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PART I

THE GENERAL THEORY OF THE
MODAL SPHERES







CuaPTER I

THE FUNCTIONAL STRUCTURE OF THE MODAL
SPHERES, BOTH IN THEIR SOVEREIGNTY WITHIN
THEIR OWN ORBIT AND IN THEIR TEMPORAL
COHERENCE OF MEANING

§ 1 - THE CRITERION OF A MODAL SPHERE

In the Prolegomena we discovered the cosmic order of time,
which, as the limit to our ‘earthly’ temporal cosmos, determines
the structure of reality in its diversity of meaning, both as
regards its modal and typical laws and its subjectivity, including
its subject-object-relations. The specific modal sovereignty of the
different aspects of reality (with their various modal law-
spheres) appeared to be founded in this cosmic order and at the
same time made relative by it. Founded: for the specific modal
sovereignty proved to be only possible in the temporal splitting up
of the religious fulness of meaning, which in its turn is only given
in the transcendent root of our cosmos. Made relative: for the
modal law-sphere as a specific aspect of the meaning of temporal
reality, proved to have no independent existence in itself, but
rather to be interwoven with the temporal coherence of meaning.
Cosmic time overarches the different aspects as order, and
streams through their boundaries as duration.

The relation between the specific sovereignty of each
separate modal law-sphere and the temporal cohe-
rence of meaning of all the modal spheres is not in-
trinsically contradictory.

There is no antinomy between modal sovereignty and the tem-
poral coherence of all the law-spheres. An intrinsic contradiction
would exist, as it does in immanence-philosophy, if, and only if
the specific modal sphere-sovereignty of a part of the aspects
were sacrificed in favour of one or more of the other aspects of
meaning. We shall revert to this subject later on. But there is no
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antinomy in the acknowledgement that the modal law-spheres,
irceducible among themselves, are nevertheless kept in a continu-
ous coherence of meaning by cosmic time.

The continuity of cosmic time is not exhausted by any single
specific aspect of meaning. Therefore this continuity cannot be
comprehended in any concept, but only approximately appre-
Lended in a transcendental Idea, and experienced in the pre-
theoretical attitude. As time cannot contain the religious fulness
of meaning, it splits the latter into the diversity of the modal
aspects. But without the temporal, relative coherence of meaning
the specific sovereignty of the modal law-spheres would not be
Jossible.

The criterion of a modal sphere and its abstract theo-
retical character,

By what criterion do we distinguish a modal law-sphere as an
aspect of cosmic reality? To raise this question is not the same
as asking: What is it that guarantees specific modal sphere-
sovereignty ? The former question is, to be sure, inseparable from
the latter, but the criterion in the narrow sense is of an episte-
mological nature: it is concerned with the problem how a par-
ticular law-sphere can be recognized as an irreducible, separate
modal aspect of reality. The second question lies on a more
fundamental plane, it lies at the very basis of thought; it must
be answered in the cosmonomic Idea as the énédeors of philo-
sophic thought itself, consequently also of the inquiry into the
epistemological problem in the narrow scnse, ie. the question
about the theoretical criterion of the law-sphere. This insight has
been gained in our transcendental critique of theoretic thought.
The latter has shown that, — no matter, whether the thinker has
taken this into account in his critical self-reflexion or not —
no question regarding our knowledge of temporal reality can
have any meaning without a transcendental basic Idea.

And the facts are just as they were stated in the last part of the
first volume. If the epistemological question is sounded to its very
bottom, it is no longer possible to assign an isolated area to the
problem of epistemology. The latter is indissolubly connected
with our theoretical insight into the structure of the cosmos, and
with our self-knowledge which transcends theory.

This will be clearly seen if we try for a moment to treat the
question about the criterion of the modal law-sphere as an
cntirely independent problem. Arguing from the epistemo-
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logical nature of this criterion, the reasoning will run along the
following lines: Philosophy will always be theoretical in charac-
ter. Philosophic thinking is analysis and synthesis of meaning:
Every analysis of meaning, however, must be based on logical
distinction, and where theoretical analysis is involved, it must
be based on epistemological analysis. According to the transcen-
dental basic Idea, on which our philosophic thought is founded,
temporal reality cannot be of a logical mature; it is not even
capable of being contained in a concept, If this is true, is not
a modal law-sphere which is only thegretically knowable to
us, after all a mere product of theoretical analysis and syn-
thesis? And if so, what is gained by continuing to speak about
the law-spheres as separate modal aspects| of the totality of tem-
poral reality? Had we not better assign a purely epistemological
character to them?
However conclusive this reasoning may|seem to be, it hides a
new pitfall. To conclude from the epistemological nature of
this criterion to the purely epistemological character of a modal
sphere itself would only be justified, if theoretical thought were
self-sufficient and could determine the |criterion on its own
authority, without being itself bound to the transcendental struc-
ture of the cosmos.
Such a pre-supposition implies that the knowable diversity
of meaning is after all of a (transcendental) logical nature.
And this pre-supposition is indeed not to be justified in a purely
epistemological manner. It is dependent on a transcendental basic
Idea which must be rejected from our Christian starting-point.
Just as in an earlier part of this work logical identity has been
recognized as identity in a specific aspect pf meaning, it should
be maintained now that also logical diversity is only diversity
in the specific logical aspect of meaning.
This foundation of the epistemological criterion enables us to
see that logical diversity, being subject to|the logical principle
of contradiction, can only have a specifically logical sense in the
cosmic diversity of meaning.
The cosmic diversity of aspects has mno existence without
logical diversity, but the former certainly exceeds the latter. Once
this fact has been established, it must be admitted that philoso-
phic thought can only form an idea of the modal aspect by means
of theoretical abstraction. Only the latter separates the aspects of
experience and sets them apart in logical discontinuity.
So at the outset it should be acknowledged that the criterion of a
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law-sphere must be a criterion of a specific inter-modal synthesis
¢f meaning, which as such is of a theoretical character. If we are
ever to gain theoretical knowledge of the modal aspects of
meaning, we shall have to abstract the cosmic coherence in
{ime.

The criterion of a modal law-sphere, though of &
theoretical nature, is nevertheless not founded in
thought, but in the cosmic order of time.

But the criterion is not and cannot be founded in theoretical
thought. Theoretical thought itself remains within the boundaries
of the temporal horizon of meaning. Hence it lacks the self-suffi-
ciency which, on the immanence standpoint, must necessarily
deprive it of all meaning if this view were to be consistently
sustained.

If theoretical thought is only possible on the basis of the cosmic
order of time, the theoretical criterion of the modal sphere must
be founded in this cosmic order. Of course this criterion must
have a logical aspect to supply the required standard of analytic
distinction, which is possible onlyin a synthesis with the abstracted
aspects of meaning of a non-logical character. The situationiscon-
sequently as follows: the modal law-spheres themselves are speci-
fic aspects of human experience, founded in the order of cosmic
time. They are experienced, though not explicitly, in the naive,
pre-theoretical attitude of mind. Their diversity of meaning is
based on the law of refraction of cosmic time. But theoretical
thought, though itself integrated into cosmic time, in building up
its concept of a specific law-sphere must necessarily abstract the
latter from the temporal continuity. The question how this entire
process of abstraction is possible will be answered later on in a
special chapter on the epistemological problem.

In order to find the theoretical criterion of a specific aspect of
meaning, abstraction is to be carried still further.

The criterion of a law-sphere as a modal concept of
function. The functional structure of a law-sphere can
only be understood after abstracting modal indivi-
duality.

In our theoretical investigation we shall for the present have
to leave alone also the structures of individuality in order to find
the general modal meaning which delimits one law-sphere from
another.
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This general modal meaning in its analytic-synthetic abstrac-
tion is the criterion of the law-sphere that we are trying to find.

It implies a functional structure of the law-sphere, insofar as
every specific individuality of meaning within the latter is in-
tegrated by the general modal meaning into a functional cohe-
rence with all the other individualities presenting themselves in
the same modal sphere.

Consider the following example taken from the spatial aspect.
The spatial figures present an infinitely varied individuality of
meaning among themselves, but, notwithstanding this fact, they
are spatially correlated, integrated into functional coherence by
the general modal meaning of the aspect, viz. by spatiality.

Geometry ! makes use of this insight in assuming a functional
conformity to law in the coherence of spatial figures which
among themselves present the greatest possible individual diver-
gences, such as a circle and a polygon, the circumference of a
circle, and a tangent, parallel and non-parallel straight lines. But
this assumption is only possible, because geometry does not really
consider individual sensory images of spatial figures; these ima-
ges as such have no original spatial meaning, as shallbe explained
later on. A not formalized geometry, in its specific synthesis of
meaning, investigates the original spatial sphere itself, in which
all spatial individualities are placed in a functional correlation
by the general modal meaning of the sphere.

The concept of the latter is an apriori functional one 2, lying
at the foundation of every idea by which one tries to grasp types
of individuality within the law-sphere.

The functional modalities of meaning.

The general modal meaning of the law-sphere may be called a
functional modality of the religious fulness of meaning. The
functional structure of meaning, guaranteeing to the law-sphere
its specific internal sovereignty, is indeed nothing but a modal
splitting up of the totality of meaning, in time. This functional

1 We intend here only a geometry which has not been formalized. The
formalization of modern geometry will occupy us in a later context.

2 In advance the reader should guard against a constructive view of the
apriori in our use of the term. When the epistemological problem is dealt
with, it will appear that the apriori structure of reality can only be
known from experience. But this is not experience as it is conceived by
immanence-philosophy.
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110dal meaning has a law-side and a subject-side, just as cosmic
time itself appeared to have (cf. Vol. 1, p. 28).

We are now sufficiently alive to the fact that law and subject
¢re mutually irreducible, notwithstanding the opinions of ratio-
nalists and irrationalists. Law and subject are only possible in
their indissoluble correlation. The functional subject-side of the
law-sphere is determined and delimited by the functional laws of
the sphere. Both the law-side and the subject-side of the sphere
are determined in their structural meaning by the cosmic order of
time. Through the latter as refractional order the law-side and the
subject-side of the law-sphere are integrated into a functional
modality of the religious fulness of meaning. Here it appears
clearly that the criterion of the law-sphere is absolutely depen-
dent on the transcendental Idea of the totality of meaning. Any
one who looks for the criterion of the modal aspects of reality,
should fivst of all consider, in his theoretical self-reflection, to
what basic denominator he wants to reduce the law-spheres in
order to be able to compare them.

In the light of our transcendental basic Idea this denomina-
tor is found in the cosmic time-order, reflecting itself in the same
manner in the modal structure of every aspect. But this time-
order itsclf is to be viewed in its relation to the religious fulness
of meaning. The specific modal aspect is incomprehensible out-
side of the transcendental Idea of its temporal coherence with
all the other aspccts, and outside of its reference to the totality
and the " Aoy of all meaning.

i 2 - THE CRITERION OF THE MODAL ASPECT OF MEANING IN
ITS ABSOLUTE CONTRAST WITH THE FORM-NOTION OF
IMMANENCE-PHILOSOPHY.

Already in the Prolegomena it appeared that the modal sove-
seignty of ecach law-sphere within its own orbit, conceived as
1 fundamental cosmological principle in our transcendental
sasic Idea, cannot possibly be recognized on the immanence-
standpoint. Immanence-philosophy can only hold its own by a
subjective elimination of the cosmic order of time and a primary
ibsolutizing of theoretical thought. It should therefore be clear
that the modal criterion by which we gain theoretical knowledge
about the modal boundaries of the law-spheres, can in no way
be reduced to any critcrion by means of which immanence-
Hhilosophy fries to attain a theorectical determination of the
diversity of meaning.
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In the first place the form-matter-scheme of immanence-
philosophy appears to be unserviceable in the theory of the
modal spheres.

The form-matter scheme in ancient and medieval
metaphysics.

In its philosophical use this scheme functioned in two ways,
viz. a metaphysical and an epistemological one. In ancient and
medieval metaphysics Form, as ofioia or ground of being, had to
impart a certain delimitation of meaning to chaotic matter (§iy;
in Prato the uy v, in ARISTOTLE the dvwvduse dv, i.e. potentiality,
possibility), which is in itself a-morphie, non-ordered.

PraTto held to the transcendent being of the ideal form-world
in the Eleatic sense and included in it the numbers themselves
(eidetic numbers) as well as the exact geometrical figures. A very
rigorous ywowuds (i.e. isolation) separates the ideal world of
of true being from that of the phenomena subject to the material
principle of becoming and decay. And yet in the ideal world
Praro sought the ground of being (aiia) of all perishable
things. The metaphysical ywowuds between the principle of
matter and that of form entangled his thought in sharp anti-
nomies, According to the first conception of his theory of Ideas,
developed in the dialogue Phaedo, the eidé are of a static and
simple nature. The things that have come into being in the
phenomenal world are complex, which makes them liable to the
material principle of perpetually coming into being and decay-
ing. But how can the ideal form be the essential basis of perish-
able, complex things, if in the transcendent form-world there
is no connection possible between the eidé, and if there is not
any paradeigma here for the principle of matter (the principle
of becoming and decay) ?

In the so-called Eleatic dialogues (Parmenides, Sophistes
and Politikos) PraTo tried to unite the principles of form and
matter by means of a dialectical logic. He devised eidé of a
complex character comprising dialectical relations between
simple eidé (e.g. being as a dialectical unity of movement and
rest). Since then he also tried to find an ideal paradeigma for
the principle of matter in the transcendent world of the forms
of being. This is the so-called 8éa 108 dneigov (the foundation for
the unlimited, the formless) which was called ‘ideal matter’ in
Augustinian Platonic Scholasticism. Under the influence of Pytha-
goreanism PrAto assumes that the arithmetical series of numbers
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(not the eidetic ‘number in itself’) has to make a dialectical con-
n:ction possible between the transcendent form-world and the
world of perishable things. It has to explain how the one-ness of
the eidos can turn into multiplicity in the world of becoming and
decay. In the Elcatic dialogues the attempt to establish a dialect-
ical unity between the principles of matter and form led to a
crisis in the doctrine of the Ideas. The eidé seem to lose their
transcendence above the phenomenal world. But in the Philéebos
this crisis has passed, and the newly introduced dialectical eidé
prove to be complex entities, genera, comprising only that part
of the ideal form-world which relates to things that have become.
The simple eidé ‘in themselves’ are explicitly re-established.
Only Prato acknowledged that they are beyond human logic
¢nd can only be discerned intuitively. In accordance with the
view explained in the Politeia they are the ¢xdédecic of all
cialectical conceptualization. After the manner of the Socratic
Idea of the xaloxdyador (the beautiful and the good) the process
cf becoming in the sensible world is understood as a  yéveois is
cdoiav, i.e. a teleological development of matter to a being under
the influence of divine formation by the Idea of the good and
the beautiful. In contrast with the earlier conception of the pre-
existence of the human rational soul Prato now considers the
latter to be composed of form and matter and includes it in the
world of becoming. This raises the problem of the Timaeus
concerning the ‘erratic cause’ (aiawvwuérvy airia), originating from
the &vayxy) of the matter-principle which has to account for the
chaotic, the evil in the perishable sensory world .

The Platonic conception of the process of becoming as a
séveots sis ovaiay  under the influence of the form-principle was
the starting-point for ArisToTLE in his last period. He broke with
the Platonic separation between a transcendent ideal form-world
and the empirical world of what has become. The transcendent
cidé are rejected. The Platonic ‘dialectical’ eidos, composed of
“orm and ideal matter is now conceived of as the immanent
2ssence of the material substances in the empirical world. The
nssential form (morphé) of these substances is now considered
as the teleological- or formal cause of the development of matter.
As ‘potential being’ matter can only come into actual existence

1 For the entire development of the Platonic doctrine of the eidé I may
‘efer to volume I of my new trilogy Reformation and Scholasticism in
Philosophy (1949) and the sources analysed in it.
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through this form. The essential form of natural substances
thus turns into the immanent teleological principle of their
genesis, into an entelechy (immanent felos). In itself it has a
universal character, but the specific matter of the substance
makes it individual, as this matter is divisible and countable.

In AristoTLE this metaphysical notion of form, as the imma-
nent teleological principle (entelechy) of an individual substance,
is made relative by the world-order, conceived teleologically as
an intelligible order, in which a lower kind of form in its turn
becomes matter for a higher kind. Only the actual »oig, the actual
reason, cannot become matter, because it is the arché (doy7) of
all delimitation of meaning.

The concept of substance.

This metaphysical principle of form and matter is unfit for
our apprehension of the modal aspects of human experience.
It is intended as an account of the permanent structural totality
of individual things given in nature (physis), which are looked
upon as substances. It has to explain how in the changes of their
accidental qualities these things maintain their identity.

In my treatise on The Concept of Substance in the Thomistic
Doctrine of Being*, I have shown that this metaphysical concept,
in its dialectical uniting of the Greek motives of form and matter,
cannot at all do justice to the structural individuality of things
in naive experience. It is founded in an absolutized theoretical
‘Gegenstand-relation’. ‘Substances’ are opposed as ‘things in them-
selves’ to human consciousness. They are represented as being
quite independent of the latter, independent of possible sensible
perception, independent of the theoretical logical function of
thought. They are thus excluded from the subject-object re-
lation which is essential to naive experience (cf. Prolegomena).
While it is acknowledged that human consciousness stands in an
intentional relation to the substances, this is considered to
be immaterial for the reality of the substances in themselves.
This view consequently breaks the integral coherence of all the
modal aspects of our experience asunder. The ‘substantial
forms’ qualifying or determining the meaning of the eidos, the
essence of things, according to ARISTOTLE, are not conceived in the
cadre of a modal aspect. The soul, for instance, is regarded as the

1 Phil. Reform. 8 Year (1943) p. 65—99; 9 Year (1944) p. 1—41; 10 Year
(1945) p. 25—48; 11 Year (1946) p. 22—52,
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crganizing form of the material body. To the soul are attributed
¢11 the qualities of the living substance which are not exclusively
proper to its ‘mattcr’, (such as countability, divisibility and
cxtension).

Doubtless, AristoTLE never thinks of the substantial form as a
substance, as a ‘Ding an sich’. The soul as substantial form can
only realize itsclf in a specific kind of matter. But this form,
100, as ‘entelechy of the body’, is a metaphysical subject of
qualities belonging to different modal aspects (e.g., the biotic
and psychical aspects in plants and animals; and the logical and
post-logical in human beings).

Although the ‘substantial form’, as a theoretical abstraction, is
considered to be a ‘universal’ which is individualized by matter,
it lacks every modal determination. But this form-concept
fails to account for the gencral functional coherence of all
the phenomena presenting themselves within a definite aspect
of our experience. It is exclusively and entirely directed to
the supposed internal structure of individual things and to the
releological order between their forms.

Exactly for this reason modern physical science, desiring to
nvestigate the functional cohercnce of all phenomena within
‘he physical aspect, had to turn away from this metaphysical
a1otion of form.

The critical elaboration of this subject is out of place in the
present context and can only be discussed in the third volume.

The form-matter-scheme in Kantian philosophy.

A quite different philosophical function is given to the form-
matter-scheme in Kant’s Critique of Pure Reason. Herc it prima-
rily assumes an epistemological character. The term ‘form’ is
no longer brought to bear on ‘substance’ (taken in a meta-
physical sensc), on ‘the thing in itself’. Rather it turns into a
transcendental condition of universally valid sensory experience,
a constitutive apriori originating in ‘the transcendental con-
sciousness’.

Space and time are conceived of as apriori forms of sensory
intuition. Since this intuition or perception functions within the
modal psychical aspect of experience (i.c. that of feeling), space
and time, insofar as they belong to the structure of this aspect,
cannot have the original modal meaning of the mathematical
aspects of spatiality and movement. HuME’s psychological criti-
cism of pure mathematics was irrefutable from the psychological
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point of view. KANT nevertheless ascribes pure mathematical
sense to space and time as apriori forms of sensory perception.
So he eliminates the modal structure of sensory perception by
effacing the modal boundaries of meaning between the mathe-
matical and the psychical law-spheres, although he does not
reduce pure space and time to sensory impressions. The modal
structure of sensory space cannot have an original mathema-
tical character.

In the same manner KanNT’s transcendental-logical thought-
forms or categories are destructive to the insight into the modal
structure of the different aspects of human experience. They
imply, in fact, an inter-modal theoretical synthesis between the
transcendental elements of the logical and of the mathematical
and physical aspects of empirical reality. Nevertheless, Kant
ascribes to them a purely logical meaning, although he acknow-
ledges that they are concepts of a ‘pure synthesis a priori’,
and constitutive for human experience only in a synthesis
with sensory impressions. On the other hand, the Kantian concep-
tion of the ‘matter’ of human experience is intrinsically antino-
mous and incompatible with the modal structure of the aspects.
It is conceived by him as a sensory-psychical material which, as
such, lacks determination and order.

But, if the ‘matter’ of knowledge has sensory meaning, how
can it, as such, be chaotic and unarranged? How can there be
any question of sensuous ‘matter’, if this matter itself does not
possess any inner modal determination and delimitation of
meaning due to its own modal structure? The antinomy of the
Greek conception of ‘matter’ as an absolute apeiron, analysed in
PraT0’s Parmenides, reappears here. The two forms of intuition,
viz. space and time, by means of which KanT wants to establish
the first apriori order in the chaotic mass of sensory impressions,
certainly constitute no criterion of the sensory aspect of expe-
rience. They appeared to be conceived of in a mathematical
sense which is not pertinent to the sensory impressions.

But KaNT is not aware of this. His form-concept is no modal
criterion of meaning at all, but it is explicitly meant to level out
the boundaries of the modal aspects of experience, for the sake
of the maintenance of logical thought as the transcendental
law-giver of nature.
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The relapse of nco-Kantian legal philosophers into
the Aristotelian method of concept-formation.

The neo-Kantian students of a critical-idealistic theory of law
immediately involved themseclves in serious difficulties when,
quite contrary to Kant’s intentions, they tried to apply the episte-
mological form-matter scheme to the normative aspects of
expericnce. They made this attempt to delineate the different
‘provinces of knowledge’ from one another, in a transcendental
logical way, in accordance with specific forms of thinking.

They saw the necessity of distinguishing the positive legal
rules as a separate ‘field of knowledge’ from morality and the
rorms of social intercourse. In other words, they were confronted
vith the fundamental modal diversity in the aspects of human
experience and tried to find a criterion. But KanT’s critique of
knowledge which kncw of no other sciences than mathematics
and mathematical physics, did not offer them a criterion for any
raodal aspect of meaning. Therefore they took refuge in Aristo-
telian logic and made the attempt to delimit the ‘provinces of
knowledge’ from one another according to the genus proximum
and the differentia specifica.

The modal aspects have no genus proximum.

But this method of concept-formation is not serviceable here
in a really critical manner. The attempt must be made to arrive
¢t a theoretical concept of the general modal meaning of the juri-
lical aspect as such. This aspect must be delimited theoretically
tfrom the moral sphere, from that of social intercourse, and
finally from all other modal aspects of experience.

But, since the different modal aspects are irreduceable to one
¢nother, there cannot be found a genus proximum in a modal
sense. The modalities of meaning themselves are rather the
ultimate genera of modal meaning under which are to be sub-
sumed only typical and individual manifestations of the modali-
ties within the different aspects.Consequently, the denominator of
comparison for the different aspects can never be a genus
proximum. This is also true on the immanence-standpoint. When
here the basic denominator of the different aspects of human
experience is sought in an absolutized non-logical aspect, the
latter can no longer be considered as a modality; rather it is
identified with reality itself as the bearer of all its aspects.

And, just as in mectaphysics the ‘substance’ cannot be the
‘genus proximum’ of its accidents, reality cannot be conceived
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as the genus proximum of its modalities. The metaphysical con-
cept of being can no more be handled in this sense. It has ap-
peared in the Prolegomena of Vol. I that this concept was con-
sidered as an analogical one which is never to be used as a
genus including species.

Why the Kantian categories cannot be subsumed
under a genus proximum.

The transcendental-logical categories of Kant’s epistemology
could not be subsumed under a genus proximum because they
were not conceived of as form-concepts in the sense of Aristote-
lian logic and metaphysics. They were not serviceable for the
generic and specific distinction of different provinces of human
knowledge. Rather they were supposed to have a creative fune-
tion and to constitute the whole field of human science.

This is the meaning of Kant’s sharp distinction between tran-
scendental and formal logic.

It makes no sense to say that in Kantian epistemology the cate-
gory of causality is the genus proximum of all natural-scientific
thought-forms and that, in contradistinction to the causal manner
of scientific thought, there is to be found in the transcendental
consciousness a normative or a teleological generic category
which, through the addition of differentia specifica, can con-
stitute other fields of scientific experience.

The whole Aristotelian method of concept-formation according
to a genus proximum and differentia specifica pre-supposes the
existence of genera and species which are independent of logical
thought and are only to be abstracted and classified by the latter.
But this supposition contradicts the creative function which
in Kantian epistemology is ascribed to the categories in respect
to the ‘Gegenstand’ of the transcendental logical function of
thought.

It may be that this ‘Gegenstand’ is constituted only by a theo-
retical synthesis of these categories with a given ‘matter’ of
sensory impressions. But the latter is, as such, deprived of any
generic and specific determination.

In KanT’s Critiques there is no room for generic and specific
concepts except in the teleological judgment which lacks any
constitutive function in human knowledge. These concepts are
viewed in a nominalistic manner, they are not founded in ‘sub-
stantial forms’.

So we must conclude that the neo-Kantian legal philosophers
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who tried to connect Kantian transcendental logic with the
Aristotelian method of concept-formation according to genera
and species, deviated from the fundamentals of Kantian episte-
mology. They took refuge in a method of classification which
contradicts the very nature of Kan1’s transcendental logic.

The genus proximum and the differentia specifica construed
by them to delineate the epistemological field of jurisprudence,
were presented as transcendental-logical categories, They are,
hewever, nothing but pseudo-generic and -specific concepts, for
they lack any synthetical modal determination.

STAMMLER’s concept of law.

This whole method of ‘transcendental logical delimitation of
the juridical sphere’ may be exemplified by StamMmLER’s fun-
damental concept of law (Rechtsbegriff).

STAMMLER conceives of the jural modality of experience as a
form of thinking, as a logical ordering of the experiential
‘rnatter’ by means of specific categories. By this ordering the
‘natter of experience’ assumes an historical-economical nature!
For this purpose, however, the legal aspect must first be reduced
to a genus prorimum, viz. to the universal category of wvoli-
tion, as the tcleological fundamental form of thought (teleo-
logical, because the content of consciousness is arranged
here in accordance with the relation of a means to an end). This
form of thought as such is supposed to be diametrically opposite
to the causal mode of thought in physical science. Next the
attempt is made to trace the juridical ‘differentia specifica’ as
a specific ‘form of thinking’, in contrast with the category of
social intercourse, on the one hand, and the moral, and the ‘reli-
gious’ categories on the other. Law is then characterized together
with the norms of social intercourse as a socially binding kind of
volition, (i.e. ‘socially’ in the usual, undefined sense of the
word), and as such it is contrasted with religion and morality,
which are assumed to concern individual persons only. Then,
by means of the characteristic of ‘sovercignty’ (Selbstherrlich-
keait), law is delimited from the supposed purely inviting nature
o." the rules of intercourse (which StavwLer styles ‘convention’),
and by means of the quality of inviolability it is marked off from
a-bitrariness. It is casily scen that both these ‘differentia speci-
fica and the ‘genus proximum’ wolition lack every kind of
n odal definitencss of meaning and are pseudo-logical concepts.

Thus the juridical aspect of human experience, as being a
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‘specific province of thought’, is actually wrenched from the
cosmic inter-modal coherence of meaning. Instead, it is made
into a species of a transcendental-logical genus, which in its turn
is conceived only in an antithetic-logical relation with the natu-
ral-scientific category of causality.

The neo-Kantian student of ‘pure theory of law’, H. KELSEN,
applies essentially the same kind of method to delimit the
juridical aspect from other ‘provinces of thought’, although
he deduces the separate juridical categories in a different way
from StaMMLER’s. He uses the method of genetical-logical thought
characteristic of the Marburg School.

The delimitation of the phenomenological ‘regions’
in EpMunDp HUSSERL.

Modern phenomenology, too, insofar as it is founded by Epmunp
HusserL, does not rise above the essentially scholastic method
of delineating the different spheres of its research accord-
ing to genera and species. It delimits the ‘regions’ of the theory
of science by carrying through this method in a very confusing
way. HusserwL gives the following definition:

‘Region is nothing but the supreme total generic unity
belonging to a concretum; hence it is the essential unity
which connects the highest genera relating to the lowest
differences within this concretum. The eidetic extent of the
‘region’ comprises the ideal totality of the concrete unified
complexes of differcnces of these genera; the individual
extent comprises the ideal totality of the possible individuals
of such a concrete essence’?.

Seen in this light, Kant’s ‘synthetic basic concepts’ or ‘cate-
gories’ are conceived of as ‘regional basic concepts’ (‘essen-
tially related to the definite region and its synthetic basic pro-
positions’), and as many groups of categories are distinguished
as there are ‘regions’ to be found.

1 Jdeen zu einer reinen Phdnomenologie und phdnomenol. Phil. 1. 30, 31:

“Region” ist nichts anderes als die gesamte zu einem Konkretum ge-
horige oberste Gattungseinheit, also die wesenseinheitliche Verkniipfung
der obersten Gattungen, die den niedersten Differenzen innerhalb des
Konkretums zugehéren,

‘Der eidetische Umfang der Region befasst die ideale Gesamtheit kon-
kret vereinheitlichter Komplexe von Differenzen dieser Gattungen, der
individuelle Umfang die ideale Gesamtheit moglicher Individuen solcher
konkreten Wesen.’
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Here, too, the scholastic method of delimiting the ‘regions’
according to the ‘genus proximum’ and the ‘differentia speci-
lica’ reigns supreme, obscuring the boundaries of the different
imodal meaning-aspects. In order to get a very clear idea of this
method in Husserr we would suggest reading only the 12th and
“he 13th sections of the Ideen. We refer especially to the follow-
:ng passage:

‘In this sensc ‘meaning as such’, is the highest genus in
the purely logical area of meanings(!); each definite form
of a sentence or of a sentence-part, is an eidetic singularity;
the sentence as such is a mediating genus. In the same
way number as such is a supreme genus. Two, three, etc.,
are its lowest differences or particular eidetic units. In the
material spherc(!) we find supreme genera like ‘thing as
such’(!), sensory quality, spatial form, ‘experience as
such’; the essential clements belonging to definite things,
definite sensory qualities, spatial forms, experiences as such,
are eidetic and material singularities of this sphere’.

