictiaon cult Qooo "Eh “‘ic"gg"ﬁinues largely
Eo govern the sitquIon 5% the lletherlonds in all the
questions mentioned, The way in which we are accustomed

. to put the cuestions of christion politics, christian
socialswork, christian radio etc. is not conceivable

apart from Kuyper's doctrine of comuon grace, the domiw
nant in his idea of Christian culture,” (27) :

, ' ”here 15 also the doctoral dissertation of 8.J. Ridderboaw
with the title, De Theologische Cultuurbeschouuing van Abrohanm
nuxgcr (28) If the qualifying word °theological? in the

- title provides difficulty, I may recfer my readcr to what Ridderbos
himself has to say about it:

"{je have further limited our subjcct by speaking -
of Abrahan Kuypcr's theolopical view of culture. Uith
this formulation we ave serving notice that not only
-the historical, but also thc spcelal philogcophieal
questions arc left out of consideration by us as much
as possible.* (20) '

-

Immediately af tor that Ridierbos sup-ests the extend to whiel

in his viow, pruetical cultural consicerations were at work o
produce De Genene Gratic when he writes&

- "Because Xuyper's mind was as pre-eminently
directed to the pructice of life, it 1is not surpri-
sing that he repeatedly applied his general views
to the various induvidual areas of culture. One
does. him.perhaps even more justice by saying that he
pushed omward fron the particular problems (the schoolw ,
0uestion9 politics) to the general (comnmon grace, etce ). (30,

Lngper is himself fully aware of the distinctiveness of his
works and of 193 eninently proctlecal and culvural point of
departure, Ilere is what he sava:.
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; "Although we have since 1878 (the date at which
" De Heraut bepan to be published) been repeatedly and
constantly pointing to this "common pgrace™, and although
, ' we have, with thanksgiving and interest, taken cognizance
“ ' .- of the trell=~documented address on the subjeet of "de
Alsemene Genade" published by Dr. Bavinck in 1894, up
to now this momentous subject has not yet been treated
in its total connection or in any sense exhaustive
stated, Thus there remained nothing for us to do bub
this time to blaze our own traill, least of all with
o the pretension as if herewith this portion of Dogmatics
- ‘ ) would be finished for good; bui, inasmuch gs, this subject

- - cuts so deep into our life and into ouUr contemporary
_ struprles Zemyhasis mine), in order to furniso av least®
a fI&st specimen of treatment, which can lead later to (3]
c¢h as this sub - a nmorc claborated and rounded out dogmatical treatment. "

Obviously, Kuyper was conscious not only of the originality
and pressing practical motivation of his conception, but also,
as a consequence, of the tentative character ("first specinen™)
of his formlations, Thus he says explicitly in his preface:

. "9 a sharp formulation of thic doetrine it

will be possible to come only later, vhat had to be

done first was, that 2ll the historical and dogmatical
material related to this doctrine be ascembled and pub

in order under the sway of the principle... Completcncss
and a pgood arrangement of the material was here ‘the

main thing, It bhad to appear, of what farereaching
significance for all of life this Reformed groundwconvic-

tion was,"

Je sense here again the practical urgency that Luyper felt
prompting him to carry out his task. That urgent practical
necd, we have already seen, was for an eficetive influence of
the ‘Christian body of citizens upon such problecms as politics,
.education, social-work, etc, For that, the Church hac first to
be drawn from the culbural isolation into which it had fallen
by a gradual process which I have glready described in Kuyper's
own lamguage. The thing of primeé importance was to cause
Christions to see their responsibility in the publie, the

chltﬁral life of the day., And Kuyper recasoned as follows: if
our God conecerns himself with that life, then we Christians
must zet to work, thut also there the name of the Iord may be
glorified;‘;Knyper felt not only this urmsent need but also its
great risks, Thus he.ends his prefoce with the following
words s s ‘ =

"Spiritual as well as ecclesiasticol isolation
is anti-Reformed, and only then will this work accomplish
the purposge I hod in view, vhen it hos brokea this isolatio
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W1thovy vihich rOd preventlg ‘ever anyone 8 being tempted to
to loe: himseli in that world; it must not control him; but
he it in the etrereh of his God° _ ‘ :
Th» vork vhick Kuyper here offered to the Church is. obvious¢y