} 3 - THE CRITERION OF THE MODAL DIVERSITY OF MEANING
AND THE PROBLEM OF THE DENOMINATOR OF COMPARISON
CONCEIVED AS ‘THE BEING OF WHAT IS® (SEIN DES
SEIENDEN)

It is a characteristic, and also an alarming phenomenon in
“he recent development of immanence-philosophy that the ulti-
mate basis for the criterion of the modal diversity of temporal
reality has been undermined. This is due to the influence of the
process of spiritual uprooting in recent Humanism briefly out-
Jined in Part I of the first volume.

It reveals a crisis in the religious fundamentals of Humanistic
“hought which is much more destructive than that which we
nave observed in the transitional period resulting in KanT’s
Jritique of Pure Reason. It implies that the faith in ‘reasor’, as

1 “In diesem Sinn ist im reinlogischen Gebiete der Bedeutungen(!) “Be-
Jdeutung tberhaupt” oberste Gattung, jede bestimmie Satzform, jede be-
stimmte Satzgliedform ecinc eidetische Singularitit; Satz iiberhaupt eine
rermittelnde Gattung. Ebenso ist Anzahl {iberhaupt cine oberste Gattung.
Jiwei, drei usw. sind deren niedersten Differenzen oder eidetische Singu-
larititen. In der sachhaltigen Sphiire(!) sind z.B. Ding iiberhaupt(!),
sinnliche Qualitit, Raumgestalt, Erlebnis iiberhaupt oberste Gattungen;
(lie zu den bestimmten Dingen, bestimmten sinnlichen Qualititen, Raum-
gestalten, Erlebnissen als solchen gehorigen Wesensbestiinde eidetische
und dabei sachhaltige Singularitiiten.” (Ideen I, S. 25).
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the origin of the being of temporal reality, has been shaken.

KanT’s transcendental turning of theoretic thought to the Idea
as the ‘being of what is’, as the root of reality, -— a process that
was completed in HeGeEL’s absolute Idealism — has become extre-
mely problematic to modern Humanistic thought. Critical self-
reflection on the supposed supra-temporal root of temporal ex-
perience has disappeared in philosophic thinking under the over-
powering pressure of historistic positivism.

The Humanistic self-consciousness has now become aware of
the fact that it has been uprooted. Deprived of the apriori of
the faith in ‘reason’, it gets dispersed in the diversity of meaning
without being capable of concentration. At the most it seeks to
regain its sense of freedom and of sovereignty in a ‘historic
consciousness’ which frees the mind of all ‘dogmas’, or it tries to
regain true freedom in a super-rational existentialistic attitude..

DILTHEY's empirical and irrational historism, wanting to sub-
stitute the ‘vivo’ for the ‘cogito’ as its Archimedian point, thinks
it can find the new foundation for philosophic reflection in
historical life, which finds no resting-place and glides along
with the historic process in its historic rhythm. This view is at
the same time symptomatic of the apostasy from the spirit of
German Idealism.

There are various modern attempts to find a new foundation
for philosophic thought which hear the stamp of the decay of
the former self-confidence.

Nicorar HArTMANN, in his critical ontology, tried to build up a
new metaphysics of knowledge, apart from any kind of idealistic
or realistic apriori, by a critical examination of the contents of
the gnoseological phenomenon. In this attempt the fundamental
denominator of all the diversity of meaning is found in ‘being’
which, comprising both the knowing subject and its ‘Gegen-
stand’, was supposed to differentiate itself in various ontologi-
cal spheres. But the old idealistic postulate to the effect that the
root of temporal reality is to be found in the Idea of reason, has
been ruthlessly abandoned. The cognitive relation has been de-
graded to ‘one of the many relations of ‘being’ ! and knowledge

1 Grundziige einer Metaphysik der Erkenntnis (1921) S. 158:

‘Erkenntnis ist ein ontologisch sekundires Gebilde. Sie ist eine von
vielen Seinsrelationen, aber in deren Geflige eine durchaus sekundére
und abhingige. Denn Erkenntnis ist zwar vom Sein des Gegenstandes
und des Subjekts abhiangig, dieses aber nicht von ihr.

[“Knowledge is ontologically a secondary figure. It is one of many re-
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is entirely at the mercy of a metaphysical ‘being’ which is in-
scrutable in its root and meaning.

In this way even the sense of the transcendence of the selfhood
above temporal reality, however much it may have led to the
absolutizing of the rational functions in idealistic metaphysics,
has been lost.

‘Being’, as the basic denominator of reality with HarRTMANN,
is an undefined, general notion (‘being as such’, ‘Sein iiber-
haupt’), the expression of the decay of the religious self-reflexion
‘n Humanistic philosophy .

The ‘being of what is’ in Greek and scholastic realis-
tic metaphysics.

In this respect there is indeed a striking contrast between
modern ontology and ARiSTOTLE’s metaphysics as mpd pilodogia,
as a theory of the ‘being of what is’ (w0 & # é») 2. For here
‘being’ as a unity with its highest metaphysical principles
(doyai) is directly founded in reason as doy) 1@v agy®v which is
the origin of the ‘eternal truths’. It is not a generic concept here,
but rather the noumenal ground of all generic concepts, and
even exalted above the diversity of the categories?. In the pri-
mordial doctrine of the ‘being of what is’ all the first meta-
physical basic concepts are treated.

Among the first transcendental determinations of ‘being’
are ‘the being true’ and the ‘being good’. ‘Being’ in an absolute
actual sense is identical with the deity (the pure w»oic, the “ens
realissimum” as it is called in scholasticism).

Even in AUGUSTINE ‘being’ and ‘truth’ are identified: Veritas
est id quod est*.

In realistic Scholasticism ‘being’ is the highest of the ‘tran-
scendentalia’.

lations of being, but in its structure it is always entirely secondary and
dependent. For knowledge, it is true, is dependent on the being of the
“Gegenstand” and the subject, but the latter does not depend on the
former.’)

1 ¢f., op. cit. page 148 {f., where the ‘notion of being’ as ‘the unity
above the diversity’ is deprived of any definiteness of meaning.

2 Metaph. IV (I) 1, 1003 a 22: Zrw émwoiuy ws i) Jewpet 76 8 §j v xai ta
100t tnaoyuvta xadf alro.

3 Metaph. IV (I') 3, 1005 a 27. Praedicam. C. 1; Metaph. X (I) 2, 1054
a 13.

4+ Soliloqu. 1, 11, ¢. 5, PL. 32 Sp. 888.
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THoMAs AqQuiNas in his first article of the Quaestiones dispu-
tatae de veritate calls ‘being’ the first and best known basic
concept, to which all other notions lead back, because the in-
tellect only determines the ‘modes of being’ 1.

In his Summa Theologiae absolute ‘being’ is also identified
with metaphysical (non-arithmetical) unity, which is in accor-
dance with the Aristotelian way of thinking. Unity and plurality,
the whole and its parts, and the basic notions resulting from
them, together with potentiality and actuality are counted among
the most universal and fundamental grounds of being 2.

In many respects the same view is held by Duns Scotus, who
(with AviceNNa, ALBERTUS MaGNUs and TuoMmas) calls ‘being’, as
‘transcendens’, the first object of the intellect, from which the
universal determinations of ‘being’ such as verum, bonum, etc.,
are derived as secondaries 3.

So in realistic metaphysics we invariably find ‘the being of
what is’ conceived of as the rational ground of all diversity of
meaning; and the fundamental notion of ‘being’ is connected as
closely as possible with the supreme prineiples of reason, on
which the whole system depends.

In the case of HarTMANN, on the other hand, ‘being’ taken in
an ontological sense is entirely detached from the’Adgys and the
Archimedian point, and therefore, philosophically speaking,
it is a notion formed for the occasion, created in order to get
out of a scrape.

The cognitive subject may be posited as the ‘Reflektions-
punkt’ of ‘being-in-itself’ by Hartmann 4, but the really tran-
scendental direction towards transcendence has been lost.

The ‘heing of what is’ has changed from an ‘ens nobis notissi-

1 Quaest, disp. de veritate qu. 1, art. 1, ¢.: ‘Iud autem quod primo in-
tellectus concipit quasi notissimum et in quo omnes conceptiones resolvit,
est ens, ut Avicenna dicit in principio metaphysicae suae.

2 Summa Theol. 1. qu. art. 2. c¢. j°. Expos. in Metaph. Prol.: ‘Unde et
illa scientia maxima est intellectualis quae circa principia maxime uni-
versalia versatur. Quae guidem sunt ens ef ea quae consequuntur ens, ut
unum et multa, potentia et actus.’

3 Quaest. sup. Metaph. 1, IV, q. 1 (Opera Omnia, Paris) : ‘Primum obiec-
tum intellectus est ens ut commune omnibuas.’ Ib.I. VI qu. 3: ‘Cum autem
quodcumque ens sit per se intelligibile et nihil possit in quocunque essen-
tialiter includi nisi ens, sequitur quod primum obiectum intellectus erit
ens. Quascunque autem rationes transcendentes, quae sunt quasi passiones
entis ut verum, bonum eic. sunt posteriores primo obiecto.’

4+ Ib., p. 201 f1.
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mum’ into an agnostic ‘asylum ignorantiae’, turned away from
the selfhood; and in this unknown ‘being’ the root, the ground
of the ‘being’ of the selthood, has been concealed.

Thus the truly basic notion of ‘being’ in realistic metaphysics
bas evaporated into an unqualified generic notion, whose diver-
sity is delimited only by ‘differentia specifica’.

The ‘being of what is’ as a philosophical basic deno-
minator in HEIDEGGER’s ‘Sein und Zeil’.

MarTiN HEeDEGGER, in his philosophy of existence, has thrown
a great deal of energy into the investigation of the ‘being of
what is’ in order to arrive at self-reflection, in the midst of the
aniversal decay of self-confidence. In him, just as in HARTMANN,
‘being’ ultimately remains an unqualified generic notion in its
function as the common denominator of comparison for all diver-
sity of meaning. But behind this unqualified notion the true
philosopher seeks the ‘being of what is’ as a hidden deity which
has left Western ‘philosophy after the period of the Ionian philo-
sophy of nature '. He vehemently turns on the old metaphysical
equation of being and non-differentiated (rational) unity,because
here ‘being’ is conceived of as a “stindige Vorhandenheit”? (a
constant datum), in fact as an Archimedean point (in the hypo-
statized ratio).

With this HemEGGER attacks the foundation of the whole of
ancient and modern metaphysics, which on the basis of reason
wanted to gain access to the ‘being of what is’, to the being of the
selfhood as well as to that of the reality of nature. But he also
turns against the naturalistic surrender of the idea of being to the
blind facts of nature.

Human existence (Dasein) has been ‘thrown into the world’
(in der Welt geworfen, i.e. into the given reality of ‘nature’),
which as a blind ‘Vorhandenes’ binds its inner freedom. Given
‘being’ is meaningless, because it is not the internally identical,
not the selfhood.

This ‘Geworfenheit’, the being thrown or ‘thrownness’ of the
selfhood into the meaningless, is its state of rejection (‘Verwor-
fenheit’), its falling away into nothingness.

Only in its awareness of the nothingness of being, in its fear

1 This theme is especially developed in HEIDEGGER’S book Holzwege der
Philosophie,

2 Translator’s note: German “vorhanden’” means ‘at hand, present, given,
existent in the usual sense of the word. H.D. J.
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of death, does the ‘Dasein’ (the ex-sistent selfhood) turn in upon
itself and reflect on its freedom, in order ‘das Dasein enthiillend
zu entwerfen’ (to project its finite existence, revealing it in its
inner essence) in the movement of historical existential time.

Thus, the selfhood is sought in reflecting historical being and
it is distinguished from the given, static being of ‘nature’, the
‘ontical being’ which has no selfhood.

Historical existential being in its reflected or ontological sense,
must be distinguished from the ontical being of nature, and it is
here for the first time that the problem of being as the common
denominator for the diversity of meaning crops up. For HEbEG-
GER it stands to reason that this common denominator itself must
not remain dispersed in the diversity of meaning. But with
him the idea of being as the philosophical basic denominator
of temporal reality can no longer have the rational analogous
character it possessed in realistic metaphysics. And so with
HEIDEGGER, just as with N1coLat HARTMANN, the idea of being evapo-
rates into a meaningless notion of genus, from which the funda-
mental diversity of meaning between the ontical being of nature
and the free historical ‘Dasein’ (the existential being) can be
gained only by means of the addition of differentia specifica.

‘In what other way,” says HEIDEGGER, ‘is the difference to be
conceived between historicity and the ontic, and how can it be
grasped in categories? We can only subsume the ontic and
historicity under a more general unity, cnabling us to compare
and distinguish them. But then we must become alive to the
following facts:

1 - the question about the meaning of historicity is an ontolo-
gical problem, an inquiry into the structure of being of
historical existence;

2 - the question about the ontic being is an onfological one
about the structure of being of what is not in conformity
with existentiality, about what is ‘at hand’, ‘present’, ‘given’
in the widest sense;

3 - the ontic is only one department of ‘what is’. The idea of
‘being’ comprises both the ontic and historicity. It is this
idea that must be capable of generic differentiation’*.

1 Sein und Zeit (1927) p. 403: “Wie anders soll Geschichtlichkeit in
ihrem Unterschied vom Ontischen philosophisch erfasst und “kategorial”
begriffen werden, es sei denn dadurch, dass “Ontisches” sowohl wie
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The last few sentences in this quotation are very characteristic.
‘Being’ as a common denominator of comparison has become
an unqualified idea. It bears the same relation to the funda-
mental diversity of meaning of ‘nature’ and history as the
genus-concept to its ‘differentia specifica’. It is no longer an
Archimedean point. The selfhood has been uprooted. Only in
its dread of ‘Nothingness’, in its freedom to project its existence
in the ‘Sorge’ (concern) and the existential awareness of death
is it distinguished from the meaningless world (i.e. das Vor-

handene, or things as given by nature), and does it transcend the
latter.

The Humanist personality-ideal with its proud claims to sove-
reignty and freedom has met its doom in a philosophy of death,
in which the selfhood can only come tot itself in ‘concern’
(“Sorge”) , in projecting its future towards death.

With HemEecGer the selfhood is exclusively free in its ‘antici-
patory running forward (in hermeneutical reflection) to death”
(“vorlaufen in den Tod”), it is the authentic self (“eigentlich
selbst”) only in its fundamental isolation by the silent dreadful
resolve to accept the fate of its existence ?; a resolve in which

“Historisches” in eine urspriingliche Einheit der mdglichen Vergleichs-
einsicht und Unterscheidbarkeit gebracht werden? Das ist aber nur mog-
lich, wenn die Einsicht erwiichst:

[ - Die Frage nach der Geschichtlichkeit ist eine ontologische Frage nach
der Seinsverfassung des geschichtlich Seienden;

2} - die Frage nach dem Ontischen ist die ontologische Frage nach der
Seinsverfassung des nicht daseinsmiissigen Seienden, des Vorhan-
denen im weitesten Sinne;

¢ - das Ontische ist nur ein Bezirk des Seienden. Die Idee des Seins um-
greift “Ontisches” und “Historisches”. Sie ist es, die sich muss
‘“generisch differenzieren” lassen.”

1 HEIDEGGER’s ideas of “Dasein” (= human existence), “Zeit” (= time)
and “Sorge” (= concern) as the essence of the selfhood, including the
cefinition of “Dasein” as “Zeit und Geschichtlichkeit” (= time and
Listoricity) show a striking resemblance to SPENGLER's Treatise on
“Schicksalsidee und Kausalitatsprinzip” (=The idea of Fate and Causal-
ity). This part of Der Untergang des Abendlandes, Bnd. 1, S. 164—221, is
worth reading in this connection.

As far as I know this agreement between the two thinkers has not yet
been pointed out. Notwithstanding the fact that their conceptions of
‘historic being’ arc widely different, they are at one in their irrationalist
historical attitude.

2 Sein und Zeit, p. 323: The German text reads: “in der urspriinglichen
Vereinzelung der verschwiegenen, sich Angst zumutenden Entschlossen-
heit.”
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the selfhood of its own free choice abides in nothingness (in das
Nichts hinaushilt) ?, accepting its ‘thrown-ness’ (Geworfenheit)
in nothingness as its guilt.

The ‘being of what is’ (das Sein des Seiendes) is indeed the
supremacy of Non-Being (= nothingness), into which the self-
hood as Dasein (= the being there, i.e. human existential life)
has been thrown in the movement of historical time, which
originates from its own essence, and which it realizes with dread
in so far as it really comes to itself.

In the comparative denominator, conceived of as the ‘idea of
Being’, the fulness of meaning of reality is absent. The latter can
never be related to its temporal diversity of meaning as the
genus to its species.

§ 4 - MEANING AS THE BASIC DENOMINATOR IN IMMANENCE-
PHILOSOPHY AND THE GROUND FOR THE DISTINCTION IN
THIS PHILOSOPHY BETWEEN MEANING AND REALITY AS
MERELY HAVING MEANING.

In the light of our transcendental basic Idea the criterion of
the modal diversity of the law-spheres can only have for its
transcendent created foundation the religious fulness of mean-
ing as embodied in Christ, as the new root of our cosmos.

The sinful subjectivity of temporal reality, as will be present-
ly explained in greater detail, has its sinful mode of being as
(apostate) meaning only by virtue of the religious fulness of
meaning of divine law, without whose determination and delimi-
tation sinful reality would have no meaning and hence no exist-
ence or being.

The religious fulness of meaning (in no way self-sufficient,
but wholly dependent) is the meaning-ground of all created
existence.

This conception of meaning was defended in the Prolegomena
of vol. I, where we repudiated any possible misinterpretation of
our philosophy as a kind of symbolical idealism, a kind of
meaning-ism.

Now the moment has come for a definitive comparison of
this conception of meaning with that of immanence-philo-
sophy.

It is remarkable that in Humanistic philosophy there has never
been so much talk of ‘meaning’, of ‘rendering meaningful’, of

1 Was ist Metaphysik?, p. 26.
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‘interpreting meaning’, as in recent times. And this is happening
at the very moment when the former foundations of the idea of
‘being of what is’ — as established in the Humanistic cosmono-
mic Idea by the ideals of science and of personality — are being
relativistically dissolved.

In the earlier phases of immanence-philosophy the metaphysi-
cal idea of being as the basis of the modal diversity of meaning
appeared to be founded in the hypostatizing of reason.

Meaning was abstracted from its true religious fulness and
from the real Archeé. Being, as the ultimate metaphysical idea of
reason, is indeed the being of a reason that has been made self-
sufficient and independent, the “Vernunft”, the »oic, in which
the selfhood thinks it has found its Archimedean point.

In post-Kantian freedom-idealism the Idea becomes the only
ground of being in a more and more radical sense; it contains
the totality of meaning which it expands [in the modal diversity]
through its dialectical self-development within time.

The metaphysical basis for the distinction between
meaning and reality in immanence-philosophy.

In ancient idealistic metaphysics there is, however, always
some uy &r in temporal reality as a counter-instance opposed
to the true being, the rational ground of meaning. It is the
dreov, the §iy (formless matter), the principle of becoming and
decay. It is a constitutive element of the phenomenal sensory
perceivable world. Nevertheless the phenomenon shares in the
true ‘Being’ (odowe), and in this way becomes meaningful only
through its relation to the latter (cf. the wédefic in Prato and
his doctrine of temporal, changeable reality as a yéveois el oboar).
In Aristotelian metaphysics the phenomenon shares in the true
being by means of its immanent essential form, which actualizes
matter and has a teleological relation to the Deity as pure actual
Form. The latter was identified with absolute theoretical thought
having only itself as object (v»dnows vonséws).

Thus it was conceivable that temporal reality derives its
meaning solely from reason without being itself meaning.

In pre-Kantian Humanistic metaphysics the distinction be-
tween phenomenon and noumenon continues to play its domina-
ting part, and the true ground of Being is found in divine creative
mathematical thought.




The General Theory of the Modal Spheres 27

‘Nature’ as meaningless reality in FicaHTE and the
South-Western German school of neo-Kantianism,

‘When Kant ascribes primacy to the ideal of personality, and
attributes to the Idea as noumenon a practical-moral sense, the
true ground of being of temporal reality can no longer be found
in mathematical thought. In FicaTE ‘nature’ as ‘phenomenon’
becomes the dialectical counterpole of the free I-ness, a dialecti-
cal negation (the non-ego) which —being meaningless in itself —
acquires meaning only through its relation to the Idea, (as the
material for the fulfilment of duty).

In the neo-Kantian philosophy of the South-Western German
school this conception of meaning is carried through in its
pregnant sense, but at the same time KanT’s practical ethical
metaphysics is given up. The practical Idea turns into an abso-
lute, extra-temporal valid value, which as such is elevated to
the transcendent ground of all temporal meaning.

The empirical reality of ‘nature’, as conceived of by natural
science, is meaningless in itself; however, it assumes meaning
through its relation to value, a relation which has not an ontolo-
gical sense, but can be effectuated only by the judging subject
in a synthetical act of consciousness. Thus the immanent “Akt-
Sinn”, accomplishing a subjective synthesis of reality and value,
finds its ultimate ground in the transcendent meaning: viz. in
value.

Meaning in HusserL’s phenomonology.
In HusserL’s phenomenology, meaning also remains ‘ideal’.
At least in the Logische Untersuchungen the words ‘meaning’
(Sinn) and ‘signification’ (Bedeutung) are used promiscuously.
‘The phenomenologist seeks to restrict himself to the data by
exclusively directing his intuitive gaze to the intentional acts of
consciousness with their entire contents. From this point of view
meaning becomes identical with the intentional relationship of
the absolute, pure ego to the ‘Gegenstand’ intended in the act
of consciousness. It becomes identical with the ‘reine Aktwesen’
both as regards its subjective noetic (= rendering meaningful)
and its objective noematic (= possessing meaning) aspect*.

1 Ideen 1, p. 185: “Ahnlich wie der Wahrnehmung hat jedes intentionale
Erlebnis — eben das macht das Grundstiick der Intentionalitit aus —
sein ‘“‘intentionales Objekt”, d.i. seinen gegenstiindlichen Sinn. Nur in
anderen Worten: Sinn zu haben, bezw. ctwas ‘“im Sinne zu haben” ist der
Grundcharakter alles Bewustseins, das darum nicht nur Uberhaupt Er-



28 The General Theory of the Modal Spheres

In a typical absolutizing of the phenomenological attitude the
transcendental noetic consciousness is conceived of asthe absolute
consciousness. The absolute consciousness with its immanent in-
tentional content is held to form the residue of the methodical
‘destruction of the world’ (Weltvernichtung) which phenomeno-
logy pretends it can effect by a methodical &roy); of the entire
natural attitude of experience, including its appreciative func-
tion *. The Greek word &roys (epoché) here means: putting in
parentheses, replacing the naive attitude by the theoretical-pheno-
menological one without neglecting anything of the real content
of the intentional act of consciousness.

“All real units are ‘units of meaning’. Units of meaning pre-
suppose the noetic consciousness, which on its part is absolute
and does not owe its existence to another noesis” 2.

Meaning is consequently conceived of by HusserL as the in-
tentional content of an ‘act of consciousness’ (Bewusstseinsakt),
which confent, characterized through ‘intentions of the act’, is
sharply distinguished from purely sensory impressions (Empfin-
dungen), in the same way as BRENTANO distinguishes them. These
sense impressions can at the most be objects of intentions ®.

‘Every Noema,” says HusserL, ‘has a content, viz. its ‘meaning’,
and through this it refers to its Gegenstand’ *. Hence: meaning is
‘the intended as such’ in the intentional experience, and as such it
can be fixed eidetically, i.e.: by means of the logical identification
of its eidos (essence) abstracting all the individual possibil-
ities of variation, as the nucleus of the noema, i.e. as the kernel of
the intended ‘Gegenstand’. Meaning as the noematic kernel is then
sharply distinguished from the apperceptional meaning (“Auffas-
sungssinn”, i.e, the intending of a ‘Gegenstand’ in observation, ima-
gination, remembrance, etc.) and the latter is also considered as an
essential element in the full ‘noema’. Finally, meaning is spoken

lebnis, sondern Sinnhabendes, “Noetisches ist.” [Just as observation,
every inlentional experience — and this very fact forms the fundamental
element of intentionality — has its ‘intentional object’ i.e. its objective
meaning. Or in other words: ‘to mean’ or ‘to intend’ is the fundamental
character of all consciousness, which for this reason is not merely expe-
rience, but something that has meaning, something ‘noetic’.]

1 Ideen I, S. 91 ff.

2 Ideen I, S. 106. “Alle realen Einheite sind “Einheiten des Sinnes”,
Sinneseinheiten setzen sinngebendens Bewusstsein voraus, das seinerseits
absolut und nicht selbst wieder durch Sinngebung ist.”

3 Log. Unters. II, I (2¢ Aufl.), S. 391 ff.

4 Ideen I, S. 267: “Jedes Noema hat einen “Inhalf’, namlich seinen
“Sinn” und bezieht sich durch ihn auf seinen Gegenstand.”



The General Theory of the Modal Spheres 29

of as the ‘noematic kernel in the mode of its fulness” (“im Modus
seiner Fiille”), in which meaning is not only conceived in the in-
tention of the “Gegenstand im Was” (the object in the what), but
also in the intention of the “Gegenstand im Wie” (the object in the
how) e.g. the different “Klarheitsfiilllen” ((fulnesses of clarity), i.e.
in the intended concreteness of the noematic meaning 1.

The subjectivistic view of meaning in PauL Hormann.

A purely subjectivistic notion of meaning is advocated by PavL
Hormany, an adherent of the phenomenological school derived
from DiLTHEY’s vitalistic philosophy. It forms a contrast with
HusserL’s conception of meaning as something objective (ob-
jektives Wesen) offering itself to the pure phenomenological
intuition. ‘Thing means ‘object’. Meaning, however, is that in
which or through which I experience a thing (knowing it and
in every respect always valuing it also), i.e. that which, in contra-
distinction to its ‘own’ object, is no longer experienced as object,
and cannot be conceived of as object without any residue. Just
as ‘meaning’ is the opposite of ‘thing’, ‘Verstehen’ is the opposite
of ‘Schauen’ (i.e. having the intended thing itself)’ 2.

HoFFMANN, too, reverts to a ‘pure I’ in the sense of a pure (no
longer objectifiable) “Erleben” (experience) which he explicit-
ly conceives of as a limiting concept. However, he does not want
to hypostatize meaning3. Rather he wishes to consider it as
existing exclusively in the subjective sphere, as a ‘mode of pure
experience’ (reines Erleben) that understands itself. Thus
‘meaning’ becomes the opposite of any kind of ‘Gegenstandlich-
keit’. This phenomenological ‘vitalistic philosophy’ attempts to
identify meaning and transcendental experience without per-

1 Ideen 1, S. 273.

2 PauvrL HormanNnN: Melaphysik oder verstehende Sinn-Wissenschafl
(1929), S. 3: “Sache heisst “Gegenstand”, Sinn aber ist dasjenige, in dem
und durch das ich einen “Gegenstand” oder eine Sache erlebe (wissend
und allerdings auch stets zugleich wertend), was also diesem “seinem”
Gegenstand gegeniiber jedenfalls nicht mehr als Gegenstand erlebt wird,
und was iiberhaupt nicht ohne Rest als Gegenstand gefasst werden kann.
Wie nun Sinn das Gegenteil von Sache, so ist Verstehen das Gegenteil von
Schauen, d.h. von die-Sache(vermeintlich)-selbst-haben.” Cf. his study
Das Versiechen von Sinn und Seine Allgemeingiiltigkeit (Jahrbuch fir
Charakterologie VI).

3 As HusserL does, (and, according to HorManN, as HEIDEGGER does, t00)
by elevating meaning to an ideal “fiir sich seiendes objectives Wesen” (an
ideal objective essence in itself).
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ceiving that this “reines Erleben” (pure experience) itself, in
its opposition to all temporal reality, results in a theoretical
hypostasis, and as such is abstracted from true self-reflexion.

What is the meaning of a “reines Erleben” (pure experience)
of which nothing can be said but this negation that it is opposed
to all matter-of-factness, to all “Gegenstiandlichkeit” (identified
with objectivity) ?

It is typical for HoFMmANN to call his philosophy, as the science
of meaning, ‘Logology’ . It was intended as the science “vom
Sinne iitberhaupt” (of mcaning as such) and this concept of
“Sinn {iberhaupt” we shall make acquaintance with as a logicist,
and therefore meaningless, generic concept.

A more detailed explanation of our own conception
of meaning.

At the present stage, our discussion of the above-mentioned
Humanistic views of meaning will suffice, and we shall now
expound our own conception in greater detail.

The question: what is meaning? cannot be answered without
our reflecting on the Origin and unity of all temporal meaning,
because this answer depends on the cosmonomic Idea of philoso-
phical thought. Not a single temporal structure of meaning exists
in itself (an sich). That which malkes it into meaning lies beyond
the limit of time. Meaning is ‘ex origine’ the convergence of
all temporal aspects of existence into one supertemporal focus,
and this focus, as we have scen, is the religious root of creation,
which has meaning and hence existence only in virtue of the
sovereign creative act of God.

The fulness of meaning is implied in the religious image of
God, expressing itself in the root of our cosmos and in the split-
ting up of that root in time.

This religious fulness of meaning, given only in Christ, as the
new root of creation, is not an abstract ‘eidos’, not an ‘Idea’.
but it implies the fulness of created reality, again directed
to God.

Especially in accordance with the Christian confession about
Creation, the Fall into sin, and Redemption, it will not do to
conceive of created reality as merely the bearer of meaning, as
possessing meaning, as is done in immanence-philosophy.

1 Op. cit. p. 61.
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Such a conception remains founded in an Idea of the ‘being
of what is’, which is incompatible with the radically Christian
confession of the absolute sovereignty of God, the Creator, and
of the fulness of created meaning in Christ. It is especially in
conflict with the view resulting from the Christian attitude,
stating that no single aspect of the meaning of reality may be
depreciated in favour of certain absolutized aspects. There is
an after-effect of the form-matter-scheme of immanence-philo-
sophy discernible in the distinction between reality and meaning.
In particular it is the opinion that ‘meaning’ would be exclusi-
vely ideal, supertemporal and abstract — a view found again in
THEODOR LiTT’s conception of thinking in the so-called cultural
sciences — which is the foundation of this distinction.

HusserL thinks he can carry ad absurdum the view that
natural reality itself would be meaning, by means of the simple
remark: meaning cannot be burnt down like a house. And again
this remark is founded in the concept of matter and the (semi-
Platonic) concept of form of immanence-philosophy: the sensory
impressions of nature are ‘merely factual reality’; meaning,
however, is the ‘eidos’, the ideal “Bedeutung” (signification).
But, in the Christian attitude the Archimedean point is radically
different from that of immanence-philosophy. If it is admitted
that all the aspects of reality are aspects of meaning, and that all
individual things exist only in a structure of meaning, so that
the burning house itself, as regards its temporal mode of being
as a ‘thing’, has an individual temporal structure of meaning,
then HusserL’s remark loses all its value.

If created things are only the bearers of meaning, they them-
selves must have another mode of being different from that of
the dependent creaturely existence referring beyond and above
itself, and in no way self-sufficient. Then with immanence-philo-
sophy it must be possible to abstract meaning from reality.

Then we fall back into the form-matter-scheme of immanence-
philosophy in whatever different varieties and shades of mean-
ing it may be propounded. Then the religious fulness of meaning
of our created cosmos in Christ must be an abstract value or a
transcendental Idea and nothing more.

But, if ‘meaning’ is nothing but the creaturely mode of being
under the law, consisting exclusively in a religious relation of
dependence on God, then branding the philosophy of the cos-
monomic Idea as a kind of ‘meaning-idealism’ appears to be
based on a fundamental misunderstanding.
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I trust I have precluded once for all this misconception, which
has arisen in a quarter so congenial to this philosophy.

The struggle to shake off the fetters of the basic schemes of
immanence-philosophy from our thinking is an extremely diffi-
cult task, and it is quite explicable that there may arise some
misunderstandings.

Should there be some misconception on my part, and should
it be possible on biblical grounds to show that (religious)
meaning is not the mode of being of created reality, I shall not
for a moment hesitate to revise my conception on this point.
If T see aright, however, the difference on this head between
my view and that of STOKER, mentioned in the Prolegomena, is of
a provisional character and is connected with the question
raised by him, if Christian philosophy can indeed do without
the concept of substance. Now I stick to my opinion that this
question can only be considered to some purpose, if beforehand
the preliminary question has been answered: What is the
creaturely mode of being, what is the being of all created
existence? The answer to the latter question is of primary im-
portance; for the sensc in which a new concept of substance, if
any, is to be taken, depends on this answer.

And that is why I believe that it is not right to criticize the
conception of meaning as the creaturely mode of being by means
of a concept of substance of which the meaning has not been
further defined.

The ‘problem of substance’ cannot be discussed in more detail
before the investigation of the structures of individuality of tem-
poral reality. We have observed that the theory of the modal
law-spheres must have precedence for purposes of method.

But both the theory of the law-spheres and that concerning the
structures of individuality must be founded in an Idea of the
mode of being of creaturely reality as such, an Idea that is im-
plied in the transcendental basic Idea.

Meaning in the fall of man.

There remains, however, another central problem of extreme
importance: As regards his human nature, Christ is the root of
reborn creation, and as such the fulness of meaning, the creature-
ly Ground of the meaning of all temporal reality. But our tem-
poral world in its apostate religious root lies under God’s curse,
under the curse of sin. Thus there is a radical antithesis in the
subject-side of the root of the carthly cosmos. It may be that this
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antithesis has been reconciled by the Redemption in Jesus Christ,
but in temporal reality the unrelenting struggle between the
kingdom of God and that of darkness will go until the end of the
world. The falling away from God has affected our cosmos in its
root and its temporal refraction of meaning. Is not this a final
and decisive reason to distinguish meaning from reality? Does
not the radical antithesis between the kingdom of God and that
of darkness, which our transcendental Idea itself also recognizes
as fundamental for philosophic thought, compel us to accept an
ultimate dualism between meaning and reality?

Is sinful reality still meaning? Is it not meaningless, or
rather the adversary of meaning, since meaning can only exist
in the religious dependence on its Origin?

Here we indeed touch the deepest problem of Christian philo-
sophy. The latter cannot hope to solve it without the illumination
of Divine Revelation if it wants to be guaranteed from falling
back into the attitude of immanence-philosophy.

I for one do not venture to try and know anything concerning
the problem that has been raised except what God has vouch-
safed to reveal to us in His Word. I do not know what the full
effect of unrestrained sin on reality would be like. Thanks to
God this unhampered influence does not exist in our earthly
cosmos. One thing we know, viz. that sin in its full effect does
not mean the cutting through of the relation of dependence
between Creator and depraved creation, but that the fulness of
being of Divine justice will express itself in reprobate creation
in a tremendous way, and that in this process depraved reality
cannot but reveal its creaturely mode of being as meaning.

It will be meaning in the absolute subjective apostasy under
the curse of God’s wrath, but in this very condition it will not
be a meaningless reality.

Sin causes spiritual death through the falling away from
the Divine source of life, but sin is not merely privatio, not
something merely negative, but a positive, guilty apostasy
insofar as it reveals its power, derived from creation itself. Sin-
ful reality remains apostate meaning under the law and under
the curse of God’s wrath. In our temporal cosmos God’s Common
Grace reveals itself, as Kuyper brought to light so emphatically,
in the preservation of the cosmic world-order. Owing to this
preserving grace the framework of the temporal refraction of
meaning remains intact.
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The Christian as a stranger in this world.

Although the fallen earthly cosmos is only a sad shadow of
God’s original creation, and although the Christian can only con-
sider himself as a stranger and a pilgrim in this world, yet he
cannot recognize the true creaturely ground of meaning in the
apostate root of this cosmos, but only in the new root, Christ. Any
other view would inevitably result in elevating sin to the rank of
an independent counter-power opposcd to the creative power of
God . And this would result in avoidance of the world, an un-
biblical flight from the world. We have nothing to avoid in the
world but sin. The war that the Christian wages in God’s power
in this temporal life against the Kingdom of darkness, is a joy-
ful struggle, not only for his own salvation, but for God’s creation
as a whole, which we do not hate, but love for Christ’s sake.
‘We must not hate anything in the world but sin.

The apostate world cannot maintain any meaning as
its own property in opposition to Christ. Common
Grace.

Nothing in our apostate world can get lost in Christ. There is
not any part of space, there is no temporal life, no temporal
movement or temporal energy, no temporal power, wisdom,
beauty, love, faith or justice, which sinful reality can maintain
as a kind of property of its own apart from Christ.

Whoever relinquishes the ‘world’ taken in the sense of sin,
of the ‘flesh’ in its Scriptural meaning, does not really lose any-
thing of the creaturely meaning, but on the contrary he gets
a share in the fulness of meaning of Christ, in Whom God
will give us everything. 1t is all due to God’s common grace in
Christ that there are still means left in the temporal world to
resist the destructive force of the elements that have got loose;

1 In his Kirchliche Dogmatik KarL BarTtH has tried to escape this con-
sequence by deriving the positive power of sin from the ‘Divine No’
placed over against His ‘Yes’ with respect to His creative act. But this
dialectical solution of the problem results in a dualistic (at the same
time positive and negative) conception of creation.

The Divine ‘No’ cannot explain the power of sin, 'which as such is
derived from creation itself, as we have stated in Vol. 1.

The idea of a negative creation is destructive to the Biblical concep-
tion of the integral Origin of Heaven and earth, because it implies that
sin has a power outside creation in its positive sense.

Creation itself implies the Divine ‘No’ with respect to sin in its
negative sense as ‘privatio’.
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that there are still means to combat disease, to check psychic
maladies, to practise logical thinking, to save cultural develop-
ment from going down into savage barbarism, to develop lan-
guage, to preserve the possibility of social intercourse, to with-
stand injustice, and so on. All these things are the fruits of
Christ’s work, even before His appearance on the earth. From
the very beginning God has viewed His fallen creation in the
light of the Redeemer.

We can only face the problem of the effect on temporal mean-
ing that the partial working of the falling away from the fulness
of meaning has in spite of common grace, when we have gained
an insight into the modal structures of the law-spheres within the
temporal coherence of meaning. But—and with this we definitive-
ly reject any separation of meaning from reality — meaning
in apostasy remains real meaning in accordance with its crea-
turely mode of being. An illogical reasoning can occur only with-
in the logical modality of meaning; illegality in its legal sense
is only possible within the modality of meaning of the jural
sphere; the non-beautiful can only be found within the modal
aspect of meaning of the aesthetic law-sphere, just as organic
disease remains something within the modal aspect of meaning
of the biotic law-sphere, and so on. Sin, as the root of all evil, has
no meaning or existence independent of the religious fulness of
the Divine Law. In this sense St PauL’s word is to be understood,
to the effect that but for the law sin is dead *.

All along the line meaning remains the creaturely mode of
being under the law which has been fulfilled by Christ. Even
apostate meaning is related to Christ, though in a negative sense;
it is nothing apart from Him.

As soon as thought tries to speculate on this religious basic
truth, accessible to us only through faith in God’s Reve-
lation, it gets involved in insoluble antinomies. This is not due
to any intrinsic contradiction between thought and faith, but
rather to the mutinous attempt on the part of thought to exceed
its temporal cosmic limits in its supposed self-sufficiency. But of
this in the next section. For thought that submits to Divine
Revelation and recognizes its own limits, the antithesis in the
root of our cosmos is not one of antinomy; rather it is an opposi-
tion on the basis of the radical unity of Divine Law; just as in
the temporal law-spheres justice and injustice, love and hatred

1 Rom. 7 : 8: yweis yag véuov duagtia vexpd.
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are not internally antinomous, but only contrasts determined by
the norms in the respective modalities of meaning.

The religious value of the modal criterion of meaning.

If created reality is to be conceived of as meaning, one cannot
observe too strictly the limits of the temporal modal law-spheres
in philosophic thought. These limits have been set by the cosmic
order of time in the specific ‘sovereignty of the modal aspects
within their own spheres’.

Any attempt to obliterate these limits by a supposedly auto-
nomous thought results in an attack npon the religious fulness
of meaning of the temporal creation.

If the attempt is made to reduce the modal meaning of the
jural or that of the economic law-sphere to the moral one of the
temporal love of onc’s neighbour, or if the same effort is made
to reduce the modal meaning of number or that of language to
the meaning of logic, it must be distinctly understood that the
abundance of meaning of creation is diminished by this subjec-
tive reduction. And perhaps without realizing what this procedure
implies, one puts some temporal aspect of reality in the place of
the religious fulness of meaning in Christ. The religious value
of the criterion of meaning is that it saves philosophic thought
from falling away from this fulness.

§ 5 - THE LOGICAL ASPECT OF THE MODAL CRITERION OF
MEANING AND THE METHOD OF ANTINOMY.

The principium exclusae antinomiae in its relation to
the logical principle of contradiction.

In § 1 of this chapter the theoretical character of the criterion
of a modal law-sphere was given prominence and reference was
made to the logical side of this criterion.

The modal aspects are implicitly included in naive experience.
Their “ex-plication”, the theoretical unfolding of the functional
modalities of meaning from what has been given in the naive
attitude, is a task of philosophy, which has to make use of the-
oretical analysis and synthesis. Insight into a real synthesis of
the logical function of thought with a non-logical aspect of
experience can only be acquired on the condition of respecting
the specific modal limits of the different law-spheres, including
the logical one. Every attempt to erase these limits by a supposed
autonomous theoretical thought results in theoretical antinomies.
By laying bare such antinomies in immanence-philosophy, we
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apply a method of criticism whose efficiency can be denied only
by those who employ a dialectical logic either to overcome the
ultimate antithesis in their religious starting-point by a pseudo-
theoretical synthesis, or to project this basic antinomy as an
unconquerable contradiction into temporal reality itself.

The method of antinomy has continually been applied in our
critical treatment of the development of the basic antinomy be-
tween ‘mnature’ and ‘freedom’ in Humanistic philosophy; but
the special use of this method in the theory of the modal law-
spheres has not yet been brought to light.

The nature of the theoretical antinomy. The prin-
cipium exclusae antinomiae.

What is the nature of a theoretical antinomy? Antinomy
literally means a ‘contradiction between laws’. PLuTARCH uses the
term in a juridical sense to denote an inner conflict in positive
law, revealing itself in the fact that two opposing parties can ex-
plain the law in their own favour.

It is especially the original relation of antinomy to law (of
course in this case taken in its fundamental cosmological sense,
and not in a modally jural application) that makes it necessary
to give all the more prominence to its essentially subjective
character of being opposed to law. It is not the law itself, in its
basic meaning of the cosmic order of the modal law-spheres
that can be antinomic, nor can the laws of the different modal
aspects contradict one another. But all theoretical antinomies are
caused by theoretical thought involving itself in self-contradic-
tion in theoretical judgments, because it forms an erroneous
conception of the coherence in the modal diversity of the laws,
thereby giving rise to a seeming mutual incompatibility of the
latter.

Antinomy in its inter-modal character may not be
identified with the intra-modal relation of contra-
riety.

Antinomy in this inter-modal theoretical sense ought to be
sharply distinguished from the intra-modal relation of contrariety,
including logical contradiction. Contraries like logical — illo-
gical, polite -— impolite, beautiful — ugly, lawful — unlawful,
moral — immoral, belief — unbelief, and so on, present them-
selves within the same modal aspect of meaning. They do not
contain a real antinomy between different modal law-spheres.
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In its theoretical character the latter implies a logical contra-
diction; but a logical contradiction as such is not an antinomy
in the inter-modal sense here intended, referring as it does to the
transcendental Idea concerning the mutual coherence of mean-
ing between the different modal aspects of experience.

Antinomy in the sense of a seeming contradiction between the
essential laws of different modal aspects of meaning is refuted by
the Idea of cosmic order. Anyone who accepts the cosmic order of
time regulating the coherence of meaning between the laws of
different modal spheres, cannot acknowledge any theoretical
justification for antinomy. The transcendental Idea of cosmic
order implies the principium exclusae antinomiae,

The essentially antinomic character of all speculative
thought. The antinomy of the sole causality of God in
speculative theology.

If theoretical thought is indeed bound by the temporal cohe-
rence of meaning of the modal law-spheres, any attempt on the
part of this thought to overstep the limit of the cosmic order of
time must lead to antinomy. For this reason all speculative
thought is necessarily antinomic.

Our thought cannot really exceed the cosmic limit of time.
What actually takes place in speculative thought is not an
antinomic conceptual comprehension of the supertemporal,
but merely a theoretical eradication of the modal limits between
the temporal law-spheres by making certain modal aspects
absolute.

Take for instance the notorious antinomy of speculative natu-
ral theology with its notion of the ‘unconditional ultimate causal-
ity of God’ proceeding from the impossibility of a regressus in
infinitum in the empirical causal relations. This notion lands us
in an insoluble contradiction with man’s personal accountability
for his actions, since it makes God the ultimate term of a series
of causes and effects which must be conceived as continuous and

leaving no single hiatus in the causal chain.

For, if any hiatus would be allowed in the temporal chain of
causes and effects, by the introduction of “free causes”, in the
sense of subjects of normative imputation, the whole argument
would lose its foundation.

This argument starts from ‘material’ sensory perceivable
effects and from these effects seeks to find the causes. It is im-
possible in this empirical way to find a free cause as the subject
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of normative imputation. The cause which can explain the effect
must itself be the effect of another cause and so on.

It is not necessary that the causal relations found in this way
are conceived of in a mechanical sense. But they cannot be of a
normative character, because the normative imputation of an
effect to a subject as its cause implies that the acting subject it-
self is a final point of reference in the normative aspects of the
causal relation .

The Thomistic proofs of the existence of God.

The first and second Thomistic-Aristotelian proofs of the
existence of God as unmoved Mover handle the concept of
causality in the metaphysical sense of the Greek form-matter
scheme,

Causality is conceived here in the transcendental-analogical
sense of the fundamental concept of being, with its general tran-
scendental determinations of matter and form, actuality and
potentiality. This implies that the causal relation is used without
any synthetical determination of its modal meaning.

In the Aristotelian principle: Omne quod movetur ab alio
movetur, ‘movement’ is meant in the analogical scnse of a tran-
sition of matter to form, and of potentiality to actuality.

As long as this principle is handled in its purely metaphysical
sense, the argument based on it cannot prove anything, because
it contains only a theoretical logical explanation of the conse-
quences implied in the religious pre-supposition of the form-
matter motive in its Aristotelian conception 2,

As soon, however, as it is related to human experience of
movements in the temporal world, it is no longer possible to use
the concepts of movement and causality in an undetermined
analogical sense.

In this case it becomes necessary to define the events arranged
in the chain of causes and effects which are supposed to demand
an unmoved Mover as the ultimate cause. And now theoretical
thought cannot escape from defining the modal and typical sense
of its concept of causality.

If it is possible to arrange a series of different natural events

1 Cf. my treatise The modal structure of the juridical causal nexus,
Mededeling Ned. Kon. Akademie van Wetenschappen (Nieuwe Reeks dl.
13, 2e ed. 1950).

2 Cf. my treatise The Transcendental Critique of Theoretical Thought
and the Thomistic Theologia Naturalis (Phil. Ref, 17 Year 1952, p. 151 ff).
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and human actions in the same chain of causes and effects which

would be infinite without assuming God as the ultimate cause,
the normative aspects of causality must be eliminated on the
grounds explained before.

As to the remaining aspects it must be stated that — if they are
irreducible to each other — their inter-modal relation cannot
be a causal one.

Consequently, it is neccssary to define the modal aspect of
causality meant in the empirical-theoretical argument.

But, by making God the absolute or ultimate cause of a theore-
tically abstracted modal series of causes and effects, this modal
aspect is absolutized because of its being related to the absolute
Origin outside of its inter-modal coherence with the other aspects
and outside of the religious centre of human existence. Andso the
antinomy between ‘causality’ and normative responsibility of
man is incscapable.

It does not matter whether causality is conceived of in a
metaphysical-mechanical sense, or in a metaphysical-biological
or in a metaphysical-psychological onec; in either case it is
inevitably in conflict with the modal meaning of the norma-
tive aspects of human behaviour, as soon as it is brought to
bear on the latter. If, for example, an instance of rational
human behaviour were capable of an cntirely mechanistic
explanation, there would not be any foundation for normative
juridical or moral accountability.

Human action, however, is incapable of being enclosed in
certain aspects of rcality in a purely functionalistic way, since
insofar as it is human behaviour, it takes its origin in the religious
root of human existence.

To the extent that a human ego is qualified as the super-modal
cause of his actions, we speak about causality in the transcenden-
tal sense of the radical unity of all its temporal modalities,
which refers to the religious concentration-point of human
existence beyond all and any modal diversity of meaning. This
human ego cannot be arranged in a mechanical or psycho-
logical causal series.

And insofar as we continue to speak of God being the ultimate
cause, we can do so only in the sense of the transcendental Idea
of the Ovigin of all meaning, if we want to avoid the errors of
speculative immanence-philesophy. God can never be the ulti-
mate cause in a mechanical or other modal series of causes and
effects. Rather e is the Origin of causality in the temporal
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coherence and radical unity of all its modal aspects. A purely
modal causality cannot refer to a real process, but only to a
theoretical abstraction.

It has already been discussed in the Prolegomena thatboth Ideas
(that of the radical unity and that of the Origin), contained in
the transcendental basic Idea, are conclusive evidence of the
fact that theoretical thought is not self-sufficient, not even in
its own sphere, and that it is necessarily determined by the reli-
gious root of existence. Antinomy arises in the first place through
ignoring this religious determination and dependence of theoreti-
cal thought, because this thought sets out to interpret God’s
causality or that of human volition in a functionalistic way.
That which is one in the full sense of the word in the totality of
meaning and in the Origin of all meaning respectively, turns
into a contradiction between two modal functions of meaning,
if interpreted functionalistically; the reason is that these two
functions are made absolute in theoretical thought (e.g., mecha-
nical causality and moral responsibility).

Any one who thinks he can solve such a speculative antinomy by
granting man a certain measure of independence and freedom in
his relation to God as ‘prima causa’ has not understood the true
origin of this antinomy in speculative philosophy. For the specu-
lative concept of cause (which implies an absolutization of a
non-normative modal aspect of meaning as soon as it used in
an argument which is based on a continuous series of causes) does
not bear any limitation in its supposed applicability to the
Absolute Origin of the cosmos.

If God, as a supposed unmoved Mover, is thought of as the
ultimate cause in a purely mechanical series of causes and
effects, His causal activity must be conceived in an absolute
mechanical sense which has no room for any human responsibil-
ity. And the same consequence, viz. the exclusion of human
responsibility, is implied in the absolutization of any other non-
normative aspect of a causal process.

The source of the contradiction lies in this absolutizing itself.
For human thought it is absolutely impossible to form a defined
concept of causality in the supertemporal fulness of meaning or
in the scnse of God’s creative act. Impossible, hecause human
thought is bound within the limits of the temporal coherence of
meaning,

Only in the transcendental Idea referring to the totality of
meaning and to the’4pyj can human thought be concentrated
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towards that which passes beyond its immanent boundaries.

That’s why St PauL’s words are full of wisdom when he ans-
wers those who speculate on causality with reference to the will
of God. “Thou wilt say then unto me, why doth He yet find fault?
For who hath resisted His will?” “Nay, but, O man, who art
thou that repliest against God?” This answer is a direct dismissal
of speculative thought and it does not enter into the false method
of posing problems used by speculative philosophy.

To philosophical thought, concentrating on Christ and on God
‘Who reveals Himsclf in Christ, this speculative way of posing the
problem of causality is simply impossible. Only abstract specu-
lative theoretical thought can take it seriously.

Thus the theoretical antinomies of speculatieve thought after
all prove to be antinomies related to the transcendental Idea of
the inter-modal coherence between the different law-spheres,

In the same way the basic antinomy in the Humanistic cosmo-
nomic Idea between the ideals of science and of personality
appeared again and again to lead to a theoretical antinomy
between mechanical causality and moral freedom.

KANT’s conception of the nature and the origin of the
theoretical antinomies.

The problem concerning the origin of the specific theoretical
antinomies has been raised also from the immanence-standpoint.
KanT, the founder of the theory of the antinomies in modern
thought, is of opinion that their origin lies in the abuse of the
theoretical, cosmological Ideas of reason outside of the scope of
all experience. The theoretical Idea of reason is nothing but a
regulator for the use of our understanding, without having any
constitutive function in human knowledge. It stimulates the
understanding to carry thought beyond every condition dis-
covercd in an empirical phenomenon, and to refer it to the
totality of conditions. This totality is never given in experience,
since it is to be conceived of as absolute, self-sufficient, uncon-
ditioned.

The Idea of reason viewed thus, is nothing but the category
of thought frced from the limits set to it by experience; it is the
“bis zum Unbedingten erweilerte Kategorie” [the category that
has been extended to the unconditional].

Only the “categories” in which the synthesis contained in
them form a series, are alleged to be capable of such ‘extension
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into the absolute’. And in this way KaNT concludes that there
are no more than four cosmological Ideas of reason (in accor-
dance with the four points of view of Kant’s table of categories).

These transcendental Ideas ought to be used theoretically only
in such a way that they always urge the intellect, tied down to
(sensory) experience, to add new determinations to those al-
ready found for some phenomenon. They are to be handled
in such a way that they set an endless systematical task to
theoretical knowledge.

If, however, the Idea is used as a metaphysical ‘thing in itself’
to which the categories of the understanding are applied as
logical determinations without the aid of any sensory experience
— as was done in rationalistic metaphysics — then reason inevit-
ably gets involved in ‘a dialectical illusion’. It sets up propositions
that can neither be proved, nor be disproved by (sensory) expe-
rience. The remarkable thing in this “dialectical illusion” is that
the thesis as well as the anti-thesis can be conceived without either
of them being self-contradictory. They can both appeal to equally
valid grounds of reason, but they contradict each other diametri-
cally, notwithstanding. This is how in KaNT the theoretical antino-
mies arise, whose number, according to him, is restricted to that
of the cosmological Ideas. There are four of them, distinguished
into two mathematical antinomies, relating to the limitedness
or illimitableness of the world in time and space and to the in-
finite or the finite divisibility of matter; — and two dynamic
antinomies, relating to the possibility or the impossibility of
causality through freedom in the events of the world, and to the
existence or the non-existence of the deity as the ens realissi-
mum.

As appeared in the second part of the first volume, this Kantian
conception of the nature and the origin of the theoretical anti-
nomies is entirely dependent on the Kantian dualistic cosmono-
mic Idea with its isolating separation between the rcalm of
experience (of nature) and that of super-sensory freedom.

In this dualism the fundamental antinomy between the ideal
of science and that of personality is concealed. And this anti-
nomy in KanT crystallized itself into the isolating separation
between the theoretical realm of the understanding, restricted
to the phenomenon, and the practical realm of reason, bearing
on the super-sensory sphere of the absolute normative Ideas
(noumena).

It is to be understood that KanT must find the origin of anti-
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nomy in the obliteration of the boundary lines between the
transcendental Idea and the intellectual concept of a “Gegen-
stand”. The theorctical Idea can only refer in a thcoretically
transcendcental sense to the transcendent root of temporal reality.
To Kanr this root is the Idea of the “homo noumenon”, the autar-
chic legislator of moral freedom. But the theoretical Idea may
not itself pretend to be a “Ding an sich”, as the metaphysies
of the mathematical science-ideal hefore Kant wanted it to do.

The origin of the special theoretical antinomies in the
light of our transcendental basic Idea.

Anvone who has understood the importance of the trans-
cendental basic Idea will no longer hold that Christian philo-
sophy can agrce with this Kantian view of the nature and
origin of antinomy. But this nced in no way be an impedi-
ment for us to recognize the clements of truth implied in
KanT’s extremely penetrating doctrine of the dialectic of pure
reason.

KanT’s controversy with speculative metaphysics in general,
and with spcculative divinity in particular, rctains its fundamen-
tal value, insofar as he had an insight into the fact that theoretical
antinomies must be founded in a certain speculative overstep-
ping of the limits of theoretical thought. Especially his criticism
of the speculative use of what he styles the category of causality
is in this respect a proof of his genius.

In a positive sense this doctrine of the antinomies, however, is
useless to us, because of the conception of experience and the Idea
of the transcendent root of temporal reality that forms its basis.

And precisely Rant’s identification of the reality of temporal
experience with its sensory and logical aspects is a source of
inner antinomies, just as is his absolutizing of the moral aspect
of meaning to the transcendent noumenon. It will appear
that philosophical thought cannot avoid antinomies by simply
separating the concepts of natural scicnce from the normative
ones.

It is not even possible to ward off antinomy by observing
the modal limits between the various law-spheres without
recognizing the mutual cosmic coherence of meaning between
them.

We have discovered the true origin of the antinomies in a
subjective turning away on the part of theoretical thought from
the cosmic order of time. This order is the foundation of the
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inner sovereignty of the modal aspects within their own spheres,
in their inter-modal coherence of meaning,.

The special theoretical antinomy must consequently be due to
a subjective violation of the modal sovereignty of the different
law-spheres by theoretical thought.

Insofar as theoretical thought tries to avoid the antinomies
that have arisen in this process, by separating and isolating a
phenomenal and a noumenal world, embracing two different
groups of mental functions (‘nature’ and ‘normative freedom’
in KaNT), the antinomies are not really removed. The absolutized
complexes of functions, dualistically separated from one another,
cannot but cancel and exclude one another by this isolating
separation.

In how far the antinomies are caused by a disregard of the
meaning of the modal theoretical Ideas, can appear only in a
later part of our work, in which the relation of the concept of a
meaning-modus to the modal Idea will be explained in the light
of our transcendental basic Idea. It will then appear that there
must be as many classes of theoretical Ideas as there are modal
law-spheres in temporal reality.

In any case it ought to be clear that the number of possible
theoretical antinomies is much larger than Kant assumed in his
“Dialektik der reinen Vernunft’, and that the first three of the
four that KanT formulated and examined, can be entirely cx-
plained by the causes indicated by us. The fourth (oriented to
the ontological proof of God’s existence) cannot be recognized
as a special kind of antinomy, because it touches on the Idea
of the Origin in the foundation of all philosophy. On the basis
of KanT’s cosmonomic Idea it can be reduced to the specific
antinomy between the causality of nature, on the one hand, and
morality, on the other.

Antinomies are bound to cnsue from the attempt to wipe out
the limits of meaning between the mathematical aspects of
number and space; hence by either assuming the actual con-
tinuity of the approximative functions of number (the in-
finitesimal and the infinitely large number resulting from the
continuous series of real numbers), or by resolving space into
a collection of points conceived of as real numbers. Antino-
mies are bound to ensue from the attempt to reduce the
modal mathematical aspect of motion to that of the original
spatiality, or to resolve the energy-aspect of matter into a spatial
collection of points (the antinomies of Zeno; the race between
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AcHiLLES and the tortoise, the flying arrow; KaANT’s second anti-
nomy of the composition of matter). Antinomies must arise if
we think the modal aspect of cnergy to be determined by the
mathematical aspect of space (a more exact statement of KaNT’s
first antinomy between the Ideas of finite and infinite ‘world-
space’). There arise necessarily antinomies, when it is attempted
to enclose human activity entirely in its physical aspect (the
antinomy between mechanical causality and normative respon-
sibility in the various normative aspects of meaning; a more
exact statement of Kant’s third antinomy). Antinomies must of
necessity cnsue from the attempt to reduce the original (mathe-
matical) aspect of spatiality to the sensory (objective psychical)
space of sight or touch (this antinomy has been examined in the
first volume in our chapter on HuME’s psychologizing of mathe-
matics) .