‘of univirsal velidityy 1its sipnificance and relevancy reach be-
yond th: Torders of his own little country into the whole wide
worlda Just ar the Calvinism of the Rerormer had been marked

cumenva!-minredh go Kuyper aspired to bring the Reformed of all
natiors beck fiom the narrow range of convenﬁicla meetings, o
which saely vision had deterioratedq o their original glorious
oalling'of ref¢rmirg the world after the principle of 1life re-
vealec in God’s worde He speaks at the very beginning of a
beginesl, a>;§§ensteginsg; (1ife-priziple) that is deeper, of wida
range °";1ar. meye theological liféo This principle, apart from
the urdargtanuimg of it, is the principle out of which Reformed
Christ:iwms evezyuhere must live. Thus in his preface Kuypar
states :xpressly that he is presenting his book “"to the Reforned
Churckss in all lards." Here in America we who are Reformed
oug;ht 1t lightly bass by wha$ EKuyper has. given,, faneying that we
are faced with cifferent preblemﬂ and different situations. Ruype
knew be;ter: tre history of the Reformed Churches with reapect
o thein place in the world had been the sane everywhere° for
causes . general in thefestern world had been at tork. And how
the spi?itual revival among the Calvinists in the hetherlands ‘
was with such divine force and providentially under such propitiou
human ercumstaaces that from the beginning its talented leadcrs
found Ghenscelves being driven back to the comuon roots and
universal principles. In the sixteenth century it was Geneva
to whica all wro would be Reforned had to goj today it is the
Hetherlaﬁ&su Yecognition of this fact 1s a simple.mark of
Christim piety, wbich is ever alert to the providences of Jehovah

T & @

we have new accomplished the first purpose that we set for
ourselves uhen we bcwan° to. . gee the his storic place and the histord
sipnificance of Khyper 8 De Gemene Gratie., In it, we saw, the
,Church was for the first time in her entire history in possessicn
of a eritiecal theory of the world of culture and of her relation ‘
to it. Surely it is no wonder that the follow1ng generation,
vbusying itself with -this tremendous heritage left to it, diuplayeu

differcaces as Lo tonme of the emphasss, some questions of exegss: .
even cu.le matvers ef fundamental conezobien. Hzd not Townaes
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himself foreseen the necessity of correcting and supplementing
his work? Yet in all the subsequent debate it is important
not to overlook the fact that all the participants who are
- Kuyper’s geloofsgenoten. (comrades in the faith) are agreed with
him in his maln purpose: (32) that there are none who would
follow the path of Anabaptistic withdrawal from cultur&lkpurauiﬁs
nor any who think of allowing a higher estimate to be puf on
man fallen, loreover, all participants to the debate are
arreed that we must enter the world of culture essentially in the
way Kuyper proposed, | o |

Time no longer will permit us to enter into all the questions
surrounding Kuyper's work De Gemene Gratle that have becn debated
within the laet thirty-five years, However, this last point
‘does most assuredly have to be touched upon. I said that all the
participants to the debate are in»essential agreement with
Ehypergs views as to the manner in vhich Christians are to relate
themselives to the world of culbure, Bubt what were his views here
A discussion of this ought not, in my opinion, to be delayed
any longers, “ '

- Tor on this question of the how -~ let us not close our
eyes to it -~ not only do hesitancy and uncertainty characterize
the mind of the Christian Reformed Church semerally, but in the
cage of certain of her mofevvocal representatives rather basic
disarreément sppears to exist, A case in point is the difterence
between the view expressed by our esteerecd president, Dra'Spoelho
in his contribution to the volume Cod-centered Iiving and the
view held by the Calvinistic Culture issoclation as it was
expressed in my address Het Roer Om! Of course, that is but one
concrehe instance, The disagreement among us 1s far more reneral
than_that¢ Always ;grit mnay be the question vwhether a Christian
_has to treat the Ticld of logle differently from the unbeliever,
~ or wether the nccessity exists generally of a radical-Christian
refbrmation.of the various sciences, or of the interpretation
of literature -- always, I say, it soon appears that wholly
diverse views ore enturtained in our circles, In all ghese
cases the point at issue is the relation bthat exists between
common prace ond the antithesiss For example, I have heard