By ignoring the modal limits marking off the aspect of sensory
feeling from that of logical analysis, one ends in antinomies (we
refer again to HumEg’s psychologizing of logical thought). The
same result will follow from a logicizing of the jural aspect (cf.
the antinomies of KeLSEN’s so-called “reine Rechtslehre”, ana-
lysed in my Inaugural Address “De Betekenis der Wetsidee voor
Rechtswetenschap en Rechtsphilosophie”, 1926).

Theoretical thought is confronted with antinomies when it
breaks through the boundaries between the juridical aspect
of retributive justice and that of moral love, and so on.

In developing the special theory of the law-spheres, we shall
systematically examine the antinomies arising from the theoreti-
cal violation of the modal boundaries of meaning. But in the
general theory of the law-spheres we shall also have continually
to apply the method of antinomy.

The cosmic order is maintained when theoretical thought,
failing to recognize the modal sphere-sovereignty of the various
aspects of reality, gets involved in inner contradictions, revealed
as logical contradictions in the logical aspect of the theory.
Every theoretical antinomy is at bottom founded in a subjective
turning of theoretical thought against the cosmic order under-
lying also the laws of logical thinking.

1 Vol. I, Part II, p. 238 {f.
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The cosmological principium exclusae antinomiae is
not identical with the logical principle of contradic-
tion, but the former is the foundation of the latter.

The principium exclusae antinomiae is therefore by no means
identical with the logical principium contradictionis, but rather
its foundation.

Without the cosmic order of the law-spheres there is no possi-
bility of logical thought, so that the logical principium contra-
dictionis would be meaningless but for the cosmological prin-
cipium exclusae antinomiae safeguarding the sphere-sovereignty
of the modal aspects of reality within their inter-modal coherence
of meaning. This especially distinguishes our theory of antinomy
from that of the Kantian doctrine, According to Kant thesis and
antithesis are separately conccivable without any inner contra-
diction. The antinomies, consequently, can in his view be reduced
to merely logical contradictions, to a simple conflict between
subjective thought and the logical principium contradictionis,
which does not allow two contradictory logical judgments to be
true at the same time and in the same respect.

From this logicizing of theoretic antinomy it appears most
clearly that KaNT tried to emancipate theoretical thought from
the cosmic temporal order. This is why he has lost sight of the
real states of affairs. The thesis about matter being limited by
mathematical space (or vice versa the thesis of mathematical
space being limited by matter); the thesis as to the infinite
divisibility of matter; and that about the exclusively mechanical
determination of human actions, are intrinsically antinomic in
a cosmological sense. The immanence-standpoint itself is the
origin of all cosmological antinomies (“cosmological” is here
taken in the sense of our all-sided basic Idea of the cosmos, and
not in the Kantian sense of the word).

Not before our analysis of the modal structures of the law-
spheres canitbe explained how immanence-philosophy is seeming-
ly able to find a point of contact in these very structures for its
theoretical violation of the boundaries between the modal as-
pects, from which the specific antinomies originate.

Antinomy plays havoc with the immanence-standpoint, affect-
ing it in its very root, viz, in its dialectical religious basic motive.
In the last instance it is due to the turning away of meaning
from its true Origin, and to the emancipation of theoretical
thought from the cosmic order of time in which the coherence of
meaning is founded.
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The mcthod of antinomy tries to bring to light the consequences
of this apostasy foi theoretic thought. It is therefore pre-eminent-
ly a method of immanent criticism, because it tries to penetrate
into other systems of philosophy along the lines of their own
cosmonomic Idea. That is to say this method starts from their
own pre-suppositions, and so lays bare the origin of the antinomy
that has been brought to light.

The method of anfinomy should consequently not be used
exclusively from the viewpoint of the Christian cosmonomic
Idea. As a method of criticism of immanence-philosophy it
should enter into the transcendental basic Idea that forms the
foundation of the system whose inner antinomies are to be
discovered.

The analytical criterion of a modal law-sphere.

The method of antinomy is, however, not only useful in the
discussion with immanence-philosophy. As a critical method it
is still more important in the positive development of our own
philosophic thought.

On the basis of our transcendental Idea of the cosmic time-
order this mcthod postulates analytical purity in concept-form-
ation, and thereby rcquires an analytical criterion for dis-
tinguishing the modalities of mcaning.

This analytical criterion has no more than a dependent func-
tion in the theory of the law-spheres. It wards off impure analyses
of meaning, and especially has the task to guard against any
method which results in levelling the specific modal aspects by
means of concepts that are supposed to possess generic universa-
lity of meaning (the method of {inding a genus proximum and
the differentia specifica).

The analytic impurity of such pseudo-generic and pseudo-
specific concepts is to be demonstrated by showing their multi-
plicity of meanings. The concrete importance of this logical
criterion cannot appcar until we are acquainted with the method
of analyzing the modal structures of the aspects. In the present
context we are only concerned with the value of the method of
antinomy with respect to the discovery of the material (synthetic-
al) eriterion of a modal law-sphere. Here this method acquires
an heuristic function. If we arc in doubt whether the fundamental
concepts of jurisprudence, economics, historical science, and so
on, are reclated to specific modal aspects of human experience
and empirical reality, we may try to reduce them to the fun-
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damental concepts of other sciences whose modal fields of
research have already been defined. When this attempt leads
to specific insoluble antinomies, a negative proof has been given
of a theoretical violation of the modal boundaries between irre-
ducible law-spheres.

By applying this method to legal theory I was able to establish
that the fundamental juridical concepts of causality, volition,
power, interpretation etc. must have an irreducible modal juri-
dical sense, since they do not permit themselves to be reduced to
analogical concepts of other sciences without involving juridical
thought in antinomies. But, because they are also used in other
sciences — a state of affairs which refers to the inter-modal
coherence of meaning between the different aspects — it is
necessary to seek for the orginal juridical meaning-moment
which alone can guarantee them their modal juridical sense.
Here we are confronted with the modal structures of the aspects,
which will be examined later on.

§ 6 - THE COSMIC TEMPORAL ORDER IN THE SUCCESSION OF THE
LAW-SPHERES. SUBSTRATUM-SPHERES AND SUPERSTRATUM-
SPHERES.

The modal structures of the law-spheres, as to their law-side
and their subject-side, exhibit an order of increasing compli-
cation in accordance with the order of succession of the spheres
in the temporal coherence of meaning.

Since DEescarTEs the Humanistic science-ideal has assumed
that there is a logically continuous order of the sciences investi-
gating the different aspects of empirical reality. This order is
supposedly determined by the increasing complication of one
and the same method of thinking. In the terms of the neo-Kantian
Marburg School this order is created by a logical process from
which new categories of thought continually derive.

Immanence-philosophy has never posed the problem of a
cosmic order of succession of modal law-spheres, with their
specific sphere-sovereignty, intersecting the whole of temporal
reality, its pre-logical aspects as well as its normative functions.
And immanence-philosophy never could raise this problem, be-
cause it proclaimed philosophic thought tobe self-sufficient, there-
by necessarily eliminating the temporal order and inter-modal
coherence of- the law-sphercs. This explains the unmethodical
character especially of its treatment of the coherence between
the normative aspects of reality.

II - 4
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If our cosmonomic Idea really supplics a reliable dnédeoi
for philosophic thought, the Idea of the meaning-coherence
in the cosmic order must also be an Idea of the temporal order
of succession of the modal law-spheres. It may then be asked
what is the exact position of cach of the latter in this temporal
arrangement of aspects. Naturally, ‘position’, in this case does
not refer to any spatial relation, but it means the relation to the
cosmic order of time,

We have seen that the meaning-modalities of the law-spheres
cannot be identified with ‘categories of thought’ in the sense of
Kantian or neo-Kantian epistemology. Sincc we have rejected
any such identification, the problem of the analysis of the modal
structures of mcaning of the different aspects and their subse-
quent synthesis has become the problem of their analysis from
the fulness of their temporal coherence of meaning.

Our transcendental basic Tdea does not allow of any arbitrary
theoretical delimitation of these modal aspects. This implies
the necessity of finding a new method of concept-formation,
since the current methods neglect the modal meaning-struc-
tures.

When, for instance, did immancnce-philosophy ever attempt
to find the modal meaning of the juridical sphere by analy-
zing it from the cosmic cohcrence between all the modal
aspects of cxperience, including the pre-logical modalities?
When has this ever heen done in carnest in the case of the modal
meaning of the logical sphere, or the aesthetic, the historical, the
moral sphere, or that of faith?

Because of the very nature of its philosophical basic de-
nominator for the comparison of the different modal aspects
immanence-philosophy was incapacitated to pose the problem
correctly. We refer to the disturbing influence on the formation
of concepts exercised by the form-matter scheme, or by the dis-
ruption of the integral empirical reality into a noumenon and a
phenomenon, and by the reduction of this reality to a mercly
“physico-psychical” world.

Our hypothesis maintains the unbreakable inter-modal cohe-
rence of meaning between all expericential aspects. It implies the
following methodical rules: The modal meaning-aspects of
reality, enclosed in law-sphercs, are not scattered about arbitra-
rily in a sort of chaotic disorder. On thec contrary, they are
arranged in the order of cosmie time, in a cosmic succession of
prior and posterior. And this order of succession must be detec-
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ted by a careful examination of the functional-modal structures
of the law-spheres themselves.

The philosophy of the cosmonomic Idea does not proclaim this
hypothesis as a gratuitous assertion, -— a charge made by the
Dutch philosopher J. P. vax MuLLEM in his neo-Kantian period,
before he penetrated to the quintessence of this philosophy .
On the contrary, it is essential for this philosophy to account
for the ‘place’ of each modal law-sphere by an exact analysis
of its structure. It must, however, be borne in mind that we
are not concerned with a certain ‘arrangement of the classes of
knowledge’ in the sense intended by the above-mentioned writer,
and as it occurs in the writings of the neo-Kantian GorrLaND 2 Our
real aim is much rather to show how one sphere is founded
on the other according to their modal structure of meaning in
the cosmic temporal order 2.

The earlier modal spheres are the foundation of all the later
modal aspects in an irreversible coherence of meaning. In the
future this cosmic temporal relationship will be designated in
such a way that the spheres forming the foundation of a certain
modal aspect are called the substratum-spheres of the latter, and

1 Analogon des Levens. Annalen der critische phil. 2 (1932) 1 p. 131/2.
Dr. vAN MULLEM acknowledged his fundamental misunderstanding of the
theory of the law-spheres in an ample correspondence and he has
presented a remarkable elaboration of this theory, projected by himself.

2 GORLAND, Prologik, p. 347, where this writer argues that ‘with in-
creasing clarity and conciseness a certain order of succession has been
created among the special sciences, which as a rule cannot be arbitrarily
changed.” [“mit wachsender Deutlichkeit und Biindigkeit sich eine
Reihenfolge unter spezifischen Wissenschaften sich herausgebildet
hat, die allgemein sich nicht beliebig dindern laszt™].

3 This is also the cardinal point of difference between the theory of the
modal law-spheres and the theory of the ‘spheres of being’ developed by
Nicorar HARTMANN after the publication of my first Dutch trilogy. The
‘ontological categories’ of HARTMANN have nothing to do with the
essential ‘modal structures of meaning’. The latter pre-suppose the in-
tegral temporal coherence of meaning between all the modal aspects
of empirical reality. HARTMANN’s ‘spheres of being’ are not conceived of
as modal aspects of meaning. His dichotomy between material being
and ideal being (geistiges Sein) is ruled by the dualistic cosmonomic Idea
of Humanist thought. And so is his ‘Ethics’,, conceived of as ‘materielle
Wertphilosophie’. This may suffice to refute the really surprising thesis
of D. JELLEMA, Ph. D. of the University of West Virginia, according to
which the theory of the modal spheres is an accommodation of Hart-
MANN’s ‘Schichfentheorie’ to the Christian standpoint. (Cf. his article
Dooyeweerd and Hartmann in Calvin Forum, May 1954).
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those which appear to have a later place in the cosmic order of
time are indicated as its superstratum-spheres.

The two terminal spheres.
There must, however,be two terminal spheres in the cosmic or-
der. The first has no modal substratum and the second has no su-
perstratum. When distinguishing substratum-spheres from super-
stratum-spheres, we follow the cosmic order of time only in one
definite direction (i.e. starting from the first terminal sphere of
our cosmos). This reveals to us that the relationship between the
foundation and its superstructure is essential in the inter-modal
coherence of the modal structures of meaning. For the present
it will be assumed that this relationship is irreversible. Later on
the correctness of this hypothesis will be shown in detail. It
should not be forgotten, however, that our Idea of cosmic time
must point in the transcendental direction towards the selfhood
that transcends time. Otherwise we run the risk of apostasy
from the fulness of meaning.

The Scriptural conception of order in creation.

The Scriptures reveal God’s act of creation. In their state-
ment of this basic truth, which transcends all theoretical
thought, they do not primarily appeal to certain temporal cogni-
tive functions of man, but to ourselves in the religious root of
our existence. They do not use theorctical scientific concepts,
but by means of their central basic motive they appeal to the
heart of man in the language of naive experience.

And then they impress two things in our minds: man does not
make his appearance in time until the whole foundation for the
normative functions of temporal reality has been laid in the
creation; and at the same time: in man the whole ‘earthly’
temporal cosmos finds its religious root, its creaturely fulness
of meaning. Adam’s fall into sin is the fall into sin of the whole
‘earthly’ world, which is not independent of the religious basic
relation between God and the human race (in any of its temporal
functions).

For that very reason the metaphysical conception of a natural
reality in itself, independent of man, is un-biblical. The religious
basic motives which gave rise to it, are incompatible with the
Biblical one.

When, from the Thomistic metaphysical standpoint, ‘natu-
ral reality in itself’ is related to God as its ultimate cause and
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end, it is forgotten that God has created the earthly cosmos in
central relation to mankind and that, according to Holy Scrip-
ture, He does not look upon this cosmos apart from the heart
of man.

And when this metaphysics ascribes ‘objective’ qualities of a
sensory, logical, aesthetic and ethical character to natural
things in themselves, it is forgotten that these ‘objective’ func-
tions have meaning only in the subject-object relations of human
experience; and the subjective functions of this experience
cannot be ascribed to God, but are focussed in the human ego
as their religious centre. In other words, the transcendental
Idea of the Origin implies a transcendental Idea of the human
ego as the religious centre of the empirical world.

The relation existing between the law-spheres, indicated here
as the relation between foundation and superstructure, is not
explicitely mentioned by Divine Revelation, because this Revel-
ation does not set forth a philosophical theory about the temporal
structures, but aims at the religious pre-suppositions of the
latter. Since these pre-suppositions determine the contents of
the cosmonomic Idea, the Idea of Creation in its Biblical sense
keeps guiding our philosophic thought, when in theoretical know-
ledge we try to penetrate to the modal structures of meaning.

According to the temporal relationship between foundation
and superstructure in the cosmic world-order, man is not there
before the things of inorganic nature. But, viewed from the
supertemporal creaturely root of the earthly world?, this in-
organic nature, just as the vegetable kingdom and the animal
kingdom, has no existence apart from man, and man has been
created as the lord of the creation.

The foundational and the transcendental direction in
the cosmic order of time.

But then it must also be possible to follow the cosmic order of
time in the reverse direction, and to approximate the coherence
of meaning of the modal law-spheres by starting from the second
terminal sphere, which we shall come to know as the sphere of
faith. This reverse temporal direction cannot change the relation-
ship between substratum and superstratum, but it is directed
towards the religious root of our cosmos, in which the selfhood

1 This is what in Genesis I is called the “earth” in its contradistinction
to the “Heavens”, viz. the temporal world concentrated in man.



54 The General Theory of the Modal Spheres

participates in its transcendence beyond cosmic time. Under the
guidance of the Idea of the totality of meaning philosophic
thought is turned in a truly transcendental direction when it is
recognized that the modal structure of the temporal modal
spheres necessarily points to the religious fulness of meaning.
This transcendental direction will appear when philosophical
reflection starts from the second terminal aspect of our cosmos,
and follows the modal spheres in the reverse order. It is the reli-
gious fulness of meaning that forms the foundation of all
its modal refractions in cosmic time. If this Idea of the totality
of meaning is to be actually maintained in philosophic thought,
there must be a strict correlation between the two different
directions of time, which for the present will be called the
foundational and the transcendental directions. It is only the Bi-
blical religious basic motive that gives the view of time the ulti-
mate direction to the true fulness of meaning intended by our
cosmonomic ldea. But we have not yet arrived at theoretical
knowledge of the temporal order in the modal structures of
meaning. We have done no more than giving our thought its
dnédeoic by means of the cosmonomic Idea in subjection to
Divine Revelation.

Only in the theoretical analysis.of the modal structures of
meaning can it appear what scientific consequences are implied
in the preliminary conception of our transcendental Idea of time
as the Idea of the cosmic order of succession of the modal law-

spheres.



CuaprrteEr II

THE MODAL STRUCTURES OF MEANING.

§ 1 - INTRODUCTION.

As an introduction to subsequent expositions I will raise a
question which, to my knowledge, has never yet been brought
to bear on the subject of the present chapter. And yet it is
fundamental to our entire view of the structure of the modal
aspects of human experience and to the whole method of scien-
tific concept-formation.

This basic question is concerned with the analogical use of
fundamental concepts in the different branches of science. The
fundamental fields of research of the various special sciences
are defined according to the different modal aspects of human
experience in its integral sense, though within these modal
boundaries there is room for further specializing *.

At first sight it may seem that the analogical concepts are not
bound to these special modal fields of research, but give ex-
pression to the inner unity of all scientific thought. But a closer
analysis of their specific scientific meaning shows that the latter
differs with the different modalities of the scientific viewpoint.
Nevertheless, analogy doubtless refers to an inter-modal cohe-
rence of meaning between the aspects.

How is this state of affairs to be explained? Here we are con-
fronted with a fundamental problem which has not found due
philosophic interest in consequence of the immanence-standpoint
as such, and the dialectical basic motives which rule the latter.

It is true that Greek and Scholastic logic and metaphysics paid
special attention to the analogical concepts, and distinguished
them from the generic and specific ones. In addition, real analogy
was sharply distinguished from the mere metaphor of common
speech. To the analogical fundamental concept of ‘being’ (ana-

1 General sociology, anthropology etc. are not specific sciences in the
sense meant here. The difficult problem concerning the delimitation of
their fields of research will be discussed in Vol. III.
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logia entis) all the others were related. This concept, however,
was conceived of in a speculative metaphysical sense. It con-
tained no reference to the cosmic order of time in which all
modal difference of meaning is founded. The concept of ‘being’
was determined by the Greek dialectical basic motive of form

and matter.

The origin of the analogical concept of Being.

ParMENIDES conceived of the eternal form of Being in a rigid
metaphysical opposition to the matter-principle of the eternally
flowing stream of becoming and decay. His concept of Being
was in itself nothing but an hypostatization of the copula ‘is’ in
the analytical relation of identity: &ty elvar.

This is evident from PARMENIDES’ identification of true Being
with logical thought: 6 ydo adrd voeiv dotly te xai elvar, this is to
say: all Being is being of thought and thought is thought of Being.
But this hypostatization of the analytical relation of identity was
ruled by the religious form-motive. It is true that this motive
was not conceived here in the pure sense of the cultural religion
of the Olympian Gods. Probably under Orphic influence it had
been joined with the old ouranic motive of the worship of the
celestial sphere. So the eternal Being was conceived of in the
ideal spherical form of the firmament. PARMENIDES says that the
powerful Anangké and Diké hold it in the ties of this form,
preventing it from plunging itself into the deceitful stream of
becoming and decay.

Since Anaxacoras and SocrRATES, however, the Greek form-
motive freed itself from this ouranic deformation and regained
its original meaning. Form was now conceived of as an ideal
mapdderyua, an ideal pattern for the form-giving activity of
the divine Nous, the Demiurge of the world of becoming and
decay.

In his dialogues Parmenides and Sophistes, PraTo introduced
a dialectical Idea of Being which should synthesize the Elea-
tic conception of the ever resting ideal form of being and
the Heraclitean principle of the ever flowing stream of life.
This dialectical Idea was nothing but the analytical correlation
of identity and diversity; the analytical relation: S is P implies:
Sisnot Q, R, S, T and so on, if the latter exclude P.

ParmENDES had absolutized the Idea of Being in conceiving
it only in the analytical relation of identity. The principle of
becoming and decay was called a not-being, which cannot be
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thought of. Prato’s dialectical Idea of Being was intended to
synthesize positive and negative Being, the 3» and the w3 &, and
consequently the principles of form and matter. So the principle
of becoming could participate in the dialectical Idea of Being.
We have seen that in the dialogue Philebus all genesis is con-
ceived of in the teleological sense of genesis eis ousian, a be-
coming to a form of being which gives expression to the divine
Idea of the good and the beautiful. In this way the Eleatic
determinations of Being by unity and verity were completed by
those of goodness and beauty, and the dialectical Idea of Being
was to embrace the general distinction of form and matter,
peras and apeiron. This was the origin of the analogical concept
of being which in Aristotelian and especially in scholastic
metaphysics acquired a central and fundamental position.
But it could not overcome the ultimate antithesis in the religious
form-matter motive of Greek thought for lack of a higher point
of departure for a real synthesis.

Consequently it lacked any relation to the radical unity of
meaning (in the central, religious sphere). This unity, however,
is the ultimate point of reference of all modal diversity and inter-
modal coherence between the different aspects of temporal
experience.

Therefore the analogical fundamental concept of ‘being’ could
not offer any guidance to philosophical thought confronted with
undeniable states of affairs within the modal structures of
meaning.

Analogical concepts in principle lacking any relation to the
cosmic time-order and to the radical unity of meaning, cannot
be the foundation of our inquiry into these structures. From the
outset they inevitably lead theoretical thought to levelling the
modal structures of the aspects within which the analogical
moments are discovered.

The relation of analogy, expressed in these modal structures,
points to the inter-modal coherence of meaning determined by
the cosmic order of time. It also points to the radical unity of
the human ego as the religious centre of experience, and to the
Divine Origin. It has no meaning without an order determining
its sense and pointing beyond the modal diversity towards its
radical identity transcending theoretical thought. An undeter-
mined analogy of being is meaningless and unable to found any
modal determination of a scientific concept.

In the metaphysical doctrine of analogia entis the ‘transcen-
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dental determinations and distinctions’ of the fundamental con-
cept of ‘being’ are themselves of an analogical character?®.
This shows that the vicious circle is closed here. The cause is
that in this speculative metaphysics, in its pretended autonomy,
attempts are made to exceed the limits of meaning. The specu-
lative concept, applied in this procedure, is intended to embrace
both the Being of God and the meaning of creation.

It is true that the fundamental difference of meaning implied
in the analogical concept of being is related to the essential
difference between the things participating in it. But the vicious
circle in this metaphysics lies in the fact that this difference
is supposed to depend on the analogical concept of ‘being’
itself. This concept is to embrace both the essential differences
between the ‘substances’ and those between their ‘accidents’.
This means that an undetermined analogy is laid at the
foundation of all categorical determinations of being. The latter
are consequently involved in the same lack of determinateness,
both the fundamental category of substance and each of its
accidents. In other words, the ontological analogy is con-
ceived apart from the modal diversity of meaning. This diver-
sity determines the transcendental horizon of theoretical
thought itself, and thereby the limits to which the analogical
concept is bound, if it is to have any meaning. The ontological
analogy cannot be its own foundation; it must be founded in a
cosmic order determining its sense in the inter-modal coherence
of the different aspects.

For this reason the relation of analogy must be investigated
within the cadre of the modal structures of meaning, which are
determined by this order. It should be considered on the factual
basis of undeniable states of affairs presenting themselves in the
fundamental analogical concepts of scientific thought.

1 In his Critique of Pure Reason (Transcendental Logic § 12) KANT has
attempted to reduce these transcendental determinations (those of unity,
verity and goodness) to the categories of unity, plurality and totality
of his transcendental logic. According to him, they are nothing but these
categories, conceived apart from their a priori relation to sensory expe-
rience and consequently taken in a merely formal-logical sense. This
reduction is very artificial, especially the attempt to reduce ‘verity’, as a
transcendental determination of Being, to KaNT’s category of plurality, and
‘goodness’ to the category of totality. In addition, KaNT was not aware
of the fact that his categories of quantity are nothing but analogical
concepts, as will be explained in our further enquiry.
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The latter give theoretical expression to the inter-modal cohe-
rence between the different aspects of human experience and
empirical reality.

‘We shall begin with the description of these states of affairs
accessible to everybody who is acquainted with theoretical ter-
minology and with the difficulties implied in the theoretical
distinction of the different modal aspects of meaning. A special
difficulty in this description is the lack of a uniform terminology
in the different languages and the linguistic ambiguity of words
that may also have a metaphorical sense. This is the reason why,
apart from the fundamental problem with which we are con-
cerned here, the idea of a scientific alphabet of thought in the
form of a symbolic logic has won so many adherents.

Why symbolic logic is not serviceable in our exami-
nation of the analogical concepts.

At first sight symbolic logic seems to be indispensable. It re-
places words by a formal symbolic denotation, free from the
ambiguities and irregularities of structure inherent in the diffe-
rent languages. It is intended to enable us to give exact formu-
lation to scientific concepts and propositions of any kind, and
to provide us with exact criteria as to their meaningfulness or
lack of meaning.

But the very fact that this method of denotation can only be
related to the logical form of propositions, classes and predicates
with abstraction of their non-logical meaning-aspects, renders
symbolic logic unserviceable in our present inquiry. We now
have to investigate analogical expressions inherent in the de-
notation of the fundamental scientific concepts related to the
inter-modal coherence of the modal aspects. This is to say, the
modal meaning-structures and their interrelations are at issue.
The inquiry into the latter is fundamental, also for formal
logic.

Logistic is in constant danger of disregarding the modal limits
of logical meaning, particularly in its inter-modal relation to the
mathematical and linguistic aspects. Especially in the different
trends of ‘scientific empiricism’ the opinion is defended that
there is a logical unity of scientific language *. The concepts of

1 An important representative of this opinion was O. NEuraTH (} 1945),
who stimulated the publication of the Encyclopedia of Unified Science
the first part of which appeared in two volumes under the title ‘(oun-
dations of the Unity of Science’. The periodical ‘Erkenntnis’ (publ. since
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the different branches of science are not considered to be of fun-
damentally different kinds, but to belong to one coherent system.
But this opinion depends on an uncritical pre-supposition, in-
adequately called ‘physicalism’®. According to it, every des-
criptive term in the language of science (taken in its widest
sense) is connected with terms designating sensorily observable
propertics of things. This implies that in any description of un-
deniable states of affairs in the modal structures of the different
aspects of human expericnce, these data are immediately re-
duced either to metaphors in linguistic expressions, or to formal-
analytic relations, or to relations between sensory impressions.

The unity of scientific language intended here is acquired at
the cost of a fundamental disturbance of the modal aspects to
which the basic concepts of the different sciences are related.

The fundamental problem of the analogical concepts in scien-
tific thought is eliminated in an uncritical manner, if the analysis
and verification of these concepts is based on formal logic and
the sensory aspect of human experience alone.

An adequate designation of the fundamental analogical con-
cepts should give expression both to the inter-modal coherence
and to the modal qualification of the analogical moments mani-
festing this cohercnce. Every modern language has found its
own ways to designate these fundamental analogical concepts
of the different branches of science.

1930), now continued as ‘Journal of Unified Science’, is the central
review of this movement, which also has many adherents in the Warsaw
school, the Cambridge school for Analytic Philosophy, and the Berlin
Society for Scientific Philosophy.

1 Cf. the statement of Lupwic WITGENSTEIN, the author of the famous
Tractatus Logico-Philosophicus: “The right method, properly speaking,
would be the following: to say nothing except what can be said. Conse-
quently propositions of natural science — that is to say something that
has nothing to do with philosophy — and if somebody else wants to say
something metaphysical we must always show that he has not given
meaning to certain signs in his propositions.” [“Die richtige Methode der
Philosophie wire eigentlich die: Nichts zu sagen, als was sich sagen lasst,
also Sitze der Naturwissenschaft — also etwas, was mit Philosophie
nichts zu fun hat —, und dann immer, wenn ein anderer etwas Meta-
physisches sagen wollte, ihm nachzuweisen, dass er gewissen Zeichen in
seinen Sitzen keine Bedeutung gegeben hat.” (Tractatus Logico-Philoso-
phicus, London 1922, prop. 6. 53).] I have called the term ‘physicalism’
inadequate for this movement, because its sensualistic interpretation of
physics doces not agree with the meaning of the scientific propositions of
natural science.
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The linguistic ambiguity of words in common parlance seems
to be overcome by ascribing to the terms a special scientific
meaning. But this does not guarantee real agreement on their
signification. For the states of affairs concerning the modal
meaning-structures to which the analogical concepts refer, are
not explicitly examined in a philosophical manner.

As soon as philosophy attempts to account for these states of
affairs, it will arrive at different interpretations depending on
the different transcendental basic Ideas which lie at the foun-
dation of philosophical thought. As a matter of fact these philoso-
phical interpretations always rule the scientific use of the analo-
gical concepts, either consciously or unconsciously. But for the
sake of an adequate description of the states of affairs to which
they really refer, it is necessary to consider them for a moment
apart from these interpretations. Otherwise under the influence
of philosophical prejudices one runs the risk of prematurely
eliminating the problems involved.

The ambiguity of pre-theoretic terminology and the
psychological study of the ‘significa’.

It will be clear why the ambiguity in the pre-scientific use of
terms does not concern us in this context. Our inquiry exclusi-
vely refers to the modal structures of meaning. Pre-theoretical
experience does not explicitly distinguish the modal aspects as
such; it conceives them only implicitly within the typical total
structures of individuality. Therefore pre-theoretical terms are
not the subject of our present inquiry.

Neither are we concerned here with a study of the ‘significa’
in a psychological sense, directed to an analysis of the volitional,
emotional, indicative and formal elements in the subjective act
of designation and to an enquiry into the so-called ‘spreading of
signification’. These examinations may be very important, but
they cannot give a solution to the problem of the analogical
basic concepts in the different branches of science.