several of my colleagues puf it this'way: "Once we had a fenera—
tion of studerts with an appreciation for common grage; now all



they seem to know about is the ant‘theﬂls." This remark is

followed by another to the eftect that there is in the new sii
‘a great danger of losing contact W1th the world of culture, .
a somewhat prominent minister in our denomination, after he

read my address Het Roer Om! as it appeared in the Tnglish tr
lation in the periodical Iorch and T et, said to me, "Youl
taken only one side of Kuyper, that cf the Incyclopaedia with
its doctrine of the antithesis; don’t forget,. there is also tl
doctrine of common grace.," Both these expressions of opinion
sugsest that the relation between common grace and antithesis
a contrary one. It would seem to be the case, therefore, thai
tensions among us - 1argeLy revolve about the question of %l
relation between common prace and antitheais as thet relation
determinative of the way in which we throw ourselvee into the
life of the cultural world. '

I find it highly significant that on. this point which 1s
presently troubling us there is no escentlal difference of op:
among Kuyper's descendants in The Netherlands, That fact its
it seems to me, should give us pause, I'or we have already he:
van Ruler affirm that the ray in which we are accustomed to
put the questions of christian polities, chriétian socialewvor]
christian radio etc. is not conceivable apart from Kuyper's dc
of common grace." (33) It would seem,apparent that we have i
here with two irreconcilable interpretations of Kuyper's mean:
in his De Gemene Gratie, Thus, many‘who opposed what I said
Het Roer Om!defended participation in organizations such as
Citizens Action, with an appeal to common grace. Iast spring
Calvinistic Culture fAssociatlon received a communidation fron
‘of our recent graduates,'who insisted that he as a true-blue
"Kuyperian" could not go along with the Schilder - Van Til =
Tijsbegeerte der ijetsidee approach -~ whatever that might be!
to cultural problems outlined in the Declaration of Principle:
“and iork Program of the CoC.Ad. Ve of the assoclation found i
difficult to repress a smile when only a few weeks later a
prominent writer in the Gereformeerd '‘eekblad., J8 Ii,J.lommes,

wrote two articles in that organ of the Reformed churches (34,
about the same document, in which he expressed his Joy af cee:

the principles of Kuyper (!) being applied to the American sce
Obviously, somebody is miaunderstanding something somewhere,

therefore becomes irperative that in the short time remaining
-we try to obtain some light on the question, how Kuyper conce:
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or the relationm betwpen sntithesis and common gr
a8 1t relates to cultural activity.

Prof. van Ruler, a careful student of Kuyper's writings, .
admits in his book Kuyper's Idee eener Christelijke Cultuur, from
‘which I have already quoted: "At first sight it is not clear how
the doctrine of common grace leads to the idea of a Christian
eulture; one is then fond of having recourse to his doctrine of
palingenesis~(regeneration) as the antipode of his views on
common graceg this is however, at the very least, superficialg
the lines here do not run parallel nor in opposité directions
either, but intersect, and that more than ome!" Just a little
later he warns once more against forcing a contrast between
particular grace (the doctrine of palingenesis) and the doctrine
of common grace, Permit me to cite this Significant passage. (36

"Prof, Haitjem&?Vane worked out this contrast in a
rarticularly good article that is still very worth

the reading entitled *The Appreciation of Culture in
Neo~caMiniem' end eppearing in Onze Feuw (Volume XIX
no, 10, ppe. 83=-108), .He pictures neo~calvinism as a .
gpiritual movement that has its characteristic features
in its openness to the life of modern culbure, and then
points out that this movement had to battle on two
fronte, 'Over against its own adhecronts the christian
-appreciation of universal~human culture had to be .
supported and elucidated dogmatically, And over against
the world of culture, which in our modern time is

alienated Irom the basic christian convictions, a most
‘emphatic plea had once again to be made fir the cultural
sipgnificance of the christian religion, more particularly
of Calvinism a life-system! (p.91). On the first front
Kuyper developed the doctrine of comron grace, and on
~the second front he maintained the doctrine ,of ' regeneration,