For the purpose of our present investigations I shall put down
a number of different scientific expressions denoting funda-
mental analogical concepts. Provisionally I do not make any
attempt at systematic arrangement. As a rule these expressions
are unhesitatingly used without any account being given of the
modal structures of meaning they refer to.
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Some examples of scientific expressions denoting
fundamental analogical concepts. The original and
the analogical use of numerical terms.

The scientific terms ‘number’ and ‘quantity’ have an original
mathematical signification. They can be used in arithmetic with-
out a special qualifying adjective denoting their general modal
sense. The arithmetical adjectives ‘rational’, ‘irrational’, ‘nega-
tive’, ‘positive’, ‘real’ ‘complex’, etc. do not refer to different
modal aspects.

They are related to the same arithmetical sphere.

But when we speak of ‘unity’, ‘multiplicity’ and ‘totality’ in
logic, it is neccssary to qualify these terms by the adjective
‘logical’. A logical unity and multiplicity is not an arithmetical
one, but has an inner coherence with the latter. A concept,
viewed in its analytical aspcet, is a logical unity in a multiplicity
of logical characteristics. This multiplicity can be indicated by
a number. By means of the analytical relation of implication® this
multiplicity is synthesized to the logical unity of a concept. This
relation is not an arithmetical one, although it cannot have any
logical meaning without its coherence with originally numerical
relations.

The same holds good as to the logical ‘totality’ of a propo-
sitional form (e.g.: AIl S imply P).

Jurisprudence also handles the terms ‘unity and ‘multiplicity’
in a special modal sense. In a contract between two persons there
are two volitional declarations. They are juridically joined to
one juridical fact. There may be a concurrence of two, three, or
morc legal facts in one recal deed. This legal multiplicity does
not have an intrinsically quantitative sense, although extrinsi-
cally it can be indicated by a number. The legal relations between
different facts are no numerical relations proper, since they are
ruled by juridical norms. The question whether two or more
facts are juridically to be viewed as one or more depends on
legal standards alone. A legal subject is a unity in an immeasur-
able multiplicity of rclations. It is always necessary in this case
to qualify the terms one, two, three, etc. by the modal adjective
‘juridical’, if the jurist wants to avoid the confusion between
his own numerical concept and that of arithmetic.

1 The relation of implication is taken here in a wider sense than is
usual in logistic, viz. in the sense of analytical inclusion.
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The reason is that there is an insoluble coherence between the
numerical and the juridical aspect, which does not affect their
different modal meanings.

In ethics one speaks of a moral bi-unity of husband and wife
in the marriage-bond. Social psychology speaks of a feeling
of social unity in a multitude of men moved by the same
ideal. Theology speaks of the Divine Tri-unity (the Trinity). In
all these cases the numerical terms are obviously used in an
analogical sense qualified by the modal adjective.

The original and the analogical use of the term space.

The same states of affairs are to be observed in the use of the
word ‘space’. It is a little confusing that this word has the form
of a substantive. This evokes the idea that space is a thing, or,
in the metaphysical turn of thought, that it is a substance.

There can evidently not exist a real thing corresponding to
the term ‘space’. There is only a modus, a modality of existence
manifesting itself in modal relations of extension. The sub-
stantive had better be replaced by the adjective ‘spatial’. But
even in scientific usage the term ‘space’ has maintained its
noun-form. We shall follow this custom without losing sight of
the fact that this noun can only denote a modus, and not a thing.
The scientific term ‘space’ as such has a non-analogical modal
meaning in pure geometry only. For the present we shall pass
over in silence the fact that the formalization of modern geo-
metry has resulted in eliminating ‘space’ in its pure, original
modal sense. As a matter of fact, this is only a methodical in-
strument of formal analysis, whose philosophical pre-suppositions
will be examined later on. This formalization does not affect
the application of the formal axioms and theorems to spatial
functions in their original sense. This is done as soon as mathe-
matics is concerned with the specific spatial subject-matter of
geometry. It is, however, a little confusing that formalized
geometry has retained the ferm ‘space’ (‘formal space’, as
CArNAP says). For here its meaning is only dependent on the
formal axioms accepted a priori. It does not at all explicitly
refer to the spatial aspect of experience in its original modal
sense, although it will appear from our later analysis of the
modal structures that formal logic, too, implies a spatial ana-
logy. This purely formal use of the term is unserviceable in an
inquiry into the original modal meaning of space. It may be true
that the latter is not identical with ‘Euclidean space’, but it does
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not allow of any formalizing which would even eliminate its
modal structure.

Therefore it is necessary to abandon any formalization of pure
geometry in the descriptive stage of our examination concerning
the original and the analogical use of scientific terms denoting
fundamental scientific concepts.

In pure, but not formalized geometry the term ‘space’ can be
used without an adjective qualifying its modal sense. The adjec-
tives two-, three-, four- or n-dimensional, Euclidean and non-
Euclidean do not concern different modal aspects of meaning,
no more than the adjectives topological, projective or metrical.
They all refer to one and the same modal aspect delimiting
the field of pure geometry in its non-formalized sense.

The empiricist trend in mathematics is bound to deny this and
to assert that scnsory space is the original datum. This epistemo-
logical pre-supposition, however, isnot relevant to this descriptive
stage of our cnquiry. For the present the only question is: which
branch of scicnce can use the term ‘space’ without an adjective
denoting its fundamental modal sense? The answer is that only
pure geometry, apart from its formalization, can do so. It is true
that we hear of ‘pure’ or ‘mathematical’ space. These adjec-
tives, however, do not add anything to the modal meaning of
spatiality in its non-analogical sense. For ‘pure’ geometry (in
its non formalized meaning) finds its special modal field of
research in the original spatial aspect alone.

Physics, however, cannot use the fundamental concept of
‘space’ without adding the gualifying adjective ‘physical’; psy-
chology has to add the qualifying adjective ‘sensory’ {visual,
tactile, auditory) ; jurisprudence speaks of a legal space of vali-
dity with reference to legal norms; economics uses the term
‘space’ with a modal ecconomic qualification, ete. In all these
cases the word no longer has the same modal signification.
Science is herc involved in an analogical use of terms which
requires a general delimitation of their intended modal sense, if
they are to be serviceable.

The fundamental mecaning-moment which all the analogical
concepts of space refer to, is doubtless that of extension. But
the extensive rclations arc qualified here in different modal
ways.

There can be no question of a metaphorical usc of the word
‘space’ in these miodal qualifications. If there were a metaphor,
the term (n ils scientific use could simply be replaced by another
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word or by a combination of terms without any spatial significa-
tion. But this is impossible. Although there is doubtless a modal
differcnce of meaning between purcly mathematical and objec-
tive sensory space, no psychologist can do without the term
in its modal-psychical qualification. Rather he will maintain
that sensory psychical space is ‘real’, whercas purely mathema-
tical space is nothing but a logical construction. As observed, this
would amount to a philosophical interpretation of the states
of affairs we are confronted with. It would be premature in
this descriptive phase of our inquiry, and it would disregard
the complexity of the theoretical problems implied in the use
of analogical concepts. It is not permitted to ignore the great
modal diversity of meaning inherent in the word ‘space’ in its
analogical scientific use.

As will be shown in more detail in our later investigations, the
physical world-space is neither purely mathematical, nor sensory
psychical. The same can be said with reference to historical,
economical, aesthetic, juridical space, etc. All these modalities
of extension cannot be of a sensory psychical character. Physical
world-space in principle exceeds the horizon of sensory per-
ception, although it has an inner relation to sensory extension.
The remaining modalities mentioned here are no doubt founded
in scnsory space, but precisely in their special modal meaning
they are not perceptible to the eye of sense.

The term territory (German: Gebiet), for instance, has an
analogical spatial sense related to human command and legal
competence. We can perceive a piece of ground with our eyes,
but we cannot perceive in this way a territory of command and
competence. The latter can only be signified (for instance through
milestones or a national flag). A ship navigating under the Dutch
flag is Dutch territory, wherever it may be. We know this only by
the flag designating the nationality of the vessel, and from our
knowledge of the rules of international law. Here the modal
relations of extensiveness disclose a super-sensuous meaning
and are subjected to special modal laws *.

There must exist a close inter-modal meaning-cohercence be-
tween the different modal significations of the word ‘space’.
This coherence finds its terminological expression either in the

1 This will be explained in greater detail later on in our analysis of the

modal structures of meaning,
I -5
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use of the word with or without special modal qualifications, or
in specific nouns denoting space in a particular modal sense.

The original and the analogical use of the term
economy.

Another example of the analogical modal use of a scientific
term is supplied by the word ‘economy’. Its foundational (non-
analogical) scientific meaning is the sparing or frugal mode of
administering scarce goods, implying an alternative choice of
their destination with regard to the satisfaction of different
human needs. The adjectives ‘sparing’ and ‘frugal’ do not have
the limited sense of the economical term ‘saving’ (said of money
for instance). They are only the correlatives of ‘scarce’ and
refer to our awarcness that an excessive or wasteful satisfaction
of a particular nced at the expense of other more urgent needs
is uneconomical .

Economy demands the balancing of needs according to a plan,
and the distribution of the scarce means at our disposal accord-
ing to such a plan. In this fundamental sense the term is used in
the science of economics, in which the word economy requires no
further modal qualification.

Logic, however, uses this term in a logical sense, in its ‘prin-
ciple of logical economy’ (das “denkékonomische Prinzip”) and
is obliged to denote this analogical meaning by the qualifying
modal adjective 2. In linguistic science we speak of ‘economy of
speech’, or ‘linguistic economy’. It is very remarkable that neither
logical nor linguistic economy are found in pre-theoretical
thought and in primitive languages respectively. They occur
in a scientific and developed stage of thought and language
only. These states of affairs are highly important to our analysis
of the modal structures of meaning, although they have not
found the philosophical interest they deserve.

The same remark applies to the use of the term ‘economy’ in
its modal qualification by an adjective denoting the aspect of

1 ‘Uneconomical’ is of course not the same as ‘non-economical’. The
latter adjective would mean ‘not belonging to the economical sphere’,
whereas an ‘uncconomical’ manner of behaviour can occur only within
the economical aspect.

2 ErnsT MacH has omitted this qualifying adjective in the scientific-
logical use of the term ‘principle of economy’. But it cannot be denied
that in economics this principle has a quite different meaning and that
only here it can disclose its original sense,
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social intercourse: conventional or ceremonial economy is not
found in primitive society, but in developed social life only.

In the present context one should also pay attention to the use
of the term in a technical sense. Economists make a sharp
distinction between economy, in its original scientific meaning,
and technique. They deny that the principle of economy which
is applied to the solution of a technical problem has a scientific
economic sense.

There is indeed a modal difference of meaning between econo-
my in its original scientific sense and in its technical meaning.
The latter is not ruled by the economical viewpoint proper but
by that of technical control of the material to the highest degree
of efficiency. Nevertheless, there is an undeniable coherence of
meaning between economy proper and the technical sense of
the term. The fundamental meaning-moment which every econo-
mical analogy refers to is that of frugality, the avoidance of
superfluous or excessive ways of reaching our aim. And again
we are confronted with the fact that on the part of technique
this inter-modal coherence with the economical aspect is only
developed at a higher stage of culture. Primitive technique
lacks economy in this analogical sense.

On the other hand the term ‘economy’ is used in a modal
aesthetical sense (cf. the Greek adage undév dyar) irrespective
of the difference between the primitive or the higher developed
character of works of art. This is also the case with the term
‘legal economy’® designating prevention of excessive reac-
tions against tort or crime, and the subjection of these reac-
tions to the principle of juridical proportion. (This is a new
analogical term, since proportion has an originally mathematical
meaning.) Even the primitive principle of tfalion implies this
juridical economy, and it is thereby sharply distinguished from
any form of orderless revenge.

I must again stress the undeniable coherence of meaning
between the analogical and the non-analogical use of the term
‘economy’ excluding any idea of arbitrariness. The essential
thing in all this is the scientific use of a term which in its proper
sense denotes an original modal meaning, but in its analogical
sense is qualified by a specific modal adjective. This adjective

1 This term is often used in the sense of legal technique; but this sensc
is not intended here.
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denotes another modal aspect which, by means of an analogical
moment of its structure, reveals its intermodal coherence with
the original modus.

The original and the analogical use of the terms con-
trol, command, mastery or power.

This introduction will be concluded with a short examination
of the analogical scientific use of the term command or control
(German: Macht, Beherrschung).

There are many synonyms of these terms. In the first Dutch
edition of this work I always used the Dutch words ‘macht’ or
‘beheersing’. In Vol. I of the second (English) edition I choose
the English term ‘power’. But the latter is also used in the
sense of ‘faculty’, and this latter term has no original modal
signification, because it does not refer to a special modal aspect
of human experience. In the analysis of the modal meaning-
structures I shall therefore avail myself of the word power only in
connection with the terms ‘command’, ‘control’, ‘mastery’.

It is very important to choose the right terms in this inquiry,
because many readers appear to experience great difficulty in
distinguishing accurately between the modal aspects of meaning
and the typical structures of individuality embracing and indi-
vidualizing them. They have a natural inclination to identify the
modal aspects with concrete phenomena which function in them.
The fundamental difference between the modal ‘how’ and the
concrete ‘what’ is easily lost sight of. A Dutch psychologist
asked me, for instance, if it would not be necessary to in-
troduce an aspect of human behaviour in my theory of the
modal law-spheres. He did not see that human behaviour can-
not be a modal aspect, because it is a concrete activity which
in the nature of the casc functions in all aspects of experience
alike.

Such misunderstandings would be increased by using terms in
my explanation which can denote either a modal aspect of
meaning, or a concrete something, a ‘this’ or a ‘that’, But it is
very difficult indeed to evade this ambiguity in every English
term employed here. Therefore I must always ask my readers
to look behind the words for the states of affairs which 1
want to denote by them. Just as in the case of the word
‘space’, the term ‘control’ (=command, or power), in its noun-
form cannot mean a ‘thing’, but only a modus, viz. a modality
of social relationships implying a manner of exercising social in-
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fluence or of controlling things,respectively.In the social sciences
the word has different modal significations that should be
sharply distinguished from ‘natural force’ and psychical sugges-
tion. But the meaning of ‘mastery’ is foundational; it denotes
cultural authority over persons or things, corresponding to a
controlling manner of social form-giving according to a free
project. In this original sense the term is used in the science
of history, where it need not be qualified by an adjective de-
noting its specific modal meaning. As will be shown later on,
the historical aspect of human experience, as such, is related to
the development of human mastery, power, command or control
in this non-analogical modal sense. The adjectives ‘political’,
‘ecclesiastical’ and the like do not denote other general modal-
ities of meaning. They refer in history only to fypical manife-
stations of command within the same modal aspect. Political
power refers to the state, ecclesiastical power to the church.
Both, state and church, are typical social structures of individual-
ity, which as such function in all modal aspects of society alike,
and can only individualize the modal meaning of the latter.

But when one speaks of logical command or control, the term
refers to another modal aspect, viz. the analytical. Now the word
acquires an analogical sense qualified by a special modal
adjective. And here we again meet with a remarkable state of
affairs, viz. the fact that logical control is not found in pre-
theoretical thought, and that the analogical term has an indis-
soluble inter-modal coherence with the development of human
command in its non-analogical historical sense.

By systematical theoretical concepts and propositions we really
acquire a logical control of the field of inquiry. Pre-theoretical
concepts and propositions lack this systematic character. The-
oretical logic has its history, because it is involved in a process
of logical moulding of the human mind, and in this actual process
discloses cultural power in human society. The naive pre-theore-
tical formation of concepts and the naive use of logical principles
show a uniform, unskilled character in the course of times and
do not interest the student of history. But logical command is
not itself mastery in its non-analogical historical sense. It is, as
such, a modal logical meaning-figure, not an historical one. We
shall return to this point in later examinations.

Jurisprudence handles a fundamental analogical modal con-
cept denoted by the terms ‘competency’, ‘legal power’. The
Dutch term ‘rechtsmacht’ is more pregnant in its denotation of
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the specific modal qualification of the analogy, just as the
French term ‘pouvoir juridique’ and the German ‘rechtliche
Macht'. The modal diversity of meaning between the non-ana-
logical historical term ‘command’ or ‘power’, and the analogi-
cal term in its modal-juridical qualification, is not to be denied
so long as the historicist or naturalist prejudices are eliminated.

It is a striking case of an evident disregard of the analogical
character of the term ‘power’ in its modal-juridical qualifi-
cation, when the famous German jurist GrorG JELLINEK identifies
it with “rechtlich beschriankte Macht”. For in this context he
conceives the term “Macht” in its non-analogical historical sense.
But the modal qualification ‘Juridical’ cannot restrict the modal
meaning of power or command in its original historical use.
The antinomy in this interpretation of the analogical juridical
term manifests itself in JELLINEK’s well-known construction of
legal power as a self-restriction of political power in its historical
sense. This is a construction which also implies a confusion
between the general modal juridical viewpoint and the socio-
logical one directed to typical structures of individuality.

The fundamental analogical concept denoted by the German
term “rechtliche Macht” has a normative legal sense, but it has
an undeniable intermodal coherence of meaning with the term
“Macht” in its non-analogical, historical-social meaning.

The true state of affairs referred to by this analogical relation
is the following: in its modal juridical meaning ‘power’ is
unilaterally founded in what is denoted by the general term
‘power’ (i.e. command) in the science of history. In the historical
aspect this word has its original, non-analogical modal mean-
ing. This is empirically proved by the fact that no juridical
competency can maintain itself when the social® organs invested
with it lose their social command or mastery in its original his-
torical sense. Every realization of legal power pre-supposes an
historical organization of command, and not vice versa.

One should also pay attention to the fact that this coherence of
meaning between juridical power and historical command is
realized even in primitive society. Consequently this realization
is not restricted to the higher developed social order.

The same can be observed with regard to the other analogical

1 The adjective ‘social’ is not used here in the specific modal sense of
the aspect of intercourse, but in the general sense embracing all modal
aspects of human society alike.
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modal concepts of power denoted by the terms ‘aesthetical con-
trol’, ‘moral control’, ‘faith-power’ etc. Their analogical modal
significations are not to be confused with typical forms of
historical power, if we want to prevent a general mixing up of
the different modal aspects of meaning. An accurate analysis of
all these significations is necessary. But in the present context
every analysis is only provisional, because we have not yet
developed our own theory about the modal structures of
meaning.

In this introduction the only point is to establish undeniable
states of affairs in the analogical use of scientific concepts. In
the last analysis they are founded in the modal structures of
meaning themselves and, as such, they are independent of sub-
jective philosophical interpretations. The linguistic denotations
of the fundamental analogical concepts demanded attention only
insofar as they refer to these states of affairs which urge them-
selves upon the human mind. The latter reflect themselves in the
structure of analogical scientific terms which is beyond any
arbitrariness. In other words we do not want to develop a merely
linguistic theory of significations.

Behind linguistic signification philosophy has to concentrate
on the problem of the fundamental analogical modal concepts of
the different branches of science.

The complexity of the analogical concepts.
This problem is in fact much more complicated than could
appear in our introductory examinations. We have provisionally
made a distinction between the analogical and the non-ana-
logical or original scientific significations of the modal terms
number, space, economy, command. Naturally this was only
an arbitrary selection. The multiplicity of these modal terms is
not at all exhausted by these few examples. But, what is still
more important, a further analysis will show that the original
modal concepts denoted by the non-analogical terms themselves
contain analogical conceptual moments. This implies that ana-
logical relationship is applied much more extensively in fun-
damental scientific concepts than could at first sight be supposed.
This extremely complicated state of affairs should not be dis-
regarded under the explicit or implicit influence of philosophical
prejudices which demand the reduction of all fundamental
concepts of the different branches of science to one and the
same fundamental pattern.
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Such prejudices imply a theoretical eradication of the modal
structures of the different meaning-aspects, and are bound to
lead astray the whole further scientific method of forming
concepts and posing problems. Every philosophy must be con-
fronted with the states of affairs to which the analogical modal
concepts are related.

From a scientific viewpoint it is not permissible to develop an
a priori philosophical theory concerning the coherence of the
fundamental concepts of the differcnt branches of science. The
full complexity of the relevant states of affairs must first be
examined in an accurate, unbiased manner. This is the really
empirical way of philosophizing, viz. the attempt to give a philo-
sophical account of the facts without mutilating their real
meaning.

An empiricism which neglects the modal meaning-diversity
of the different aspects of human experience is not entitled to
claim the epithet ‘scientific’, because it eliminates the funda-
mental problem of the analogical concepts in scientific thought.
It is merely a bad kind of a priorism and has nothing to do with
symbolic logic, which as such is a splendid instrument of human
thought. The question in what way we shall philosophically
account for the states of affairs to which this conceptual analogy
refers, will to a high degrce depend on the transcendental basic
Idea dirccting our theorctical reflection. For the problem of ana-
logy here intended directly concerns the transcendental Idea re-
garding the inter-modal coherence and the mutual relation be-
tween the different modal aspects of human cxperience set asun-
der and opposed to one another in the theoretical ‘Gegenstand-
relation’.

The provisional elemination of the philosophical pre-
judices in the description of the ‘states of affairs’ and
the influence of the religious starting-points in this
stage of the inquiry. No éwox7 in the phenomeno-
logical sense,

The preceding introductory examinations have stressed the
necessity of a provisional elimination of philosophical preju-
dices so long as we are engaged in a pure description of the ‘states
of affairs’ to be accounted for by philosophy. But in this con-
text the same objection can be expected cncountered in the
transcendental critique of theoretical thought, developed in Vol.
I. Does this methedical suspension of philosophical prejudices
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imply an elimination of the religious starting-points? If so,
it would be necessary to accept a religious neutrality which
contradicts at least the universal necessity of a religious basic
motive with respect to theoretical inquiry. If not, the ‘states of
affairs’ which should provide a common basis for philosophical
discussion cannot satisfy this requirement.

My answer to this question is that the states of affairs described
in the preceding introductory examinations urge themselves
upon the human mind as soon as they have been detected, be-
cause they are really the same for everybody. But their dis-
covery and the manner of description are not independent of
a religious starting-point. For it is evident that the dialectical
basic motives of immancnce-philosophy must divert our attention
from them, so that we have no concern in an exact description.
Therefore 1 can agree without hesitation that the preceding in-
quiry into the states of affairs implied in the fundamental ana-
logical concepts was not unprejudiced in a religious sense. But
I must at the same time deny that this circumstance detracts
from the fact that the ‘states of affairs’ here intended are a
common basis for philosophical discussion.

I have granted repeatedly that other undeniable states of
affairs have been detected in immanence-philosophy, that is to
say under the influence of non-Christian basic motives. With
reference to this point I do not claim a privileged position for
a Christian philosophy which is ruled by the Biblical basic
motive.

The é&rozy of the philosophical prejudices required in this
preliminary stage of our examination is in a certain sense exact-
ly the reverse of the transcendental-phenomenological émoyy
in Husserr. For the latter pretends to imply a methodological
elimination of the natural attitude of experience inclusive of that
of the empirical sciences, and in the first place of the religious
commitment. The phenomena are considered here as the result
of a phenomenological constitution by the transcendental con-
sciousness. In this constitution everything intendable as imma-
nent or transcendent is supposed to be produced as an essen-
tially intentional object (Gegenstand). It is evident that this
transcendental-phenomenological ‘reduction’ of the world to
an intentional objective correlate of the absolute transcendental
ego implies a fundamental philosophical prejudice. In our
conception of the methodological éroyy this prejudice should be
eliminated in the preliminary stage of the inquiry into the states
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of affairs implied in the use of the fundamental analogical
concepts.

It is impossible to eliminate the religious starting-point of
theoretical thought. But it is not impossible to perform a provi-
sional é&zoyj of all specific philosophical interpretations of the
states of affairs which are to be established in a precise way
before we try to account for them in a philosophical theory.

§ 2- THE COSMIC ORDER OF TIME IN THE STRUCTURAL COHERENCE.
The cosmonomic Idea directs and leads philosophical thought,
and gives it the dzddeoc without which it would be helplessly
dispersed in the modal diversity of meaning. Our cosmonomic
Idea postulates the cosmic time-order in the modal law-spheres.
But at what point is philosophic thought to make an entry into
this cosmic temporal order, so that we are enabled to acquire
theoretical knowledge of the place of the different modal law-
spheres in it? Cosmic time appeared to be the pre-supposition
of theoretical thought; the latter cannot transcend it; it has to
abstract from the cosmic continuity in the temporal coherence
of meaning in order to find its “Gegenstand” in the modal
structure of the law-sphere that it sets out to investigate.
Consequently, only in the modal structures of the meaning-
aspects themselves can theoretical thought enter into the cosmic
order of time, though the latter itself can never be grasped in
a concept. In the analysis of these modal structures the order
of succession of the law-spheres, — be it in a discontinuous
process of fixation by logical thought, — must be brought to
light.
According to our cosmonomic Idea, each of the law-spheres is
a temporal, modal refraction of the religious fulness of meaning.
And as such every aspcct expresses the whole of the temporal
coherence of meaning in its own modal structure. If this is so, the
temporal order of succession of the law-spheres must be ex-
pressed in this structure. Full justice ought to be done to the
specific sphere-sovercignty of the modal law-spheres within their
temporal coherence. Our cosmonomic Idea itself here provides
philosophic thought with the hypothesis that must demonstrate
its correctness in the analysis of the modal meaning-structures.

fuclcar meaning, modal retrocipations and anti-
cipations.

The modal sphere-sovereignty can only be maintained within
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the temporal inter-modal coherence of the different aspects, if
the modal meaning of the law-spheres arranged between the
initial and the final aspect has the following structure: it
must have a nucleus guaranteeing the sphere-sovereignty of
the entire aspect; and this kernel must be surrcunded by a
number of analogical modal moments which partly refer back
to the meaning-kernels of all the earlier spheres, and partly
refer forward to those of all the spheres that are later in the
cosmic arrangement.

Let us represent this structure by a mathematical figure, viz.
a circle divided into two equal halves. In the centre is the mean-
ing-kernel; the radii drawn from the centre in the left hand
half represent those modal moments of meaning that establish
the coherence with the cosmically earlier spheres; and the radii
in the right hand half stand for the modal meaning-moments
maintaining the coherence with the law-spheres of a later
position,

In future the anaphoric modal meaning-moments will be
called the modal retrocipations; the modal moments referring
forward will be styled the anticipations of the modal structure.

Modal retrocipations and anticipations remain quali-
fed by the nucleus of the modal meaning.

Both the retrocipatory and the anticipatory moments remain
qualified by the nucleus of the modal meaning. They do not
adopt the nuclear meaning of the substratum-sphere or the
superstratum-sphere respectively, to which they refer.

Since the modal structure of each aspect shows an indissoluble
correlation between the law-side and the subject-side, this
structure must manifest itself in its meaning-nucleus, its retro-
cipations and its anticipations, both on the law-side and on the
subject-side.

The architectonic differentiation in the modal struc-
ture of the law-spheres.

If our Idea of the order of succession of the law-spheres is
correct, an architectonic differentiation must be observable in
their modal structure. The number of retrocipations must de-
crease, whereas the number of anticipations must increase in
accordance with the number of law-spheres forming the sub-
stratum of a particular aspect, i.e. in proportion as its position
in the cosmic order of time is earlier. And this again leads to the
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idea that there are two terminal spheres, the first of which has
no retrocipatory moments and the second has no anticipations
in its modal structure.

The purport of his hypothesis cannot yet be fully realized and
will become clear only after further investigations. The fact that
the first terminal sphere lacks retrocipatory moments can never
be any recason to absolutize its structural meaning, although
this aspcet is the foundation of all the other law-spheres.
Its lack of retrocipations does not render it independent and
unconditioned, because the structure of this modality of meaning
is not self-determined.

All the modal spheres are founded in the cosmic time-order
and arc determined and limited by it. The law-spheres do not
determine cach other; they are only related to one another
by this order in the sense of a relation between foundation
and superstracture. From this it follows, that only in the
foundational dircetion of the time-order can we state that a
law-sphere is more or less complicated than its predecessor.
The degree of complication depends here on the position of
the sphere in the retrocipatory structure of its meaning. But
when the transcendental direction of time is also taken into
account, there is no difference in structural complication. For, in
proportion to the decrease of the number of retrocipations in the
meaning-structure there is an increase of anticipatory moments,
and vice versa.

Observation: Perhaps, in this connection the objection may be
made that in our analysis of the modal structures of meaning there is
a continual use made of quantitative concepts, and even of spatial
analogies. Dialectical philosophy will find this a proof of the fact
that the theory of the law-spheres has relapsed into the objectifying
attitude of special science. On the dialectical standpoint our method
should bhe “geisteswissenschaftlich”, otherwise our philosophy has
not yet attained to transcendental self-reflection.

How thoroughly unfounded this objection is, can only be shown in
the course of our investigations. In the present context it should
only be obscrved that in the theory of the law-spheres we are
engaged in a theoretical analysis of the modal structures of meaning.
Tt must be established that it appears to be impossible to do this
without our relevant synthetiec concepts of meaning containing
analogics of number and space. This proves that the logical sphere
has its foundation in the aspects of number and space. For the rest
our transcendental basic-Idea is a sufficient guarantee that philoso-
phic thought cannot lose its direclion to the selfhood, not even in
these theoretical analyses.
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The value of the analysis of modal meaning in tracing
the original and irreducible nuclei of its modal
structure.

The value of an analysis of the different modalities of meaning
is this: it reveals the structure of a modality in cosmic time, and
compels us to trace the original nuclear meaning-moment.

In its analytical abstraction this nucleus gives the fundamental
analogical concepts a definitive modal qualification. It is true,
the usual scientific terms for these concepts, examined in our
introduction to this chapter, contain a general indication of the
modal aspect in which the analogy presents itself. But we have
noticed that these terms are handled without a closer analysis
of the modal meaning-structures they refer to. The general
adjectives giving these analogical terms their modal qualifi-
cation, e.g. physical, psychical, logical, juridical, asthetical,
etc. cannot prevent scientific thought from a false interpre-
tation, so long as any insight into the modal structures of the
aspects to which they refer is lacking. We have seen, for in-
stance, how the analogical term ‘juridical power’ has been
misunderstood even by famous scholars versed in legal thinking.