316 come from the one line to the other a leap is always
necessaryoeeo And no wonder, for the one line of thought,
that of common grace, points to a side that is situated
over against the others that of the necescity of regenew
ration, even in the life of this world' (p.,103), The
conclusion to which the writer comes is then: *The inner
connection between the element of palengenesis and the -
doctrine of comnon grace he never pointed out’ (p.107).
/ith this description of the layout in Kuyper's thinking
I connot agree. Undoubtedly, there is.an element of truth.
in it, In writing about the truth of common grace,
Kuyper does indeed come now and then to a very bmad
sppreciation of universal~human culture. But that is

- most assuredly not the reason why he constructed his
doctrine of common grace, This neutral appreciation

of cultureAs but one of the results, not one of the
‘motives of this doctrine, And certainly Kuyper's pur-
pose was not to arouse his own fellow-believers out

of their cultural indifference to this bmad humonistie
appreclation of the culbural process as sueh. hat he
wanted to arouse them to, and his reason for requiring the

o
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doctrine of common grace, that was his christian
action in all the spheres of life. Indeed, Ku%er's
theories on common rrace were never 8o constTue .
TIs Tollowers. « emphasis mine), PE f. Hepp 18 right
when he observes that Prof, Schilder is beating the
alr when he goes into action against the ne.utral-
culture-sunity-ideals on the basis of the common .
grace doctrine, 'There arc the m among us, who
turn against a ehristian cultivation of science, a christiam
polities, a christian art and all the rest?' (Dr. V.Hepp,

De Alﬁemeng Genade, Kampen, 1937, p.80)
ST my op on there is in Kuyper a vey real inner

conneétion between the doctrimne of particular grace

and the doctrine of comron grace.... One cannot make this
connection too close, too intimate. Repeatedly Kuyper
argues that common grace was the point ‘*at which our
Reformed confession diverged from the Ansbaptistic

path of separation (miJding).' (De Gemen€ Gratie II,

549, et Passim), In the doctrine of particular grace

the bond with the universal-humon, earthly, temporal life
“1is severed, but...it 18 restorcd in common grace, The
motive of %he doctrine common grace lies not in‘the
appreciation of culture but in cultural activity., Its
purpose 1s to afford the regenerated believer possibility
of existonce, material for work, meaningful activity,

Liven when his life is enlarged in time round about

the point of clection en regeneration (although this is
really a point of &ernity), yet he is met with grace from 4
same God who elected and regenerated him, Grace from

the same same God, albeit not the same grace, Here lie all
the tensions of Kuyper's fundamental conception. ,

In motive ;ad design there 15 a very close conncetion

ard a noot Intimate bond betwecen particular prace and corro:
grace, Bub in the daboration Euyper often comes to

2 duality of grace, to an absolutizing of common grace
‘which obseures the original thought, Then it can ap:-ear
ag- though the doetrine of regeneration and the doctrine

of common grace.stand op::osed to edch other as principles
of antithesis and synthesis, Hevertheless, there are only
a fow pogscages Lo vhich this construction can properly .
appeal, though it must bo acknowledred that juct in these -
Pascages Xuyper's soul sings out so lyrically., In general,
however, this original conncetion of porticular grace and
comon pgrace remuins, I think, vicible,”

_ Lven one who knows only a littlc about the life of Abr:
hon Kuyper could scarcely mistake Kuyper's meaning on the point,
it deems to me, It is well %o rccall here the Juérment of Ridde:
bos that 'foné does him (Ruyper) even more Justvice by saying that
pushed onvard from the particular problcms (the school=question,
politics) to the (comon grace etc.)." (38)  \nen Kuyper sat
down to write his articles. on common grace for De Heraut he had
alréédy beconme the great leader of the Anti~revolutionary party ,
~of which_}(:‘ruiliaj.ume Groen vop Prinsterer was the spiritual father.
Tio one ever thousht moroc antithetically than Crocm. Dr. Bruins
Slot, the cditor of Trouw ( a Dutch Christion dally newspaper),
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in his recent book Bezinning en Uitzicht (Reflection and i'ros
sPGaLing of the necescity for the Christian-in-polities of dis
guishing carcfully the historical development of his time, an
showing that that distingulshing must be a spiritual disting
1.6 a distinguishing in the light of God's revelation, wher:
the task of the rightoous for our life opens up before our ve:
eyes, Bays, "So it once happened with Groen van Prinsterer...
discovered at a glven nomenteeas if struck by lightningeethe ¢
elenent of decisive significance in the character of the histe
period in which he lived, f5his he fixed in his concept of the
Revolution, And out of that discovery has developed the Chri:
historical or antlerevolutionary political.movement in The et
londs." (39) Thus, a discovery of actual antithesis in histo:
hed led to the insisht that ontithetical organizatlon was a
Lundamental ncccsuity.

“efore the gprcarance offggmnon grace articles hugper hac
furchcr sho™m how he felt by pleadinc for a Christian, prefcrc
Antierevolutionary press, by urging the establishment of a Fre
University, by his support of Eatrimonium -and his acceptance ¢
invitation to deliver the opening adaress of the first Christ

Social Congress, K

If, howcver, one should be inclined to put Kuyper's pract
over against his thoupht on this question, we can also show f1
bhis writings what his view was., In Yro Zlese, vol.III, the whe
of chapter XIX is devoted to the subject of Christian organiza
The question naturally arises, Kuyper writes there, "whether 1
subjects of King Jesus can for this purpose (the organization
soclety) unite themselves with those who reject Him in one an¢

same organization, or vhether it is the requirement of their c
viction that they organize themselves independently, call intc

beling a system of Christian associations, and have to accept ¢
conscious division between themselves and the others in the sc
sphere also.” (40) Kuyper then remarks that such separate Chri
action is already a fact in The Netherlands but that that doe
not discharge us from the task of providing a principial eluc]

of the rigufulness of this separation, After dealing at some
with the Scriptural basis of such separate organization he goe

on to says

"There is thus not the least uncertainty on this point,
In mixing soclally danger always lurks fox Christians,
One so easily allows the law to be laid down by society

o ——— e - RIS PRV



which I am loathe to omitb,
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and its worldly form, Vhat soclely can gel

away with, Christians too can so easily permit.

Cne floats along on a stream to which one can offer
no resistance, And unconsciously one exchanges the
principle of the Christian life for the unpurified
prineiple of worldly soclety." (41) |

Kuyper concludes the chapter with a very telling sect

"Tt was necessary hem deliberately to ground thi
system of private, separate organizations in Seriptux
because volices are still constantly being raised amon
us which regard this rule as now no longer susceptibl
of complete application... The iInfluence which enana
from all these (non=Christian) orgunizations is thus
exception destructive for our Christlan confession,
reasons and acts out of principles which are absolute
opiosed to ours, If now one allows oncself to enter
such organizotions and if one mingles in such organi-
zations with those who arce of a wholly other nind, th

~what they think or Jjudge becomes the starting=point o

the decisions that are to be taoken, and one supports
one's membership what one, in conformity with one's
Christion confession, may not support but combat, In
anarchistic, socialistic or neutral (emphasis is mine
assoclations a spirit is,operat!?e which never can or
be ours., The leadcrship in such organizations falls .
to us but always and inflexibly to our opponentss Th
carry out their intention, and whoever of us embarks °
them ends up where they want to land .but vhere we
never may land, <©Thus gqur principle settles down at ¥
point of noneactivity, loses its position of influenc
and is pressed into the corner...mingling with these
of another spirit in the orpanization itself leads al
to a bitterly sad fiasco of the Christian principle a
brepares the way for their victory and for gour overth

. If onc disregards this and yet enters into such corpa:

resistance to it. One absorbs this person w

therefthen arises in addition the danger that evil

cormpanionships corrup good morals. In the organizatil
are now thinking of naterial interests are alwsys and
invariably in the foreground; fi® concern is for more

‘power over against the employer and higher wages for

work, Of course, there is in itself nothing wrong wi
fact that everyone stands up for his rights and also”’
attempts to improve his material positiole.sss But Jju
for that reacon the tewmptation is so gmat even for
Christians in such organizations to let the .- end ju
means, to let material interests prevall over spiritu
and to float along on a stream which can and may neve
ours, The spirit at work in such prinecipially unbeli
organizabions is so alluring and contagious that almo
none¢ of us, once he enters into such company, can off
thout
suspecting it., Ispecially so because once one is a p
of such organizations, one sees one's Christian prine
doomed to silence, In separate Christian organizatio:
there is the prayer, the guidance of God's Vord, mutu
admonitiop, and one comes naturally, on each occasion
free spiritual discussion, to test one's attitude and
method on the pronouncements of the Vord of God," (4