In the prevailing method of forming concepts the moments are
unified in a relation of thought that has not been unequivocally
qualified as to its modal meaning. Any one who has expericnced
the confusing equivocality of this procedure will at once admit
the value of our analysis. Later on these unqualified general
concepts will be discussed in greater detail. Logicism as a whole
is essentially founded in the translation of the retrocipatory or
the anticipatory moments in the structurc of the analytical
aspect into the original modal meaning-kernels they analogi-
cally refer to. For instance, the logicistic concepts of number, of
continuity, of dimension, of motion, of ‘pure signification’, of the
fundamental jural relations and so on, are entirely based on
these essential shiftings of the modal meaning.

The special theory of the modal law-spheres must start with
a scrupulously accurate analysis of the modal nuclei of meaning
and should point out the non-original character of the modal
analogies. This is still unbroken ground.

Merely by way of example I may refer to the dilemma in
which modern mathematical thought is caught as regards its view
of space.

Immanuer KaNT’s transcendentally psychologistic conception of
pure space as an a priori ‘intuitional form’ of sensibility to which
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geometry is bound, as well as his conception of the exclusive
a priori-synthetical character of the Euclidean axioms and the-
orems had proved to be untenable after the discovery of the non-
Euclidean geometries in the 19th century. For mathematics
there seemed henceforth to be no alternative but the following:
Either pure geometry was to be reduced to the study of a so-
called formal space (CarNaP) * in the logistical sense of a continu-
ous series of propositional functions having two or more dimen-
sions (RusseLL)? without reference to any meta-logical aspect 3;
or its propositions were to be construed from the basal intuition
of the bare two-one ness after the manner of the intuitionists
(BROUWER), as the form of the conceived multiplicity of the in-
tervals of time. The intuitionists confine themselves to a com-
plete arithmeticizing of geometry. But they hold to the quanti-
tative nature of all mathematical entities, whose existence must
be proved by the possibility of ‘construction’ from the basic
quantitative intuition of time.

Logistic, on the other hand, reduces both pure arithmetic and
pure geometry to logic. It speaks contemptuously of the ‘ex-
ploded’ view which supposed it had to bind arithmetic to the
investigation of ‘quantitative relations’ (Russgrr). On this point
formalism must agree with logistic.

This dilemma has been removed in the philosophy of the
cosmonomic Idea. It no longer considers space in its pure origi-
nal sense as an unqualified a priori form’ of the sensory con-
tents of objective perception. Nor can it attach any meaning to
a pretended ‘logical origin’ of the concepts of number, space,
dimensionality, and continuity. It must also reject the intuitionist
conception that the whole field of pure mathematical research
is constructed from a basic intuition of the bare two-oneness in
the intervals of time.

It raises the question about the original nuclear modal mean-

1 Cf. R. Car~var, Der Raum (Berlin, 1922) p. 14.

2 Cf. Principles of Mathematics, p. 372.

3 Max Brack, The nature of Mathematics (London 1933) p. 158, also
eliminates the term ‘formal space’ in his statement:

“the last reason for restricting geometry to the study of space has dis-
appeared, and the following view of the nature of geometry is generally
accepted: a geometry does not deal with space but consists of a series of
formulae (a logistician would say: propositional functions) which are
deduced from a number of initial formulae (axioms)... and any inter-
pretation of the symbols mentioned in the axioms which converts the
latter into true propositions, is an interpretation of the gecometry.”
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ing of space and number in the cosmic coherence of the law-
spheres. Through this also the confusing unqualified notion of
so-called ‘empirical space’ becomes useless in science.

§ 3 - PRELIMINARY ANALYSIS OF THE FIRST THREE MODAL
STRUCTURES OF MEANING.
A - A brief analysis of the original meaning of number,

Although the systematic analysis of the modal structures of
meaning can only be treated in the special theory of the law-
spheres, we will now put our conception to the test by the
analysis of some of them.

The original nuclear meaning of number, and the

numerical analogy in the logical modality of meaning.

‘When we try to analyse the modal meaning of the numerical
aspect, it is necessary to start with the natural cardinal numbers,
in which this meaning discloses itself in its primitive and irre-
ducible structure. For all the rational, irrational and complex
numeral functions in the last analysis pre-suppose the natural
numbers 1. Every attempt to reduce the modal meaning of the
latter to purely logical relations rests, as will appear, on a con-
fusion between numerical analogies in the structure of the ana-
Iytical relations and the original kernel of numerical meaning.
The latter can be found in nothing but quantity (how much)
disclosing itself in the series-principle of the numerical time-
order with its + and — directions. This modal time-order itself is
determined by the quantitative meaning of this aspect. KaNT
denatured the nuclear moment of the numerical aspect to a
transcendental logical category, though he derived the different

1 Even Max Brack (The Natfure of Mathemalics, p. 38) states in his
examination of the formalizing of pure mathematics in logistic: ‘Arith-
metic is in a peculiar position, since definite integers occur in all systems
of axioms, but even that subject can be arranged as above to begin with
axioms whose subject-matter consists of integers and relations between
integers.” And a little further on he says: ‘This apology for formal ana-
lysis requires two important reservations in the case of pure mathematics.
(1) The natural numbers as we have just seen are in the peculiar position
of occurring as constants in all axiom systems, and therefore marks de-
noting integers must be understood in a sense in which lines, points, etc.
need not be understood. (2) No complete axiom system can be set up for
‘real numbers’. That is to say in the two cases where the fundamental
philosophical analysis of mathematics arises it will be found that no
‘formal’ analysis is adequate.” (p. 39/40).
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numbers from the so-called schematizing of this category in time
(as a transcendental form of sensory perception).

The view, however, that arithmetic is no more than a special
branch of logic, has indeed been prevalent since the Humanistic
science-ideal developed the idea of the “mathesis universalis”.
Many students of logistic suppose they possess in this splendid
instrument of human thought all the requirements to deduce
the number concept in a purely analytical way from the general
logic of relations.

Now the logical modality of meaning has for its irreducible
nucleus the analylical manner of distinction (or distinctiveness,
respectively, when the analytical relations are viewed as modal
subject-object-relations referring to the analytical characteristics
of things). In the structure of this modality there is indeed an
analogy of number to be found. This analogy, however, receives
its determinatcness of meaning only in the nucleus of logical
meaning itself. This numerical analogy is the analytical unity
and multiplicity, inherent in every analytical relation and in
every concept according to its logical aspect. Every concept,
viewed logically, is a stvdesis voqudrwy, the logical unification
of various logical moments into an identical unity. The unifying-
process dcvelops according to the analytical norms of thought,
viz. those of identity and contradiction.

Every analytical relation, even that of identity, implies a
numerical analogy, because analysis itself is a manner of dis-
tinction, and distinction implies at least two terms: the one and
the other.

As a numerical analogy the logical unity and multiplicity
remain qualificd by the analytical nucleus of logical meaning.
But they undeniably refer back to the original nuclear meaning
of number proper in the coherence of meaning of cosmic time.

The relation between number and logical multiplicity.

Logical unity and multiplicity, just as logical allness, are neces-
sarily founded in the meaning of number, and not vice versa .

1 This is involuntarily admitted by A. RizHL (though he takes the view,
in accordance with KaxTt, that an abstract number is an a priori scheme of
the logical category of quantity), when he says (Der Phil. Kritizismus,
2e Aufl., 1625, 11, S. 15) : “Durch alle Verschicdenheiten der Vorstellungen
hindurch, tiber alle Unterbrechungen des empirischen Selbstbewusztseins
hinweg erhiilt sich das cine: Ieh denke, als numerisch mit sich identisch.”
[Through all varielies of representations, over all the interruptions of the
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The logical characteristics, summarized in the unity of the
concept, cannot be a logical multiplicity if they do not have their
number. The fact that this cosmic order of time between number
and logical multiplicity was lost sight of, can be explained in
some writers because they deduced number from the subjective
human act of counting. Counting is naturally impossible without
analytical distinction. But is number in its original sense only
the product of counting? This supposition cannot be correct,
since every act of counting pre-supposes an at least implicit pre-
theoretic sense of the meaning of number and its inner con-
formity to law.

Moreover, logical multiplicity is qualified in a modally ana-
Iytical way. This multiplicity, in any case, is a dependent monmient
in the modal structure of the analytical aspect, deriving its
qualification from the analytical nucleus of meaning.

A modal meaning-moment, lacking the qualifying character of
a nucleus, can never be original, but always refers to another
meaning-nucleus lying outside the modal aspect concerned. Logi-
cal multiplicity is a retrocipation to a substratum, and not an
anticipation. This appears from the fact that the analytical
meaning-nucleus always pre-supposes a numerical multiplicity,
even in pre-theoretical thought. This is why numerical quantity
must find its analogy in a modally logical sense in analytical
multiplicity. In the pre-theoretic, naive understanding the first
multiplicity to which analytical distinction appeals, is of an ob-
jective sensory-psychic nature. Pre-theoretical distinction rests
upon a primitive analysis of a perceived sensory multiplicity.
But also this sensory multiplicity cannot be the original mani-
fold. It must refer to an original multiplicity in the sense of dis-
crete quantity. Animals cannot arrive at a logical concept of
number. But they certainly have a sensory perception of multi-
plicity, which latter can in no case be of an analytical character.

And finally, the method of antinomy can be applied to the
attempt to ascribe the original meaning of number to merely
logical multiplicity.

empirical self-consciousness one thing remains intact: ‘I think’, as being
numerically identical with itself]. From this it follows, that even KaNT’s
concept of the transcendental-logical unity of apperception, assumed to
be the foundation of the ‘category of quantity’, appears not to be de-
tached from the meaning of number. On the other hand, number is
called ‘“eine Schopfung unseres Geistes” [a creature of the mind],
(ibid., p. 96).

I-8
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The proposition: 2 4 2=4 is true in the (theoretically grasped)
original numerical meaning. But we should not try to deduce
this addition only from analytical thought after the manner of
logistic with the aid of the concept of class *. For then it appears
that we get entangled in patent antinomies due to the theoretical
attempt at erasing the modal boundaries between analytical
and numerical multiplicity. Besides, there arises a vicious circle
with respect to the cosmic temporal order of the two modal
aspects concerned. The reason is that the extension of a class-
concept presupposcs number in its original scnse 2

The antinomy, implied in the attempt here intended, can
be demonstrated as follows. The sign + is indeed the lin-
guistic symbol signifying the positive direction of the temporal
order in the originally quantitative sense of number. In the
successive progress of counting the new addition of numbers
in the + direction supposes a greater positional value in
the series. The two first integers after 0 are really earlier in
a quantitative sense than the two next added to them, because
their positional value is smaller. The third added unit has the
positional value 3, the fourth the positional value 4. If, however,
it were allowed to interpret the + sign in an original analytic
sense and not in an original quantitative meaning, the judgment
2 + 2=4 would per se be in conflict with the principium contra-
dictionis. For, whichever way we turn, from a merely logical
synthesis of two numbers there can never arise a new number.
KanT saw this very clearly 2.

If logistic tries to avoid this antinomy by executing the opera-
tion of a ‘logical addition’ on classes and not on the numbers

themselves, it moves in the vicious circle mentioned above. Let
us consider the latter more in detail.

1 Cf.. e.g. B. RusseLL. The Principles of Mathemalics, Vol.I (1903) p.119:
“The chief point to be observed is, that logical addition of classes is the
fundamental notion, while the arithmetical addititon of numbers is wholly
subsequent.” The deduction of number from the class-concept was first
attempted by FREGE.

2 That is to say the reduction of the integers to the analytical class-
concept is not merely a tautology, which has a quite legitimate function
in formal analysis. But it rests upon a fallacious doregor mpdzegov
with regard to the cosmonomic place of the numerical and the analytical
aspects.

3 Kr. der reinen Vernunfi. Einleitung S. 45 (W.W. vol. V, Grossherz.
W. E. Ausg.).
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Number and the class-concept. RUSSELL.

RusseLL, — with WHITEHEAD one of the best philosophically
trained mathematicians of this movement — admits that the
logical addition of 1 and 1, according to the principles of sym-
bolic logic, would always yield one as its result. That's why he
gives the following definition: “1 + 1 is the number of a class
-w- which is the logical sum of two classes -u- and -v- which have
no common term and have each only one term” .

But it may be clear already in the present context that the
antinomy RUSSELL tries to avoid by introducing the class-concept,
reappears in the vicious circle of his definition.

RusseLL tries to deduce the conecept of number from the exten-
sion of the concept of class. But for the simple distinction
of the classes he needs number in its original meaning of
quantity 2.

In other words, RusserLL’s definition of the sum 1 4 1 remains
burdened with the inner antinomy whose existence he himself
admitted in the attempt to deduce the number 2 from a ‘logical
addition’ of 1 and 1.

B - A brief analysis of the original modal meaning of space in its

coherence with the meaning of number.

The structure of the original modal meaning of number does
not show any retrocipation. Original quantity does not have
modal substrata. According to their modal structure of meaning
all the other law-spheres are founded in the numerical aspect.
This means that the latter is the first modal terminal sphere of
our cosmos.

MEINONG’s ‘Gegenstandstheorie’ and G. H, T. MALAN’s
critique of the first modal law-sphere.

This will be denied by Aristotelian scholasticism, which holds
to the view that the ‘ontological category’ ndoor (how much?)
pre-supposes numerable ‘matter’ in its spatial extension.

But this metaphysical view is not founded on a real analysis
of the modal structures of the different aspects of human
experience. The analysis of the modal structure of the spatial
aspect will demonstrate that the latter pre-supposes the numeri-
cal one.

1 Principles, p. 119.
2 This is also argued by CASSIRER, Substanzbegriff und Funktionsbegriff
(1923) p. 66, who rightly rejects RusseLL’s defence against this objection.
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From a quite different standpoint my view of the numerical
aspect as the first terminal aspect of human experience has been
attacked by G. H. T. Mavran, emeritus professor of philosophy at
the University of the Oranje Free State (S. Africa), in his treatise
The First Sphere of DooyEWEERD (Die Eerste (Getals-)Kring van
DooYEWEERD), published in the Tijdskrif vir Wetenskap en Kuns
of the S. African Academy of Sciences and Arts (Oct. 1949), p.
101 ff. This author starts from the so-called “Gegenstandstheorie”
of A. MemoNG and is of the opinion that the numerical aspect
pre-supposes pre-numerical sets of discrete objects which are
sensory perceptible, e.g., a pair of shoes, twins, and so on.

He also interprets RusseLL’s class-concept “gegenstandstheore-
tisch” in this sense, although he agrees that RusseLL himself has

conceived of the concept of class (an ‘incomplete symbol’) as
a purely logical notion.

The chief objection raised by him against my conception of
the meaning-kernel of the numerical aspeet is that I have failed
to indicate the original objects which have the quantitative mode
of being: “The objects which have number lie in altogether
different spheres. They are points, stones, apples, movements
and so on. But none of them belong to the first (i.e. the numeri-
cal) sphere. DoovEWEERD is not aware of this lack of specific
substantial objects in the sphere. Nevertheless, he speaks about
the latter as if there are such objects and calls them ‘numbers’.
What kind of objects can these numbers be, and from where does
he get them? The answer is: he constructs them in a metaphysi-
cal way. He postulates first a mode of being or modal meaning,
i.e. quantitative discreteness in abstracto. Then he hypostatizes
vhis mode of being or meaning and gets his entity ‘number’.
‘Number’ as an object is the hypostatized quantitative mode of
being. From the mode of being itself ‘number’ is born.”

This whole manner of criticism testifies to the fact that MaLaN
has misunderstood the theory of the modal law-spheres in its
fundamentals. Objects which have number have nothing to do
with the modal structure of the numerical aspect. And numbers
cannot be ‘objects in the scnse of MEINONG's “Gegenstands-
taeorie”, no more than apples, stones and other concrete things
can belong to special modal aspects of meaning.

‘Number’ as such is a theoretical abstraction, a modal func-
tion, not a thing. The things in which numerical relations are
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inherent, are not numbers. they have them. A set of things,
viewed only according to the numerical aspect, is not itself a
thing so that it can be an object of ‘sensory perception’.

MarLaN acknowledges that numbers are not individual things,
but considers them as ‘universal objects’ or objects of the third
stage (voorwerpen van die derde orde). Their species are not
types of things, but only sets of things: They are to be distinguish-
ed from the genera whose species are determined by differen-
tia specifica. A pair of shoes and a pair of twins are identical
sets. Two sets are identical if each thing of the first set corre-
sponds to a thing of the second. In other words, this identity is
the one-one correspondence between the sets. This statement
implies that, as far as their numbers as such are concerned, the
things functioning in the sets are indifferent. It also means that in
arithmetic the sets can only count for something as quantitative
relations. Therefore the whole conception of ‘pre-numeral sets’
as ‘species of universal numbers’ is meaningless. RUSSELL con-
ceived the one-one correspondence of the members of identical
classes as a purely logical relation. But it is impossible to derive
a quantitative equivalence from a purely analytical correspon-
dence of members.

MarLaN admits this. But his own view according to which
numbers are genera of sensorily perceptible, pre-numeral sets
of things is equally untenable. He overlooks the fact that a sen-
sory multiplicity as such, abstracted from its intermodal relation
to numeral multiplicity, is no longer quantitative in meaning,.
Consequently, numbers cannot be the genera of sensorily per-
ceptible sets.

The modal meaning-nucleus of space. Dimensionality
and spatial magnitude as arithmetical analogies in the
modal meaning of space.

The spatial aspect in its original modality of meaning cannot
exist without its substratum, viz. the numerical law-sphere.
This will for the present be proved by means of a brief analysis
of the modal structure of space in its original mathematical
sense as regards its nucleus and its retrocipations.

Its original meaning-kernel can only be conceived as con-
tinuous extension in the simultaneity of all its parts within
the spatial order of time. From the very beginning it must
be clear that modern formal mathematics, in its theory of more-
dimensional sets, has eliminated the spatial aspect as such.
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Spatial relations and figures are reduced here to special ‘argu-
ments’ that play no essential rdle in the formalized theory. This
has nothing to do with the discovery of the non-Euclidean
geometries, but is only the result of the reduction of pure
geometry to pure arithmetic, or to pure logic respectively.

From the philosophical point of view this elimination of the
spatial aspect results in a premature elimination of the funda-
mental problem of the inner nature and meaning of pure space.
This problem has been the subject of profound discussion since
Newrton, HuMmE, LEiBNIZ and Kant. But it has not found its defini-
tive solution for lack of an exact analysis of the modal structures
of meaning. The premature elimination of this fundamental
problem has prevented the philosophy of mathematics from
examining the primordial question concerning the original modal
meaning of the spatial aspect of human experience.

In connection with this it is necessary to inquire into the rela-
tion between pure space and the analogical meanings of the
spatial concepts used in all other sciences. It is the very task of
the theory of the modal law-spheres to resume the study of this
problem, which cannot be indifferent to mathematical theory.

We must especially warn against the identification of the
original spatial mecaning-nucleus with the objective sensory space
of perception. The original meaning-kernel of the spatial aspect
cannot be qualified by sensory qualities. Nevertheless, this modal
nucleus cannot reveal its meaning apart from analogical
moments which are qualified by it. In the creaturely realm of
meaning even original kernels of modal aspects are bound to
analogical moments in which they must express themselves.
It will appear later on that even the meaning-kernel of the
numerical aspect does not escape this universal coherence.

It is only as dimensional extension that we can grasp the
original modal meaning of space. This original modal meaning
is therefore dimensional continuous extension, so long as no
account is taken of its anticipatory structure. Dimensionality,
however, is an element of the spatial modality of meaning
(viewed from its law-side!) which cannot exist without its

1 Dimensionality, as such, does not imply a determinate magnitude
of lines which, as the coordinates of a point, are constructed in different
climensions, It is only an order of spatial extension, not a determinate

spatial figure. Therefore, it belongs to the law-side of the aspect, not to
is subject-side.
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coherence with the numerical aspect. As space may have two,
three or more dimensions, it always refers to the arithmetical
aspect as its substratum. Viewed from the modal subject-side
of the spatial aspect, the spatial figure necessarily has its numeri-
cal analogy in its spatial magnitude. This retrocipation in the
spatial meaning, so closely connected with the spatial point, will
be analysed in our discussion of the modal subject-object-
relation, because from this point of view it is highly interesting.

Provisionally it may be established that magnitude in the
meaning of the space-aspect is only a retrocipatory analogy of
number.

The so-called transfinite numbers and the antinomies
of actual infinity.

Every attempt to transfer the moment of continuity in its origi-
nal spatial sense into the modal aspect of number inevitably
leads to antinomy. Such an attempt really implies the acceptance
of the actual or completed infinity of a series, as was done by
CanToR, the founder of the theory of the so-called ‘transfinite
numbers’ .

This antinomy must come to light, if we accept transfinity in
the orders of the infinite, and also if this actual infinity is
assumed in the orders of the infinitesimal. The latter constitute
a domain to which VERONESE has extended Cantor’s theory of
the transfinite numbers in order to obtain a firm foundation
for the whole of infinitesimal analysis. And the antinomy is
implied in the fundamental concept of completed infinity itself,
quite apart from the antinomic character of the different theo-
rems that were supposed to be possible for the ‘transfinite classes
of numbers’.

The functions in the numerical aspect that anticipate
the spatial, kinematic and analytical modi.

In the infinite series, formed by the ‘irrational’ and differen-
tial functions of number, themodal meaning of the number-aspect
undeniably reveals its anticipatory structure in that it approxi-
mates the original meaning of space and movement respectively.
But it remains within the meaning-aspect of discrete quantity.
The total of the discrete numerical values, functioning in these

1 G, CaNTOR, Grundlagen einer allgemeinen Mannigfaltigkeitslehre, ein
mathematisch-philosophischer Versuch in der Lehre des Unendlichen
(1883).
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approximative series, can never be actually given in the antici-
patory direction of time of the numerical aspect. In its antici-
patory functions number can only approximate the continuity
of space and the variability of motion, but it can never reach
them. These meaning-functions of number are not to be con-
sidered as actual numbers. They are only complicated relations
between natural integers according to the laws of number, just
like the fractions and the so-called complex numbers.

In this sense I agree with the statement made by the intuitionist
mathematician WEyL: “Mathematics is entirely dependent on
the character of the natural numbers, even with respect to the
logical forms in which it is developed” .

However, this does not entitle us to qualify the anticipatory,
approximative functions of number as arbitrary products of the
human mind, as is done by the intuitionist mathematician
KroONECKER 2. They are rigorously founded in the modal
meaning-structure of number and the inter-modal coherence of
meaning.

Only the interpretation of these meaning-functions as actual
numbers is the work of man, but then work that mis-interprets
the modal structure of meaning in the numerical law-sphere.

MavraN’s defence of the concept ‘continuous number’.

Mairan, in his treatise mentioned above, is of the opinion that
discreteness and continuity are qualities which a number shows
only in its relation to other numbers. The number 1 for instance
can represent either a cardinal number, or a rational, or a real
one. Whether a number is discrete or continous, depends on the
question, whether it is placed under the laws of discrete numbers
or under thosc of continuous numerical valucs.

According to him this is only a question of the operator which
is chosen. The choice of a particular selecting operator, as, e.g.,
-+ 1, is arbitrary. But the result of the operation performed with

1 “Die Mathematik ist ganz und gar, sogar den logischen Formen nach,
in denen sie sich bewegt, abhiingig vom Wesen der natiirlichen Zahl.”
('f. WEYL: Uber die neue Grundlagenkrise in der Mathematik, in Mathem.
Z eitschrift, 10 (1921) p. 70.

2 “Dije ganzen Zahlen hat der liebe Gott gemacht, alles andere ist Men-
s henwerk.” [Whole numbers have been made by God, all the others are

the work of man], quoted by A. FRAENKEL, Einleitung in die Mengenlehre
(2e Aufl. 1923) p. 172.
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the aid of this operator is necessary, in conformity to the law of
the function. The operator can only lay bare this law-conformity.
Just as the discrete character of a number is laid bare by a
particular operator of juxtaposition, so, according to the author,
the continuous character is laid bare by an operator of repeated
interposition or insertion.

I fear that MALAN has not grasped the point at issue. In the first
place I must observe that not the operator itself, but only the
choice of a particular operator, can be arbitrary. The operators
+ 1, + etc. are themselves implied in the quantitative aspect
of time-order, and so is the operator of ‘repeated interposition’.

When we choose the latter in order to find the series of ‘real’
numerical functions, it must be possible to indicate the law of
the numerical series which is to result from the operation. If,
however, this functional law implies that the process of inter-
position is necessarily infinite, then it implies at the same time
that the quantitative series cannot be actually continuous. It will
always be possible to insert new values between the members
hitherto found. In other words, the fact that the process of in-
sertion is continuous by virtue of the operator of ‘repeated inter-
positon’, does not guarantee the actual continuity of the series
of numerical values resulting from the operation.

And the fact that the principle or law of the numerical series
resulting from the irrational ‘numbers’ may be definite, does
not imply that the latter have an actual existence as numbers
on the same footing as natural integers.

MarLaN cannot discover any anticipatory relation between the
continuity of the process of interposing numerical values in the
infinite series and the modal kernel of the spatial aspect: “It is
inexplicable”, he says, “how DoOYEWEERD can see something
spatial in this continuous series.” But I can explain why he can-
not see it. This is due to the fact that he operates with an ana-
logical space-concept without any critical analysis of the original
nucleus of meaning of the spatial aspect as such. This is evident
from the following argument which he directs againstmy analysis
of this meaning-kernel: “As regards space, there is of course
continuity in space. But only an absolutizing metaphysician can
declare that all kinds of space are continuous. As we have de-
monstrated in section I, there are, especially in the world of the
sense of touch, discrete perception-spaces.” 1 never have said
that ‘all sorts of space’ are continuous. In the analysis of the
modal meaning-kernel of the spatial aspect we are not concerned
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with sensory space which can have only an analogical meaning,
just like physical space, biological space, logical space, historical
space and so on. But apparently MALAN conceives of the different
modal ‘kinds of space’ as species of a genus. And this also shows
that he has not understood the theory of the modal law-spheres.
The latter is intended to lay bare the inter-modal relation be-
tween original kernels of modal meaning and merely analogical
moments.

Number and continuity. DEDEKIND’s theory of the so-
called irrational numbers.

The introduction of the element of continuity in the concept
of number, — if not intended as an anticipatory, approximative
moment of meaning, — is primarily to be considered as an effort
to do away with the modal boundaries of the meaning-aspects of
number, space, motion and logical analysis. Then the law of the
continuity of the movement of thought, formulated by LEBNIz,
is had recourse to for the purpose of rationalizing continuity in
its original spatial meaning.

Such was the case in DEbEKIND’s well-known attempt to ratio-
nalize the so-called ‘irrational numbers’, which prompted
‘WEIERSTRASS, CANTOR, PAascH and VERONESE to make much more
radical attempts in the same direction, The mathematician Depe-
KIND would not look upon the continuity of the series as an anti-
cipation of the meaning of space by the modal meaning of
number. This would imply the recognition that the number-
aspect is not self-sufficient in the anticipatory direction of
time. By means of a sharp definition DEpEkIND wanted to
introduce the idea of continuity into the concept of number
itself as an original moment in the numerical meaning-aspect.

Now the ‘irrational’ function of number, which can never be
counted off in finite values in accordance with the so-called
Archimedean principle, was defined as a ‘section’ in the system
of rational numbers.

How did DEepexkIND find this definition? At least in the first pro-
ject of his theory he related all the values of the numbers of the
system to points in a spatial line. Next he logicized these points in
space into pure points of thought, which logical thinking subse-
quently again eliminates in the continuity of its movement. This
procedure was based on the postulate that there is only one single
definite numerical value corresponding to each ‘section’ of the
rational system. The insertion of the ‘section’ fills a vacuum in
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the system, so that, if one imagines in thought that in this way all
vacancies have been filled up, the whole system of numbers is
without any gap, i.e. it is continuous. The modal boundary of
meaning between spatial continuity and logical continuity seems
to have been broken through in this method.

The complete theoretical elimination of the modal
meaning of number, through the giving-up of finite
numbers as the basis for the infinitesimal functions.
The modal shiftings of meaning in the logicistic view.

DEDEKIND at least took rational numbers and the Archimedean
principle for his starting-point.

‘WEIERSTRASZ, CANTOR, PAScH and VERONESE, on the other hand,
broke completely with the view that discrete quantity is the
modal meaning of number. From the start they held the conver-
gent infinite series, (in CaNTor: the fundamental series), to be
an arithmetical concept. This they considered in its origin to be
completely determined by arithmetical thought only and not
bound to a deduction from the rational numbers by means of a
‘theory of sections’.

PascH introduced the very characteristic term ‘Zahlistrecke’
for the ‘irrational number’. In this way he expressed that from
the beginning the idea of original continuity has been included
in the concept of number.

The Marburg school of neo-Kantianism has laid bare the inner
relation between this whole rationalistic development of arith-
metic and the creation-motive in the Humanistic science-ideal.

Narorp, one of the leading thinkers of this school, writes: “In
the last analysis it is nothing but the basic relation between the
continuity of thought and the discretion of the separating act of
thought which seeks and finds its definite, scientifically develop-
able expression in the relation between number as a conti-
nuum and as a discrete quantity” 1.

‘What strikes us especially in this statement is the exhaustive
way in which this philosophical school logicizes the meaning-
aspects of number and space. An elaborate system of shiftings
has been applied to the meanings of these different spheres.

1 Die logischen Grundlagen der exakten Wissenschaften, p. 188: “Es ist
zuletzt nichts als das logische Grundverhiltnis der Denkkontinuitit zur
Diskretion der sondernden Setzung im Denken, was in dem Verhiltnis
der Zahl als Kontinuum zu den Zahldiskretionen seinen bestimmten
wissenschaftlich entwickelbaren Ausdruck sucht und findet.”
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The original meanings of space and number are supposed to
be deducible from the logical movement of thought in a process
of logical creation. In other words, the original meaning-nuclei
of number and space are first replaced by their analogies in the
logical sphere: the arithmetical analogy of logical multiplicity,
and the spatial analogy of logical continuity.

And, once this shift in the meanings of the aspects has been
accomplished, it becomes possible to carry through the principle
of the continuity of thought across all the modal boundaries of
meaning. It stands to reason that in his way the meaning-nucleus
of number can no longer be found in discrete quantity.

Then the point is how to find the logical origin of number in
creative thought. This origin does not lie in the discrete finite
one, but rather in the ‘qualitative all-ness’ (== totality) of the
infinite .

The rationalistic concept of law in arithmetic.

This tendency in the Humanistic science-ideal to logicize the
meaning-aspects of number and space made the rationalistic
concept of law also subservient to its purpose. As a consequence
the subject-side of the modal meaning of number was in theory
completely merged into the law-side. Otherwise, it would never
have occurred to anyone that the so-called irrational and the
differential functions of the numeral aspect can be looked upon
as real, actual numbers, and put on a level with the so-called
‘natural number’,

Still less would the view have arisen that the discrete, finite
numbers proper ought to be deduced from the infinite, if the
subject-side of the law-sphere of number had not been theoreti-
cally merged into the law-side.

As observed above, an infinite series of numbers is no doubt
perfectly determined by the law of arithmetical progression.
This principle makes it possible a priori to determine the
discrete arithmetical value in arithmetical time of any possible
finite numerical relation in the series. For the rationalist con-
ception of law this is a sufficient reason to attribute actual,
completed infinitude to the series as a totality 2

But the identification of the law (in the definite principle of

1 Die logischen Grundlagen der exakten Wissenschaften, p. 188.
2 NaTorp, op. cit. p. 195/6.
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progression) with the actual subject-side of an endless series, is
untenable. This is evident from the fact that in the infinitesimal
functions of number the numerical modus in its anticipations
approximates other meaning-aspects. But it is never able to
exceed its modal boundaries in the anticipatory direction of
time. After all, the numerical laws cannot be subjected to
the basic arithmetical operations. But in arithmetic we must
necessarily start from the natural numbers, if we are to work
with irrational, imaginary, differential functions of number.
The latter only deepen and open the meaning of the natu-
ral numeral values. The cosmic order takes revenge on the
rationalistic trend of thought in mathematics which in theory
eradicates the modal boundaries of meaning between number,
space, movement (in its original mathematical sense) and logi-
cal analysis. As a result this thought gets entangled in the noto-
rious antinomies of actual infinitude.

All these points ought to be more elaborately discussed in the
special theory of the law-spheres. At this stage of our inquiry,
we only wish to give a preliminary illustration of our method
of analyzing the modal structures of meaning. The only intention
is to shed light on the true nature and the coherence of the
different elements of meaning in contrast with the prevailing
rationalistic currents in mathemalics.

C - A brief analysis of the original (mathematical) meaning of motion
in its coherence with the original meanings of number and space.

In the modal structure of the law-sphere of movement (in its
original mathematical sense intended in pure kinematics) there
are very clear numerical and spatial retrocipations. Neither
in the numerical, nor in the spatial aspect can we find move-
ment in its original modal meaning of continuous flowing, which
needs no further qualification.

The differential as an anticipation of movement in
the original meaning of number.

When a mathematician tries to develop, theoretically, the
numerical relations between two variable magnitudes in con-
formity to the arithmetical laws, he makes use of the con-
cept of function. Then one of two variables is conceived of as a
function of the other (the independent variable). In this case
discrete quantity is thought of as variable. But neither in the
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logical processus (the movement of thought), guiding the diffe-
rential and integral calculus, nor in the differential relation
between the series of values traversed by the two magnitudes,
is there any question of movement in its original modal meaning.

The differences traversed in the course of their changes by
the variables -x- and -y- in the functionally coherent series of
values, remain discrete arithmetical values. But under the gui-
dance of the theoretical movement of thought® the numerical
aspect approximates the original continuity of pure movement
in the anticipatory function of the differential quotient.

The differential function of number expresses nothing br't the

limiting value of the quotient Ax , when both differences appro-

Ay
ximate zero infinitesimally.

A mathematician who is of a rationalistic frame of mind, is
apt to deny any necessary connection between the differential
function of the numerical meaning-aspect and the original
modal meaning of movement. Perhaps he will object that the
differential and integral calculus has a pure mathematical value
in itself and that its relation to physics is nothing but a particular
instance of its applicability. This would doubtless be correct.
But it has nothing to do with the point in question.

Our statement that the numerical aspect of meaning in its in-
finite differential function approximates the original modal
meaning-kernel of movement, naturally does not imply that
movement could be taken here in the sense of an actual physical
process. The word movement in this casc is taken to refer to
the nucleus of the modal meaning of the aspect which deli-
mits the mathematical field of pure kinematics (phoronomy).

The logicist cannot accept the irreducible character of this
modal aspect of meaning. He will try to reduce it to its ‘logical
origin’. The logical movement of thought will be a sufficient
basis to him for the infinitesimal calculus.

The logical movement of thought as a retrocipation of
the original aspect of movement.

The logical movement of thought is, however, an analogical
figure of meaning. It evidently refers back to its substratum in

1 This guiding function of theoretical logic will be explained in the
discussion of the opening-process of the modal meaning-structures.
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the original aspect of movement. Though remaining what it is,
viz. logical processus, it has a retrocipatory character and appeals
to the nuclear sense of its foundation.

The concepts ‘variable’ and ‘differential’ would be without
any basis, if the cosmic coherence of meaning between the
number-aspect and the aspect of movement in their original
sense were denied.

As to movement in its original sense, it should be observed
that as late as in Kant (who, at least at this point, followed in the
steps of NEwToN) the prevailing view was that movement was
something occurring in mathematical space.

This idea was due to a misinterpretation of the original mean-
ing of movement, because it was based on the objective sensory
image of space. In our psychical-sensory perception the sensory
impression of movement is really found in the objective sensory
image of space. The reason why this is necessarily so in ac-
cordance with the cosmic temporal order, is a subject for later
research. But there can be no question of an original movement
in the original meaning of space.

The erroneous view of classical physics concerning
the relation between sensory phenomena and absolute
space,

It is very important to stress this modal state of affairs, since
NewToN, led astray by the fact that physical experiments are
related to objective sensory phenomena, wrongly supposed that
the latter can be conceived as occurring in the ‘absolute’ space
of mathematics. It was only a quite natural result of this lack
of distinction between the different modal aspects of experience
that ‘matter’ was viewed as a filling up’ of this mathematical
receptacle .

1 The Marburg School among the nco-Kantians, too, has stuck to this
opinion. Natorp in his work on the logical foundations of the exact
sciences, writes with regard to the modern concept of energy: “It is
exclusively the logical demand of univocal determinateness of being in
relation to time and space which leads to the necessary pre-supposition
of a substance of occurrence that maintains itself un-
changed. This substance is something ‘real’, which according to its purc
concept must necessarily be conceived of as always identical 'with itself
in its fundamental existence, but as having a movable space-confent in
space.” [“So ergibt sich allein durch die logische Forderung der ein-
deutigen Bestimmtheit des Scins in Bezug auf Zeit und Raum die not-
wendige Voraussetzung einer unveranderlich sich erhaltende Substanz
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According to NEwToN, this receptacle was conceived as a meta-
physical entity: the sensorium Dei. In this metaphysical inter-
pretation of ‘absolute space’ the antinomic character of the
conception of sensible ‘matter’ as a ‘filling up’ of the former was
sharply accentuated.

It was therefore quite understandable that KanT in his critical
period transformed NEwToN’s “absolute space” into a transcen-
dental form of intuition.

But, since this transcendental form was identified with space
in its original modal sense, KanT’s conception remained burdened
with the antinomy that sensory space is to be viewed as sub-
jected to the purely mathematical rules of Euclidean geometry 2.

This view, according to which ‘pure Euclidean space’ is an
a priori receptacle of sensory perceptions (“Anschauungsraum™),
had already been refuted by HuMmE with striking arguments.
But even CArRNAP maintained it in his remarkable treatise Der
Raum, although only with respect to the topological space
of intuition (not as to the metrical and projective ones, which,
according to him, lack a priori necessity).

And it is this first misconception which lies at the basis of
the classical physical view that sensible movement of matter
is considered as occurring in the cadre of pure mathematical
space.

des Geschehens, oder eines “Realen”, welches nach diesem seinen
reinen Begriff notwendig zu denken ist als in seinem Grundbestand immer
sich selbst identischer, dagegen im Raum beweglicher Rauminhalt.”]
(Die logischen Grundlagen der exakten Wissenschaften, 2e Aufl,, 1921,
p. 349).

This statement again shows how much the Kantian form-matter
scheme is prejudicial to a clear idea of mcaning. KANT was already led
astray by it, when he wanted to define the relation between space and
moving matter.

1 The dark schematism-chapter of the Critique of Pure Reason could
only mask this antinomy, because it does not deal with sensory space
but with an exact Euclidean one, related to a priori intuition, which, as
such, cannot be of a sensible nature.

The question how sensible space can be subjected to the a priori rules
of EUCLIDEAN geometry is neither raised nor solved.

The chief point is that in KanT’s exclusively mathematical-physical
conception of human cxperience there was no room for a ‘sensory
space’ in its objective psychological meaning. For this very reason his
transcendental aesthetics and his schematism-chapter could not refute
HuMmE’s psychological critique of ‘exact geometry’.

Sensory perceptions as such can only be related to objective sensory
space, not to an a priori mathematical one.
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Movement in its original modal sense and in its
analogical meanings.

This misconception is of a very complicated character. This
appears as soon as we pay attention to the original modal sense
of movement in its inter-modal relation to its analogical
meanings in physics and in the psychological theory of percep-
tion.

In Aristotelian philosophy the analogical character of the
fundamental concept of movement was clearly seen.

The common moment, implied in the different meanings of this
concept, was found in ‘change’ (quantitative change, change of
place, change of qualities, substantial change). But it was not
overlooked that this meaning-moment was itself of an analogical
nature.

The very fact that Greek thought was ruled by the dialectical
form-matter motive explains its resigning to a fundamental
analogy. No further inquiry was made into the original modal
meaning-structure of movement to which all its analogical
meanings must refer. It was in the last analysis the lack of a
radical unity in the religious point of departure that prevented
philosophical thought from penetrating to the original meaning-
kernels of the modal aspects of human experience.

As soon as religious primacy was ascribed to the form-motive,
all attention was directed to the ‘substance’ which must be the
anédestis of every movement, the accidental as well as the sub-
stantial. But the metaphysical concept of substance could not
transcend the modal diversity of meaning implied in the ana-
logical concept of movement.

The ancient Ionian philosophy of nature ascribed primacy to
the religious matter-motive. Consequently it reduced all natural
movement to the eternally flowing Stream of life as the divine
Origin. But for this very reason this original divine movement
was not conceived in an original modal sense in which its modal
nucleus is contained. Rather it was understood in the analogical
sense of vital movement, which was absolutized to the divine
Origin of all things appearing in an individual form and there-
fore subject to decay.

It was only in kinematics as a branch of pure mathematics
that the original modal meaning of movement could be grasped.
Here movement presents itself in its modal nucleus of conti-
nuous flowing in the succession of its temporal moments. It is
evident that NEwToN’s well-known circumscription of ‘absolute’

-7
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or ‘mathematical’ time was nothing but a concept of uniform

movement in this original modal sense.

It makes no sense to define the latter in the Aristotelian
manner as a change of place. For movement in its original
modal sense cannot be qualified by spatial positions. A change
of place conceived of as an intrinsic characteristic of movement
would imply that movement occurs in a statical spatial conti-
nuum, and that from moment to moment it has another defined
place in it.

But this supposition leads theoretical thought into inescapable
antinomies since it cancels the concept of movement. We shall
return to these antinomies in a later context.

The spatial analogy in the modal structure of the
kinematic aspect.

It is true that the modal meaning-kernel of movement needs
an analogy of space in the modal structure of the kinematic
aspect itself. But this analogy is qualified by the meaning-kernel
of this aspect, not inversely. It is a flowing space in the temporal
succession of moments, not a statical one in the simultaneity of
all its positions.

This flowing space is founded in the latter but cannot be iden-
tified with it. It refers indeed to the meaning-kernel of the
spatial aspect, but only in the inter-modal relation of the two
modal law-spheres concerned, which is guaranteed by the
cosmic time-order. This spatial analogy (flowing extension) also
implies an analogy of spatial dimensionality in its original
sense, i.e. the directions of movement in flowing space, whose
multiplicity in its turn is founded in the numerical aspect.

It must be observed emphatically that this provisional analysis
of the modal structure of movement in its original (non-analogi-
cal) meaning has nothing to do with a speculative construction in-
spired by a preconceived system of modal law-spheres. On the
contrary, in the first (Dutch) edition of this work I tried to
reduce the original sense of movement to the meaning-kernel of
the modal aspect which is the specific field of physics. But it
appeared later on that this attempt could not satisfy the demands
of an exact analysis and must lead philosophical thought into

inner antinomies.
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Physical movement as an analogy qualified by energy.

In the first place it must be noted that in physics the concept
of movement usually has a restricted application, namely in
mechanics only. For this reason it might produce a confusing
effect if movement is elevated to the rank of the modal nucleus
of meaning of the physical aspect.

It is true that this objection cannot be decisive, because scien-
tific terminology often lacks philosophical precision and the
word ‘movement’ does not have an exclusively mechanical sense.

There is, however, a much more cogent argument preventing
us from conceiving movement as the original meaning-kernel of
the physical aspect. This is the undeniable fact that in its physi-
cal use the term movement requires a specific modal qualifica-
tion. Physics, in all its subdivisions, is always concerned with
functions of energy (potential or actual) and energy implies
causes and effects. That is to say that physical movement cannot
reveal the original nuclear ‘meaning of movement, but must
have an analogical sense, qualified by the very meaning-moment
of energy. In its original modal sense movement cannot have the
meaning of an effect of energy. That is the very reason why kine-
matics or phoronomy can define a uniform movement without
any reference to a causing force and why the physical concept of
acceleration does not belong to kinematics but to physics alone.
Therefore GavriLEo could define the principle of inertia in a
purely mathematical-kinematical way, which signified a funda-
mental break with the Aristotelian conception.

Since movement in this original sense cannot be reduced to
the numerical, the spatial or the physical aspects, it must be an
original modal aspect of human experience, which is at the
foundation both of physical movement and of movement in the
objective psychical sense of sensory perception. That is to say
that human experience of movement can never be exhausted
in its objective sensory aspect. It always implicitly (in naive
experience) or explicitly (in theoretical experience) refers
to the original aspect of movement which, as such, is of
a pre-sensory character. We would not be able to perceive move-
ment with the eye of sense, if this sensory perception was not
founded in the original intuition of movement as an irreducible
aspect of human experience. The sensualistic view is refuted
by a serious analysis of the modal structure of sensory movement-
perception which lays bare the analogical and referring charac-
ter of the latter.
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Therefore GaLiLEo followed the right scientific method when
he founded his mechanical theory in a mathematical kine-
matics. And NEwToN’S conception of ‘mathematical time’ has
not lost its scientific value if it is conceived in the original sense
of pure kinematics. It is only the metaphysical absolutization of
kinematic time-order and its confusion with the physical one
which must be abandoned. But this does not imply that the latter
may be conceived without any (at least implicit) reference to
kinematic timre.

Movement in its original modal sense cannot be conceived
without its inter-modal reference to the original meaning of
space. We would not have an intuition of a flowing extension
without its intermodal coherence with a statical space.Butitisnot
true that this intuition needs a sensory perceptible system of
reference. Only the objective sensory image of movement de-
mands the latter. But this sensory image appeals to our pure
intuition of movement in its original modal meaning. It is foun-
ded in this pure intuition by the inter-modal order of cosmic time
and cannot be experienced in purely sensory isolation. The sen-
sory image of movement occurs within a sensory space of per-
ception which itself is only an objective scnsory analogy of
space in its original meaning. Therefore it also appeals to the
original spatial aspect of our experience. We shall return to this
complicated state of affairs in a later context.

The whole conception of moving matter as a filling up of
space is exclusively oricnted to the sensory aspect of experience.
It has a psychological, not a physical or kinematic content.

Of course it is true that in physical experiments sensory percep-
tion is indispensable. But in the theoretical interpretation of the
sensory phenomena the latter must be related to the modal aspect
of energy which is not of a sensible nature. Fields of gravitation,
electro-magnetical fields, quanta, photons, electrons, neutrons,
protons, and so on, arc not sensory phenomena, although the real
eventsinwhich theymanifest themselveshave anobjective sensory
aspect. They function within the original aspect of energy.
But they have an inter-modal relation to the sensory aspect of
human expericnce and in physics the objective sensory pheno-
mena can only be thcoretically interpreted as sensory symbols
referring to the original physical states of affairs which present
themselves to the physical aspect of expericnce.
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The general theory of relativity and the un-original
character of physical space.

The general theory of relativity has made the discovery that
the properties of physical space (i.e. essentially energy-space)
are really determined by matter (in its physical function of
energy), because of the indissoluble coherence of physical space
and physical time. This is the reason why no privileged rigid
system of co-ordinates for physical movement can be accepted *.

If the properties of physical space depend on energy, the ana-
logical character of this space is indisputable. The general theory
of relativity, in the nature of the case, is unable to conceive of
physical space without its intermodal coherence with original
space, in so far as the latter anticipates the meaning of energy.
Such an anticipation necessarily makes an appeal to the original
meaning of energy. Hence it can be admitted, that the geometrical
foundations of the general theory of relativity (in the transcen-
dental direction of time) are dependent on the modal meaning
of energy.

EinsTEIN formulates this as follows: ‘According to the general
theory of relativity the geometrical properties of space are not
independent, but they are determined by matter’ % But this
statement can only be correct, if ‘matter’ is not intended as a
filling-up of original space but rather in its physical function
as qualifying its own extension. The question whether this
analogical space is a confinuum cannot be answered in an a priori
way. It is well known that by accepting the classical view of the
continuous character of physical space the theory of relativity
does not completely agree with the modern quantum-theory of
energy °. In the theory of the modal law-spheres there would be
no single. difficulty in abandoning this residue of the classical
conception. For the analogical character of physical space and

1 The general theory of relativity utilizes the so-called Gaussian co-or-
dinates, i.e. the four-dimensional (including physical time as the fourth
coordinate) system of co-ordinates with curves varying from point to
point. They can only be understood as physical anticipations in geometry,
in so far as this geometrical pattern is related to physical states of affairs.

2 Uber die spezielle und die allgemeine Relalivitdtstheorie (12. Aufl.),
p. 76: “Gemaiss der allgemeinen Relativititstheorie sind die geometrischen
Eigenschaften des Raumes nicht selbstindig, sondern durch die Materie
bedingt.”

3 Particularly the famous French physicist pE BrocLIE has discussed
the philosophical problems implied in this incongruence.
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its qualification by the meaning-kernel of the energy-aspect is

here clearly seen.

If the energy-aspect in its factual side appears to have dis-
continuity, it is quite understandable that physical space is deter-
mined by this discontinuous structure.

Only a theoretical view of reality which lacks a clear dis-
tinction between the modal aspects of human experience and
holds to the Kantian view of Euclidean space as an a priori form
of sensory intuition, must reject the conception of a discontinu-
ous space as paradoxical.

If the modal boundaries of meaning between original space and
its kinematical, physical and sensory analogies are obliterated,
there arises indeed an inner antinomy. That is to say, an anti-
nomy arises if it is assumed that the structure of space is
dependent on a matter which itself is ‘enclosed in pure space’,
consequently, which itself must be determined by the pure ma-
thematical properties of the latter.

The discretion of spatial positions and the un-original
or analogical character of this discretion.

In the original meaning of space the positions of the figures
must necessarily retain their discretion in the modal continuity
of their extension. This discretion, as an arithmetical analogy, is
founded in the original meaning of discrete quantity. It is indeed
no original kind of discretion. The discrete magnitude, e.g., of
the three sides of a triangle, depends on points that have no
actual subjective existence in space themselves, as they have no
extension in any dimension.

This discretion is to be understood in the static sense of the
original spatial positions, which cannot flow into one another in
the original meaning of motion. The totality of the spatial
positions, passed through by a point, a line, a plane, merely in
imagination, in the mathematical movement of thought, is not
subjectively actual in the original spatial aspect of time. No
more is the totality of the finite numbers in an approximative
series subjectively actual in the modal meaning of arithmetic
time.

The original time of the spatial aspect is one of the modal
meaning-functions of cosmic time, whereas cosmic time itself
has an inter-modal continuity. In space the meaning of time is
spatial simultaneity*, not that of kinematic succession. But in
the idea of the totality of the discrete positions of a spatial figure
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conceived of as being subject to ‘continuous transformation’,
original spatial time approximates the meaning of kinematic
time, in so far as it anticipates the meaning of kinematic succes-
sion.

The antinomies of ZENO are due to the attempt to
reduce the modal meaning of motion to that of space.

No attempt should be made to reduce succession in the original
meaning of motion to the discrete simultaneity of an infinite
series of magnitudes in the original meaning of space. For then
theoretical thought will inevitably be entangled in the notorious
antinomies, already formulated by ZeEno the Eleatic (AcHILLES
and the tortoise; the flying arrow). His dialectical arguments
against the possibility of movement could only show that move-
ment can never be construed from an approximative infinite
series of discrete spatial magnitudes.

From these antinomies it is at the same time clear, that the
opposite procedure is equally impossible: discrete spatial magni-
tudes cannot flow into one another in the continuous succession
of movement.

Cassirer makes the remark that geometry has developed a
rigorously systematic treatment of its province and has devised
truly universal methods only after changing over from the geo-
metry of measure to the geometry of spatial positions 2 This
development, following LEIBNIZ’ programme of an analysis situs,
resulted in the theoretical opening of the modal functions of the
spatial aspect that anticipate the original meaning of the aspect
of motion. But this is bound to the condition that theoretical
thought does not attempt to violate the sphere-sovereignty of the
modal aspects.

Analytic and projective geometry viewed in the light
of the theory of the law-spheres.

In DescArTES’ analytic geometry the spatial series of positions
anticipating the original meaning of the aspect of motion are
not really analyzed in the modal meaning of space, but replaced
by the anticipatory functions of number. The different spatial

1 Also PraTto in his dialogue Parmenides has stressed the fact that
spatial simultaneity is a real modus of time.
2 Substanzbegriff und Funktionsbegriff, p. 99/100.
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forms of the plane curves are conceived as proceeding from the
‘movement’ of a definite point, fixed as their fundamental ele-
ment. Its position in space has been determined univocally by
means of a system of co-ordinates. The points obtained in this
way are approximated from the values of the numbers assigned
to them.

LNz’ programme of an ‘analysis situs’ was primarily in-
tended to discover the anticipatory principle of progression in
the aspect of space itsclf. This programme was essentially carried
out in PoncerLeT’s founding of projective geometry®. In the
theory of the law-spheres PoNCELET’s projective geometry is only
to be understood as a theoretical attempt to discover the constant
correlative functions of spatial figures of the same group that
approximate the original meaning of motion in an infinitesimal
series of positional variations.

A definite spatial figure is considered to be correlated to an-
other if it can be derived from the other by ‘a continuous trans-
formation’ of onc or morc of its positional elements in space.

In this process certain spatial basic relations are pre-supposed
as the invariants of the whole system of spatial relations.

The most important form of correlation, connecting different
spatial figures with one another, is discovered in the projective
method. Here geometry has the task of discovering those ‘metri-
cal’ and ‘descriptive’ moments of a figure that remain unaltered
in its projection. Accordingly projective geometry now intro-
duces the imaginary spatial figure, and speaks of the imaginary
points of intersection in the transformed system.

One thing is at once clear: it must be the subjective spatial
limiting functions that we are confronted with in this procedure.
This is the same thing that has been found in the imaginary
functions of number, which also appeared to be subjective limi-
ting functions.

It was owing to the discovery of these anticipatory spatial
limiting functions that the prineiple of progression was found to
establish the functional coherence between spatial systems which
are otherwisce cntirely heterogencous. It was seen that the in-
variant, positional relations in conformity to the spatial laws
also obtain among the infiniie series of discrete positions whose
mutual positional difference is ‘infinitesimally small’.

Consider, e.g., two circles in a plane. If they intersect, a

1 S. PoNceLET, Traité des propriétés de figures (2iéme ed. Paris 1865).
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common chord has been given connecting the two points of
intersection. The points of this straight line are such that the
tangents that can be construed from these points to the circles
are equal.

This spatial relation also obtains in case the extreme limit is
reached in the series of the positional changes of the two circles,
i.e. when they do not intersect any longer. In this case, too, there
is always a straight line — the so-called radical axis of the two
circles — possessing the spatial property mentioned above and
connecting the two ‘imaginary’ points of intersection.

In the same way it can be proved, e.g., that when three circles
are given in a plane, and we construe the ‘radical axes’ for any
two of them until they have all been used, the three lines obtained
in this way intersect at one point. According to the principle of
the invariant relations in the infinite series of positions, the same
thing holds good for the special case that the three circles inter-
sect indeed, ete. .

On the ground of the same principle of progression the projec-
tive view of Euclidean space is entitled to speak of the infinitely
distant point in which two parallel lines intersect; or of the in-
finitely distant straight lines in which two parallel plancs inter-
sect.

In the ‘imaginary’ positional functions the original meaning
of space indeed approximates that of movement. Projective
geometry only violates the specific modal sovereignty of the
law-spheres of space and movement, in the further development
given to it, e.g., by CAYLEY and KvrEIN, In their theory conclusions
are drawn from the principle of the invariant relations to the
effect that an actual continuity is assumed in the series of
the transformations of the spatial positions. In other words,
they speak of an actual ‘all-ness’ (totality) of the changing posi-
tions in this series. This conception implies inescapable antino-
mies. For in the spatial order of time this totality can no more
be actually given than in the numerical order the totality of the
numbers in an approximative series. The differential and the
integral of the series can no longer have original spatial meaning
if the latter is considered to he actually continuous. Only in the
original modal meaning-aspect of movement can there be any
question of an actual continuity of the changes of position. But

1 Cf. HANKEL, Die Elemenle der projektivischen Geometrie (Leipzig),
p. 7 ff.
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in the meaning of original movement there are no really discrete
spatial positions.

When theoretical thought tries to conceive the transition of
the spatial positions in the series as ‘actually closed’, or ‘conti-
nuous’ (the pscudo-concept of a ‘totality of transformations
which is dense in every direction’), it again gets involved in the
antinomy of ‘actual infinitude’. A real continuity in the transfor-
mations would cancel the original meaning of space; but a real
reduction of original movement to an infinite series of discrete
spatial positions cancels the original meaning of movement.

The logicistic shiftings of meaning in projective geo-
metry.

The logicistical eradication of the modal boundaries between
space and movement must be understood as an unwarranted
shifting of meaning. The original scnse of movement is then
identified with the analogical movement of thought which is
actually operative in the analysis of the spatial positions.

According to IF. KrLIN all the geometrical transformations re-
sulting from the arbitrary movements of the elements in an
ordinary three-dimensional space, form a group *.

The ‘movement’ intended here, which overarches the entire
sceries of positions of the ‘group’, is in fact the theoretical move-
ment of thought. This thought conceives the original meaning of
space in its anticipatory coherence with the original sense of
movement.

This complicated state of things is given a perfectly erroneous
interpretation, if it is suggested that the original modal meaning
of the static relations of space can be dissolved into a group of
“Operationen” (== operations) in the¢ sense of mowvements of
thought.

In mathematics there is a logicistic tendency which poses the
dilemma:

One must either acknowledge the purely logical origin of
mathematical concepts, — or fall back into the view of space
as it is given in sensory experience.

But in this dilemma the cosmological problem of meaning im-
plied in the mathematical concepts, has been obscured funda-
mentally and essentially.

1 Einleitung in die héhere Geomeltrie. I1. S. 1 ff.
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§ 4 - SOME EXAMPLES OF THE STRUCTURAL ANALYSIS OF LATER
MODALITIES OF MEANING, INTENDED TO GIVE AN INSIGHT
INTO THE ORDER OF SUCCESSION OF THE LAW-SPHERES.

In the structural analysis of the first three modalities of
meaning, although only intended to be of a provisional charac-
ter, we followed a systematic method. And it needs no further
comment that justice can only be done to the method of analysis
indicated by applying it systematically.

But if we go on in the same way in our analysis of the later
modalities of meaning, the boundaries between the general
theory of the modal law-spheres and the special theory will be
cancelled, and we shall land in the problems of the ‘philosophia
specialis’. This would not only far exceed the scope of a general
theory, but it would set the reader on a road that he has not yet
been prepared for. He would repeatedly come upon general
problems that ought first to be looked into in a general theory.
He has so far been confronted for example, with the modal
subject-object relation and the opening-process in the modal
meaning, which will prove to be some of the main themes in the
general theory. They demand a separate discussion.

In the present stage our enquiry is exclusively concerned
with the task of bringing home to the reader the value of the
distinction between the three different kinds of structural mo-
ments in the modality of meaning. In this way he may get an
insight into the strict cosmic law-conformity of the order of the
law-spheres. The reader should constantly keep this in mind in
order to understand why in the study of the later modalities of
meaning we restrict ourselves to some examples of our structural
analysis. Even in this restriction the anticipation of later themes
cannot be completely avoided.

Meaning-nucleus and retrocipations in the original
modal sense of organic life,

We start with the biotic law-sphere, which proves to be founded
in the spheres of number, space, movement, and energy, accord-
ing to the cosmic order of time. For the modal structure of the
biotic aspect cannot exist without these substratum-spheres. The
irreducible meaning-nucleus of the biotic law-sphere is life.

Biology can attempt to find specific characteristics of life-
phenomena, such as autonomous procreation, preservation of
the whole in the continuous change of its parts cte. But these
characteristics are related to living beings in their sensible
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behaviour. They cannot define life as the irreducible mean-
ing-kernel of the biotic aspect of human experience and
empirical reality. This is due to the fact that they are ana-
logical concepts, which presuppose their modal qualification
by the irreducible meaning-kernel of the biotic aspect. Life is
a fundamental modality, not a concretec phenomenon. It belongs
to the fundamental modal horizon of human experience, which
lics at the basis of the concrete phenomena considered to be
manifestations of life.

Therefore the contest between mechanists and vitalists in
biology cannot be decided by experiments. For as soon as we
establish the fact that a living being has originated, we appeal
to an irreducible modal aspect of experience, and not to pheno-
mena whose scientific interpretation as manifestations of life
pre-supposes this fundamental aspect of expericence.