*>5=

That was, mind you, Kuyper speaking. Notice that he, :
least, did not hesitate to speak of an absolute antithesis
this hunan lii'eo Sueh utterances would be multiplied many
times over, |

In our effort to set forth the position of Abrahan Kuy;
on the manner in vhich the Christian is to relate himself &
the cultural world we have pointed, first Lo vhat de did, a
~the, to show\ﬂﬁrmony of his thoupght and practice we quoted
from a decisive section of his iro Rege.

Ilevertheless, a truly persistent opponent might still
cone with two objections to our citlingy fron Iro Nee. The .
ob:jcction', one more casily dealt with, is that Tuyper's wor
in their original form, were for the most part Journalistie
pleces, writien over the years for De licraut, and that one
should not expect to find so much system and unity of thoug
them as I am doing, In our particular case onec might arpue
while the third velume of De Gemene Cratie apycared in 1504
~ the first volume of Pro Rege was not published until 1911,

point of objection would then be thiss on vhat grounds do
assert opinions expressed by Kuyper in 1911 to be the only
Kuyper on the SubJect, and, particularly, the view of Kuype
in De Gemene Gratie ?

Ridderbos refers to this objection in his dissertation
says, "Our answer is: tolle leme! It became evident to us
in the study of Kuyper's works that even in his hastely wri
weekly artieles more system is precent than one often sup.o
Even though in the reacding one is in danger of losing the

thread now and then, and although the writer sometimes appe
to involve himself in obvious contradietions, upon closer

examination everything yet appears to be governed by one no
'concep'tion," (#3) Po this witness I can now add my owne In
oration dating from the year before the Zoleantie, thus in
and entitled " en Leem” Kuyper defended the antithes
also in the organizational sense, Again two years later he
developed the national significance of this antithetical
acbivity in the cultural world in his Tweesrlel Vaderland ,
The idea is with him early and late,

The second objection Stems from the view I have alread
with the help of van Ruler, attempted to explode, viz. that
there is a conflict within Kuyper's thought (and left unrec
by hinm) between the two motifs of antithesis and common gra
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"Haturally", this obJjector would probably say, " naturally you go
to a work like Pro Rege for an expression of the antithesis. But
that is one thing; the Euyper of De Gemene Gratie 1s something els

Obviously, this objection stands or falls with the interpret:
tion of Kuyper out of which it takes its rise, It is so very impc
tant, however, that some further comment is called for,

It is, in the first place, hishly intcresting to observe how,
towards the end of his 1life, Kuyper thinks of his work De Gemene
Grotie. As an illustration I refer you to the preface of his
two-volume Antirevolutionaire Staatkunde, published in 1916,
There (4ﬁ3,is referring to the fact that, as in earlier periods
of history, as also in the nineteenth century "only the Refornmed
kernel felt the urgency, the‘needg'the neéessity of coming up with
an all~embracing centrel worldw-view; but with one which now, no
more than in raul's day, could ripen out of the prevailing scicnce
Clearly an antithetical context, He then adds this sentence: "The
need of arousing the some striving and purpose once again, and,
vhere it proved to be still awake, of directing it, I tied to
satiefy to some extent first in Ons Yrogram (an antithetical'progr
for the AR Party) and later == listen—in the Gemene Gratie
(cmphasis mine). Iere his work on comnon grace is, in an undeniak
manner, given its place in all his practical and theoretical effor
at strengthening the antithetical cultural action of the Reformed
group in The lletherlands, :

The secret to the interpretation of Kuyper?s doctrine of com
grace is to be found in secing rightly the relation between cormmor
grace and particular grace ( regeneration, poligenesis, antithesis
There goes out from the gphere of speclal grace a moral influence
which strengthenhs , elevates, and secures common grace., Cultural
activity can take place in this sinful world thanks to the exister
of a common grace, but particular grace is necessaxry to preserve
that ecunon grace from destruction and to lead it to fulfilment,
Kuyper speaks accordingly of two kinds of devglqpment of common

grace: 1) (45) the general human development, which is borme up
by common grace and thus (!) ends repeatedly (in the histories

of several nations) in sin and death, and 2) the development

in Israel, where particular grace came to the grace of common gra
The former kind is also spoken of as "the snti-Christian developm
of common grace. In a separate series of articlea*®)published un
the title "De Gemene Gratie in Vetenschap en Eunst® Kuyper writes
these two directions, "econciliation, which would lead o asrcemen]
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1s here utiterly out of the question., There gapes here a cleft over
which no bridges can be thrown. And as long as Christendom does
not accept this two-ness with full conviction and in all its conse-
quences it will be published time after time with the obtrusion of
unbelieving science unto its own premises, with a falsification
of its theology, an undermining of its confession, and a weakening
of its faith," (+/)

In the section of these articles on art (Eunst) Khyper tells us
that in art as art also two kinds of spirit camn govern. (48) Here
a nost significant section occurs dealing with a matter mach disputec
among us of late, Kuyper writes: "Of course, no more than in the
other spheres of life do these two spirits always stand opposite
one another in absolute form... Satan stood opposed to Christ only
in the wilderness, Bubt although there is here manifold gradation in
weckened form, yet 1t is not subject to doubt, that in all this two
directions are constantly runving contrary to cach other, and that
finally even these weakened and watered down expressions always and
again draw our hunman life either in the direction of the spirlt out
of the abyss or in the direction of the spirlt from above," (#9)
On the basls of this pascage, and others like it -~ think of the abs
te oprosition of principles in the section of rro Rege! ~~perhaps
we might bring to an end one of the little bitc of debate among us
by agrecing that, while neither or the two antithetical cpirits is
prescent in our human lives in absolute form or degree, yet the direc
tion of the two, present to be sure in weakened form, is sbsolutely
antithetical. - That is, after all, all that Prof. Van Til meens
when he speaks of an absolute antithesis. And now it appears that
he is saying nothing more than was said by Kuyper, the man of common
grace, | _

One more quotation. At the beginning of volume III of his
De Gemene Gratie Kuyper is discussing the rise of the Christians in
the Hetherlands of the ninctecnth century to responsible cultural
activity, vhereupon he says: "This affected a turn, which necessari.
had led to, and so did lead to making us see that we could not get
anyvhere with the prevalling ideas, with the results of the sciences
and thus also with the construction‘éf principles as they are curren
in the non-Christian world., They did not fit our confession, It was
like mixing iron with clay -« think of Euyper’s antithetical oration

of 1885! - Thus we found ourselves before a dilemma, Ve either had




to return to the little conventicle~circle and give up - all concern
with nmatters of science and art, of land and people, or we were

compelled ourselves to build ‘up our own construction of principlesm

which accorded with our Reformed confession,™ 150) oo .
By now it must have become sufficiently cl.car that far from

common grace and antithesis being two irrcconc-lable elements in
Ruyper's thinking, both are most intimately reated in any concrete
human situation, There is an antithe tical development of common
grace that takes place, That is the reason why, in Kuyper, separat
Christian schools and separate organization of soclety pgenerally is
a requirement of faith, As Ridderbos says somewhere in his dissert
tion, by a common action we prevent God's cultnral purpose in
specialfrace from being operative. Thus, all cvur cultural work too
must be a confessing, a witnessing, To this we may append a remark
of J.A. Diepenhorst in his booklet Algemene Genade en Antithese: 5
"But with common grace and general revelation one does not have
_enough when a choice must be made between good and evil, The heath
do kmow the shte and establish an ordered life under law, but in
regard to bases of staﬁe and right they cannot come to certainty,
And Just these foundations are of particular iiportance for politiec
scienceso. The revolution principle opposes the goSpel in the
political sphere in an entirely distinct foﬂm That is sufficient
reason why it is wrong that believers and unbe&ieversﬁ at least tho
who recognize the gospel as norm for political life and those who
reject it, continue to be linked up with’each other in comnon acti=
vity. fThe spirit out of the abyss would make himself master of sta
and right, Froper here 1s only unrelenting, unflinching opposition
which does not call the antithesis into existence, but which
acknowledges its existence,

Thus Kuyper's view turns out to be much the same as Calvin's,
least in the interpretation of Berkouwer. And it is in the same se
we here describe it, Biblical, Kuyper himself in the series on De
Gemene Gratie in Uétenschqpygn Kunst (p.27) says: "Holy Seripture
says clearly that the wisdom and sclence which the world derives fr
her ovm principles is directly opposed to the true, substantial
science, and as sharply as possible 1% is established that the aifs
rence between that science of the world, which for God is foolishne
and the true sclence which for him is valid, arises out of the
difference of heart-condition in the investigating subject. There
are two kinds of mens Seripture calls them "natural® and "spiritua
men,




This is the doctrine of the two ways, as found in Psalm 1
and Proverbs 2, .

\/e have seen that in Kuyper the Church first possessed a
~ritical accounting of the world of culture arld of the Christiants
relation to it, and that in that theory comror grace and antithesis
two false abstractions when taoken alone or absolutized, mingle witl
each other in the most intimate fellowship as two elements in the
concrete life situation, /e have seen that tris view demands
organizational antithesis, and that such a corsequence has been ace

ted by all of Kuyper's spiritual descendants in The lictherlands.
 in our Christian Ileformed cireles another viev is to be held, prop:
pated or practiced; we shoulc be told of its origin and show its
Biblical basis. As Kuyper himself wrote of his own view, "It cannc
cone from a process of bargaining bust rust be derived from the
Reformed principle "itself" (see above, pP.20b, bobtiom).
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flease note: Only the errors w‘hich affect the menning or sense of

Po

Pe
De.

Do

19

21

. 30
31

33
.34

the sentence sre to be found here. - Other obvious
mietakee, mogruphical and others, are not included.

2nd aragra;ph line 1, read: On the side of radical rejection
of the world or culture etandeo.o :

quot, (7) read: Iaetantiul (not Iaetantiul)..

is¢ paragraph. laet line, reads lie might euy that this omswer
makes too much of, i.e, would misconceive, common grace.

The quot. on .this page should be marked: §8)
Also, the author referred to is rloutus, (not Plantus)

2nd sentence, read.s eoonaive acceptance of much of the world
of ancient culture.

B'lm iine, 2nd paragraph, readt Under reserve or this prelimi

nary expurgatioan Basil is of the opiniom thot there is great
gdzgntage in young people having dealings with profane
eTUTerB§ oo

Also, fourth century (not tiret),

4th line from bottom, reads .e¢0f the ;?éengia secularis
e muet ‘moke a beginning by cleansing 1t ) ece.
" quots (12), reads ",..the Catholic Church, which alwoays has

' fToqtered vhatsoever things sre honest, vhatsoever th:l.nge are
) lovely, whateoever things are of. good report, haema ‘

brocketed statement after quotq (l9)s reads (two pp, earl:ler
in Berhouwer we read:)..o

3rd arae;raph, readt ...all-wiee providence three rructrating
three dolibitating.u :

3rd pardgraph, line 8, read: noone ihj.ch vas everywhereeao

~in quot, (20)4 torn ehould be mderli-neds '

"In the sentecnce dlrectly preceding quoh (22) the “he"
refers to Iang

from bottom read; Dei.on the
'ﬁnﬁch ?n‘.%hgv %utlonalisn, wal.u’ o ’

Also, in between quotations, line 5, readt .,.groper solution
of the problem of. culture ané. of the Christian’s... -

N.B, quot, ()8), reads*onc ‘doos hin.....punhed onwurde from“
particular problemeoooooto the general (com:on grace etc.).

1s¢ l:!.ne Perhm 'Procgeet'(Refleetion and Prospect) is bette
translated as 'Outloo

91:11 line rrom botton, the name of the orution is ;Jzer en Iee

1”""';*’*(45) . reads c.nheme P ¥ spaee ehm o,



TRRATA (2)

'Alao, reads B) ...whoro particular grace came to the aid of
common grace.
P35 4¢h line down, read: p'nnishod instead ot publiahcc.,
Prof. C, Van T4l ,
2:1: line from bottom, read: ..owhich necesaaruy had to lead
[- X N-]

Do 37 Ploau omit lust bracketed -tatemnt.

s
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