Life as such is not perceptible to the eye of sense. It can only
manifest itsclf in scnsible phenomena. But this very manifes-
tation cannot be experienced in a merely sensory way. It appeals
to the original life-aspect. And the latter cannot transcend human
expericnce since it is one of its fundamental modalities, not a
metaphysical substance.

Therefore the mechanistic interpretation of life is the result of
a philosophical prejudice, not the outcome of special scientific
rescarch. It tries to reduce life in its modal meaning-kernel to
another modality of meaning. But at the same time it must
appeal to the nucleus of the hiotic meaning-aspect as soon as it
wishes to establish the presence of life-phenomena 2.

1 This state of affairs is being more and more acknowledged by students
of biology. WiLHELM ProLL in his Allgemeine Biologie (1948 p. 1/2)
summarizes the prevailing view as follows. After having remarked that the
attempt to reduce biology to physics and chemistry has furnished many
contributions to our knowledge of the phenomena of life, he continues:
“With respect, however, to the general pretention that in this way we
can arrive at a theory of life merely based on the foundations of physics
and chemistry, the mechanic conception mentioned has not only failed
to stand the test of experience, but it has positively refuted itself.

“For the more progress was made with the application of physical and
chemical methods on problems of biology, the more clearly it was shown
that in this way the essence of life cannot at all be conceived... Much
rather we are confronted with an original phenomenon and in perceiving
it we enter into a sphere of experience 'which transcends physics and
chemistry.”

In the theory of the modal structures of experience we have only to
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This nucleus expresses itself in an organic relation and this
organic relation, as a moment of the biotic modality, is a neces-
sary modal retrocipation in its meaning-structure. The rcason
is that the ‘organi¢’ implies the analogy of number, viz. the
(biotic) unity in the multiplicity of vital functions.

I must emphatically warn against an identification of organic
life as a modality of meaning with a living organism. The latter
is a structure of individuality, a typical whole functioning in
principle within all the modal aspects alike, though it is typic-
ally qualified by the modus of organic living. Its identification
with the biotic aspect has caused a lot of disturbance in the
discussion between the mechanistic and the vitalistic trends in
biology concerning the problem of life. It was to a great extent
due to the influence of the metaphysical concept of substance
which diverted the attention from the modal horizon of ex-
perience *. The organic moment in the modal structure of the
biotic aspect is not itself an organism, but a modal relation of
unity and multiplicity of life functions, a numerical analogy
qualified by the meaning-nucleus of this modal aspect. It cannot
be lacking in the modal structurc of the latter.

Neither can a spatial analogy be wanting in the modal mean-
ing-structure of the biotic law-sphere. Not a single instance of
organic life can exist without its biotic space, as the (objective)
field of biotical action and reaction, the bio-milieu. This retroci-
pation refers in the first place to a bio-physical space as an
anticipatory function of the field of energy-effects. But it is ulti-
mately founded in the original meaning of extension. There can
be no doubt now that this bictic spatial sphere cannot express
the original spatial meaning. For we have demonstrated the
internal antinomy in the view of ‘matter’ as the ‘filling-up of
pure space’, and in that of ‘movement as ‘space-content’ 2.
Consequently, it must be evident that a fortiori biotic effects
cannot function within space in its original (pure) sensec.

Among the modal retrocipations of the original biotic aspect
there must also be an analogy of movement. Organic life can
only express itsclf in ‘biotic movement’.

replace the term ‘original phenomenon’ in the last sentence by ‘original
modal aspect’.

1 Cf. my treatise Het substantiebegrip in de moderne Natuurphilosophie
en de theorie van hel enkaptisch structuurgeheel in the quarterly Philo-
sophia Reformata 15 Year, 1950j p. 66—139.

2 Cf. pag. 98—105.
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Static rigidity is incompatible with the original meaning of
life. But this biotic movement is not movement in the original
sense. It is intensive and qualitative development in the organic
unity of life, in the temporal order of the biotic law-sphere itself.
It is only founded in the original meaning of movement.

Original movement, in its turn, approximates the modal
meaning of life in its biotic anticipations. These biotic antici-
pations cannot be deprived of their original meaning of move-
ment, although they are directed towards organic life (in the
transcendental direction of time).

Meanwhile the modal aspect of movement cannot anticipate
the modal meaning of life without the intermediary of the
aspect of energy. As explained above, energy itself appeals to
the original meaning of movement in an analogical moment
of its modal structure, viz. that of cause and effect (operation).
Energy-movement in the physical-chemical process can mani-
fest itself either with or without an anticipatory direction to-
wards organic life.

Within the inner structure of individuality of a ‘living or-
ganism’ the processes of energy-exchange doubtless disclose biotic
anticipations realizing themselves under the direction of organic
life-impulses.

The organic moment of life itself implies an analogy of energy.
It does not only mcan a vital unity in a diversity of biotic func-
tions; in addition it is really an organizing biotic energy directing
the physical-chemical processes in their anticipatory potencies.

But this state of affairs is completely misinterpreted when life
is conceived of as a ‘substance’ (entelechy in H. DriEscH) which
directs a purely mechanical constellation of matter, closed
in itself in the rigid deterministic sense of classical physics. This
neo-vitalistic conception involves itself in inner antinomies and
cannot account for the inner coherence of meaning of the bio-
tical and the physical aspects of experience.

Life is not a ‘substance’, but a modal function, just like energy.
And the latter is not closed in a rigid mechanical-causal cohe-
rence, but becausc of its modal structure it has anticipatory
potencies, which are only opened by the directing impulses of
the biotic functions .

To ‘biochemistry’, which investigates these anticipatory func-
tions experimentally, (organic) life lies outside the original

1 This is not the same as NicoLat HARTMANN’s ontological theory of the
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meaning of the physical-chemical field of research. The concept
of life here remains a theoretical limiting concept, and it should
remain so.

The modal viewpoint of psychology.

The theoretical field of research of the so-called psychological
special science will be delimited univocally only, if the view is
given up that the “Gegenstand” (= the modal field of research)
of this science is to be found in the ‘soul’ as a collective idea of
modal functions. The meaning of this idea is not further defined
or delimited. Also the metaphysical conception of the ‘psyché’,
which more or less still influences psychology, should be relin-
quished.

The Biblical meaning of the word ‘soul’, where it is used
in its pregnant sense of religious centre of human existence, has
nothing to do with a theoretically abstracted complex of modal
functions. Neither has it anything to do with the metaphysical
Greek conception of the psyché. This must be clear to any one
who has discovered that the background of all such views is
the immanence standpoint in philosophy. The Bible does not
theorize at all about the human soul (let alone theorizing from
the philosophical immance standpoint).

If in future we speak of a ‘psychic law-sphere’, we mean a
modal aspect of human experience, delimited from all the
other aspects by its nuclear moment of feeling. The modal
meaning-nucleus of feeling is doubtless original in the cosmic-
temporal order, ie. irreducible to other modal meaning-
nuclei.

Feeling as a supposed chief class of psychical pheno-
mena, FELIX KRUEGER’s discovery and its interpreta-
tion in genetic psychology.

Modern psychology has been led astray by conceiving of feeling
as one of the chief classes of ‘Erlebnisse’ and by co-ordinating it
with volition and knowing as the two other classes. This mis-
conception is due to the faculty psychology of the XVIIIth century
since RoUssEAU, especially to TETENS and KANT.

It is true that since the decline of this faculty-psychology there

hierarchy of different ‘layers’ of being (Schichtenthcorie) and his opinion
that ‘matter’ as a ‘lower layer’ would be completely ‘transformed’ by life.
HartMaNN does not know the modal structures of meaning and their
coherence.
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have been discovered some states of affairs which do not agree

with this classification.

Especially the German psychologist Ferix KRUEGER, a disciple
of WiLHELM DILTHEY, has observed that feeling is implied in
cvery ‘Lrlebnis’ as a quality of the totality of our inner ex-
perience and that in this totality there is a continuous transition
from fecling to the ‘differentiated forms of consciousness’. At-
tention is also paid to the ‘universality’ of feeling with respect
to these states of affairs. But this discovery has been interpreted
in the line of a psychologistic transcendental Idea of origin laid
at the basis of genctic psychology. Conscquently this interpre-
tation within the cadre of genetic psychology has led to the
erroneous conclusion that feeling would be the undifferen-
tiated origin of the other ‘classes’ of ‘Erlebnisse’ (the noetic and
volitional) which were supposed to rise from it through diffe-
rentiation. This cannot be truc. In the footsteps of Franz
BrentaNo and Epsunp Husserl the ‘Erlebnis’ is conceived of
as an intentional act of human consciousness, in contradistinction
to the abstract ‘sensation’. Then it must be evident that
feeling, unlike volition and knowing, cannot be an act but only
a modal aspect of every act. It is correctly defined by JamEes
DreveEr in his Dictionary of Psychology (1952) as ‘a general
term for the affective aspect of experience’, though the
adjective ‘affcctive’ should be replaced by the more general
term ‘cmotional’.

It is impossible 1o regard real acts, like the volitional or noetic
‘Erlebnisse’, as modal aspects of experience. On the contrary,
every rcal act functions necessarily in the integral modal horizon
of human cxpericnee, which embraces the totality of all the
modal aspects. This fact cannot be lost sight of except under the
influence of the metaphysical dogma concerning the dichotomy
of temporal human cxistence as a composite of a ‘material
body” and a ‘spiritual soul’. The more modern version of this
dichotomistic conception (3ax ScHELER) speaks of an antithesis
between a vital-psychical sphere and a ‘Geist’ which can make
the former and the cntire ‘world’ to its theoretical ‘Gegenstand’.
But also this vicw contradicts the unbreakable meaning-cohe-
rence between the aspects.

It is an undeniable fact that in the first life-phase of a suckling
baby fecling precedes the first development of logical distinction;
the latter precedes the controlling manner of forming sounds,
which in its turn precedes the primitive symbolical designation
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of concepts by words etc. But that does not prove that the higher
mental functions originate from fecling as their undifferentiated
origin. Rather it testifies to the truth of our view of the order of
the modal aspects of expericnce, as a real temporal order, related
to subjective duration in the genetic process.

The ‘Erlebnisse’ and the modal delimitation of the
psychological viewpoint. Erlebnis and behaviour.

If the ‘Erlebnisse’ as rcal acts of expericnce imply the whole
horizon of modal aspects, it follows that it is impossible to find
in them the specific ‘Gegenstand’ of psychology without a deli-
mitation of the specific modal viewpoint from which they are
to be examined.

This specific viewpoint cannot be found in the inner subjective
character of the ‘Erlebnis’. For the inner character of the latter
does not detract from its encompassing the whole horizon of
modal aspects® and its subjectivity cannot be examined scienti-
fically without its relation to the different modal laws to which
it is subjected. In this respect there is no differcnce betwcen
‘Erlebnisse’ as inner acts of consciousness and external beha-
viour. The latter cannot be neglected by psychology insofar
as it can be an objectively perceptible expression of the in-
tentional direction of the inner act. On the other hand external
behaviour in its objective sensory aspect cannot be a real psycho-
logical object of research apart from its relation to the subjective
inner experience of which it may be an objectively perceptible
expression. Behaviourism is not to be regarded as a trend of
psychology proper 2. But the point in question remains: What

1 The modal horizon of human experience corresponds to the modal
aspects of empirical reality. Consequently, the inner act of experience as
a concrete ‘Erlebnis’ cannot be restricted to its psychic feeling-aspect.
This will appear to be the key to the solution of the epistemological
problem which we shall discuss in the third part of this Volume.

2 The thesis that the inner acts of expcrience cannot be studied by
psychology because science is bound to objcctive sensory phenomena
cannot be maintained. We must bear in mind that the aspects of human
cxperience have a modal structure of a universally valid character and
that by means of language it is possible to establish a real social contact
between our own inner experience and that of our fellow-men. My inner
life of experience is not closed within itself. It can only exist in a social
exchange of experiences penetrating my own consciousness and sub-
consciousness. In a very close community of two persons the inner act-

II - 8
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is the specific modal determination of the field of psychology,
if the latter is to be conceived of as a special science and not as a
philosophical anthropology, or as a typical total-science in the
sense of positive sociology.

Animal psychology and the unity of the psychological
viewpoint.

This question urges itsclf upon us still more stringently, if we
consider the fact that psychology is not restricted to human
‘Erlebnisse’ but that there is also an animal psychology?. Animals
lack the inner human aects of experience, because the latter are
necessarily related to the ego as the transcendent centre of
human existence. They lack actual subject-functions within the
logical and post-logical modal law-spheres which in every real
act of experience are essential. Within these modal aspects they
can have only object-functions in the subject-object relation of
human experiencc.

If animal psychology is to be regarded as a real branch of
psychology, it must have the same general modal viewpoint as
the psychology of human ‘Erlebnisse’. This must be clear if it is
considered that the unity of the psychological viewpoint is not
to be found in typical totality-structures of human experience,
but only in a specific modal aspect, which is made the ‘Gegen-
stand’ of theoretical thought in its logical function.

This does not detract from the fact that psychology has to
examine concrete phenomena which present themselves only
within typical structures of individual totality, as for instance

life of the one can often be completely open to that of the other so that
they penetrate one another mutually and ‘flow together’,

That is why the psychological method of ‘empathy’ into the inner act-life
of the other man has a solid foundation in the inner structure of this life.

As to animal feeling, we must observe that it cannot be completely
strange to us. In my anthropology, which will be explained in the third
volume of my new trilogy Reformation and Scholasticism in Philosophy,
I have argued that the act-structure of inner human experience is founded
in a lower structure qualified by feceling-drives in which the psychical
aspect has not yet opened its anticipatory spheres. In the so-called ‘enkap-
tic structural whole’ of the human body this animal structure is bound
by the higher act-structure of human experience. Nevertheless, it is con-
tinually present as a sub-conscious under-layer of the latter and it can
freely manifest itself in certain limiting situations (Grenzsituationen) in
which the controlling function of the higher act-life has become inactive.
Depth-psychology has been able to lay this bare.

1 See the preceding note,
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human acts of thought and remembering, volitional acts, acts of
fantasy, and so on. But these totality-structures are not to be
viewed as psychological ones if one wants to escape the absoluti-
zation of the psychical viewpoint. They can only express them-
selves in a typical way within the specific modal aspect which
delimits the field of psychology.

This aspect has logical, historical, linguistic, social, economical,
aesthetical, juridical, and moral anticipations. It also anticipates
the ultimate limiting aspect of human experience, that of faith (in
the feeling of confidence and certainty in the faith in God’s
revelation or in the feeling of unbelief, respectively). In other
words, psychology has indeed a modal field of rcsearch which
has real universality in its proper sphere.

The volitional, the intellectual, the fantasy-directions of human
act-life, in their individual as well as in their social manifesta-
tions, can all be studied in their psychological aspect.

But psychology cannot exceed the modal boundaries of its
field without entangling itself in an illegitimate ‘psychologism’.

The pseudo-psychological conception of the human
ego and the I-thou relation.

A fortiori the human ego and its relation to other egos cannot
he of a psychical character.

There does not exist a ‘psycho-physical ego’, or a ‘transcen-
dental-logical ego’, or an ‘historical-existential ego’, or an
ego as ‘psychical’ centre of human ‘Erlebnisse’. All these so-
called egos are nothing but idols of an apostate human self-
consciousness, The human ego to which all human experience
is related is one and the same: it transcends all modal functions
and all temporal individuality-structures of human existence
referred to it. It is the single central point of reference for all
of them, but not any science whatever can make it into its
‘(regenstand’.

When psychology speaks about self-feeling, self-impulse, self-
love or ego-ism, self-preservation, self-control, self-observation
or -introspection and so on, it can mean only psychological phe-
nomena which manifest themselves in a concentric direction to
the ego. But the ego itself escapes every attempt to grasp it in
a psychological view. The human ego expresses itself in the
entire temporal human existence, but it recedes as an intangible
phantom as soon as we try to localize it in our temporal expe-
rience.
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The impossibility of a definition of feeling as the
meaning-kernel of the psychical aspect. The psycho-
logical distinction between ‘feelings’ and sensations
(Empfindungen).

So we must always stress the necessity of a modal delimitation
of the psychological field of research.

To my mind the specific aspect embracing the modal view-
point both of human and animal psychology can be found only
within the law-sphere whose modal structure has feeling as its
meaning-kernel. I cannot see another possibility unless I can be
shown a better way for a truly modal delimitation of the specific
psychological viewpoint.

There cannot exist a material criterion oriented to the concrete
contents of human expericnce; for every concrete temporal
‘Lrlebnis’ can be viewed theoretically according to its psychical
aspect.

If feeling is the original meaning-kernel of the latter, it must
be impossible to define it by means of specific qualities desig-
nated by analogical terms. There is a German adage: “Was man
nicht definiren kann, das sicht man als ein Fihlen an.” [What
cannot be defined is called a feeling]. But the same can be
said with respect to the meaning-nucleus of every other modal
aspect of human experience.

Many psychologists have tried to distinguish feelings from
sensations and representations by specific characteristics. In
contradistinction to the latter classes of ‘Erlebnisse’, feelings
are supposed to be characterized by their polarity. They lack
a spatial character, and their actuality excludes every possibi-
lity of reproduction. But these theoretical distinctions, apart
from their psychological scrviceableness, have nothing to do
with fceling as the modal meaning-nucleus of the psychical
aspect of experience.

The latter is not a concrete ‘Erlebnis’ viewed from its psychical
aspect; rather it is the nuclear moment of a modal meaning-
structure which determines every concrete phenomenon of con-
sciousness functioning in it with respect to its modal-psychical
character. In its modal meaning every psychical phenome-
non is characterized by this kernel-moment. Sensations (Emp-
findungen) are ‘elementary’ subjective feeling-phenomena
referring to objective sensory (ualities of things or events. They
can be moments of the so-called polar feelings of pleasure and
pain which project themselves in the sensorily perceived objects.
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They can also be experienced in an attitude of indifference.

But indifference, too, is a feeling-attitude in its modal psychical
sense. Interest and indifference are only complementary mani-
festations of feeling which can be experienced in a continuous
transition.

The retrocipatory structure of the modal feeling-
aspect.

The structure of the full psychic modality of meaning, con-
sidered from its retrocipatory side, necessarily shows analogies
of number, space, movement, energy, and organic life. If we
want to analyse these retrocipatory meaning-moments theoreti-
cally as sharply as possible, it is necessary to start from the
psychic aspect in its unopened, restrictive state, as it is realized
in animals.

The so-called ‘higher feelings’ will not be considered for the
present. The modal psychic meaning in its merely retrocipatory
structure is sensory.

Sensibility is an evident analogy of the biotic meaning of
organic life in the modal meaning of feeling. ‘Sensory’ means
founded (by the cosmic order) in the biotic modality of meaning®.
‘of the senses’, and sensory feeling is closely bound up with, and
It is a structural meaning-moment in the life of feeling, which
is not life in its original modal sense, since it is qualified by the
meaning-nucleus of the psychic aspect. Though it is necessarily
founded in the biotic aspect, it is not subject to biotical laws,
but it has its own psychical law-sphere (cf. the laws of association,
the law of the polarity of feelings of pleasure and pain etc.).

Sensory feeling reacts on biotic stimuli but this psychic reac-
tion is never biologically, let alone mechanically, explicable. For
the sensory psychic reaction is qualified neither by the original
nucleus of the biotic nor by that of the physical meaning-aspect.
Sensibility, as a biotic retrocipation in the original modal mean-
ing of feeling, in its turn refers back to an analogy of move-
ment in this modal meaning. Sensory feeling necessarily ex-
presses itself in sensory movements of feeling which are called
‘emotions’. But the concept of ‘emotion’ should not be identi-
fied with particular types of psychic movement like the ‘af-

1 ScHELER has tried to conceive the ‘pure essence’ of feeling entirely
isolated from the organic meaning of life. This procedure results in the
sublimation of the modal meaning of feeling, because the latter only
functions in the intermodal coherence of the aspects.
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fects’, or the ‘passions’. IEmotion is necessarily founded in the
original meaning of movement but only by the intermediary of
biotical and physical analogies. Emotional life is immediately
founded in organic and physical-chemical processes which in
their turn refer back to the original modal meaning of movement.
We shall revert to such complications in the meaning-structure.

Behind this modal analogy of movement, however, a spatial
analogy and one of number announce themselves in the structure
of the psychic modality of meaning.

The subjective sensory feeling of space, the objective sensory
picture of space, and the sensory multiplicity (of impressions)
will be examined in a later context.

Some examples will now be given of the structural ana-
lysis of the normative law-spheres. This will show that here, too,
the cosmic order of time guarantees the law-spheres concerned a
fixed place, which cannot be ignored by theoretical thought with
impunity.

The retrocipatory structure of the logical aspect 1.

It has been repeatedly observed that the nuclear moment in the
modal structure of the logical aspect is the analytic mode of
distinction. As a meaning-kernel this central structural moment
must express itself in a series of retrocipations which guarantee
its inner coherence with the preceding modal aspects.

In the first place there is an analogical moment to be found in
the logical aspect which, as such, refers back to the psychical
sphere. This is the moment of logical apperception which
discloses a retrocipatory meaning-coherence with the perceptive
mode of experience inherent in feeling. LemxNiz was the first
thinker who observed this inner coherence between logical ap-
perception and sensory perception. But he interpreted it in
the line of his lex continui, a cosmonomic Idea oriented to his
discovery of the differential- and integral calculus.

As a matter of fact conceptual apperception in its first primi-
tive or ‘restrictive’ state is rigidly bound to sensory represen-
tation. The analytical relation of identity and diversity is imme-
diately applied to sensory images of things and in these images
the logical characteristics are analysed in a primitive way. For

1 How an actual analysis of the modal structure of the analytical aspect
is possible will be explained in more detail in the second part of this
Volume.
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instance: an animal which has two legs and wings is a bird.
A circle is a round thing. Here analytical apperception and sen-
sory feeling-perception seem indeed to pass into one another
without sharp limits. Actually the modal boundaries between
analytical apperception and sensory perception are impli-
citly present even in the most primitive concept. They can-
not be lost sight of in the analysis of the modal structures with-
out our being involved in theoretical antinomies.

Analytical apperception can only function in the logical life of
thought, and here we are confronted with a necessary biotical re-
trocipation within the modal structure of the logical aspect. The
logical life of thought doubtless has a biotic foundation and would
be meaningless without this retrocipatory coherence with life in
its original modal sense. But it is not reducible to the latter; it is
subject to logical and not to biotical laws. It manifests itself in
every logical process of thinking, in every act of conceptual
analysis, in every logical conclusion.

This biotic analogy in the modal structure of the logical as-
pect in its turn implies retrocipatory analogies of the physical
meaning of energy, of movement, space and number in their
original meaning-nuclei.

The analytical principium rationis sufficientis, which rules the
logical process of concluding as its norm, is a real analytical
principle of causality and shows an inner retrocipatory mean-
ing-coherence with the relation of cause and effect in its original
physical sense. This inner coherence urges itself upon human
thought to such a degree that in modern philosophy the physical
and the logical principles of causality have often been identified.

The empiricist thinker J. Stuart MILL employed the physical
concept of causality conceived in the deterministic sense of
classical mechanics, in his System of Logic. His theory of causa-
lity, called the theory of the condicio sine qua non, was intro-
duced in continental European jurisprudence and was often
viewed as an explanation of the logical principle of causality .
In the second part of Vol. I, I have outlined the rise and the
development of the rationalist identification of physical and
logical causality, and the reduction of the latter to the logical
principle of contradiction.

1 Cf. my treatise De modale structuur van het juridisch causaliteits-
verband in the Mededelingen der Koninklijke Nederlandse Akademie van
Wetenschappen, afd. Letterkunde, Nieuwe Reeks, D1. 13 no. 5 (1950).
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KANT made causality into a transcendental logical category
implying the ‘pure logical’ concept of force as its ‘predicable’!

The real state of affairs is that the analytical relation of
grounds and conclusion has a patent analogical character and
cannot disclose the original meaning of the causal relation. Its
validity is restricted to the logical process of concluding, which
is a real analytical movement of thought, a procedere from
premises to conclusion. The retrocipatory coherence of the logi-
cal meaning-aspect with the modal aspect of movement here
discloses itself in an evident manner.

The movement of logical thought doubtless has an analogical
character referring back to movement in its original modal sense
of extensive flowing.

But at the same time it implies a spatial analogy. The analyti-
cal process of thinking pre-supposes an analytical (formal) space.
Analytical space is a logical order of co-existence, a logical ex-
tension in which every analytical element can be localized.

Without this logical space no single analysis would be possible.

It can have different ‘analytical dimensions’ which are only
logical analogies of the original spatial ones. In logical space we
synthesize a one- or more dimensional analytical multiplicity to
a logical unity. The numerical analogy in this analytical syn-
thesis has been explained in an carlier context. But it is not super-
fluous to stress the difference between this analytical synthesis
and the inter-modal synthesis of meaning executed in theoretical
thought. The former is only the analytical aspect of the latter.
The consequences of this distinction will be explained in more
detail in the third part of this volume.

The anticipatory structure of the logical aspect. His-
torical, linguistic and social anticipations.

In pre-theoretical thought the logical aspect is only actualized
in its retrocipatory structure examined above. Here it manifests
itself in a merely restrictive function. In theoretical thought,
however, it opens its anticipatory spheres.

The first anticipation which discloses itself in this opening-
process is an historical one, viz. that of logical control or mastery.
In our introductory examination of the analogical basic concepts
we have remarked that the terms mastery, control or command
have different meanings. But the fundamental signification
appeared to be cultural authority over persons or things corre-
sponding to a controlling manner of form-giving according to a
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free project. In this original sense it appeared to be used in the
science of history, where it needs no further modal qualification.

In the light of our later examinations concerning the modal
meaning-structures this is a strong indication that the term
control designates the original meaning-kernel of the historical
aspect. When in the continuation of our inquiry we shall be
engaged in a closer analysis of the modal structure of this aspect,
it will appear that this presumption is justified. Provisionally
it will be assumed that it is correct.

In theoretical thought we are obliged to give logical form to
our concepts and judgments, and because here our analytical
activity displays a systematic character we indeed acquire logical
control or mastery over our field of inquiry. Pre-theoretical
analysis in its unsystematic character remains strictly bound to
the sensory images of feeling-perception and shows a rigid
uniformity in the course of time. Theoretical logic, on the
other hand, has an historical development because it deveclops
power in the process of a free shaping of the human mind.

But the opening of the historical anticipation in the modal
structure of the analytical function is not possible without the
opening of its linguistic anticipatory sphere. If theoretical
thought is to elevate itself to systematic control over its material,
it must free itself from the shackles of sensory images and direct
itself to general symbols. Theoretical logic discloses a logical sym-
bolism which replaces the sensory images by general signs only
representing the abstract terms of analytical relations; it anfi-
cipates the lingual symbolism in its analytical process of thought.

Symbolic logic has developed this analytical symbolism to a
high degree of perfection. But we must stress the necessity of a
clear distinction between logical symbolism in its anticipatory
analytical meaning and symbolic denotation in its linguistic
sense. The former is not identical with linguistic symbolism but
only an anticipatory function of analysis. In the theoretical act of
thought logical symbolism cannot be actualized without the means
of abstract symbols. But the latter are not themselves logical
concepts and analytical relations; they can only denote them in
a linguistic sense. Logical symbolism makes the analytical activ-
ity explicit, whereas pre-theoretical analysis remains implicit in
sensorily founded representations.
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The economic anticipation in the modal meaning of
logical analysis.

In the opening-process of the logical law-sphere we also detect
a modal anticipation of the original modal meaning of the
economic law-sphere in the so-called economy of thought. A
better term would be ‘analytical economy’. This meaning-figure
has been mentioned in our introductory consideration of the
analogical basic concepts. Just like the other moments of the
modal structure, analytical economy reveals itself both on the
law-side of the sphere (the principle of economy of thought)
and on the subject-side (the logical-economic activity of thinking
subjected to this principle). It is doubtless a modal anticipation,
not a retrocipation. In other words, the economic law-sphere is
founded in the logical sphere and not the other way round. This
appears convincingly from the fact that the meaning-moment of
logical cconomy can only function in deepened, theoretical
thought. In pre-theoretical logical thought — rigidly bound in its
analysis to its sensory substratum of feeling as it is — analytical
cconomy cannot develop because the pre-theoretical concept is
not systematic.

The principle of economy of thought has played an important
part in western logic. It was known, though not explicitly for-
mulated, in Greek thought.

ARISTOTLE appealed to it in his critique of the Platonic Ideas.
Especially in medieval and modern nominalism this principle
has been given its logical formulation.

Occam formulated it in his well-known adage: ‘Principia prae-
ter necessitatem non sunt multiplicanda.’

It must be clear that both logical control and logical symbolism
require economy of thought, and that the latter appeals to the two
former. But it must be denied that logical economy would be
nothing but an application of the general economic principle *

1 Probably the older ‘objectivistic’ formulation of this principle in
economic theory has favoured its elevation to a general teleological stand-
ard of rational human activity. In this formulation it gave only expression
to the siriving after the highest result at the smallest costs.

This was the formulation of the technical-economic principle of effi-
ciency rather than of the economic principle proper. It lacked the very
moment of the alternative destination of scarce goods for the different
needs after a scale of urgency, which is essential in a sparing administer-
ing of economic goods proper.

The theory of limiting profit has intended to give a better formulation
to the principle concerned. But in accordance with its subjectivistic con-
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to human thought and that it would embrace the single task and
ideal of scientific activity.

MacH and AvVeENARIUS have absolutized this principle and there-
fore lost sight of its real place in the modal structure of the logi-
cal aspect and overlooked its analogical character. They have
neglected its analytical qualification . The same must be said
with reference to W. James’ eulogy of the economy of thought
according to which the tendency to frugality, viz. to frugality
with respect to the means of thought, would be the philosophical
impulse ‘par excellence’.

This absolutizing of the principle should be seen in close con-
nection with the pragmatistic conception of scientific truth.

Kaxt was certainly no pragmatist, and he saw clearly that
economy of thought pre-supposes transcendental conditions of
knowledge. Nevertheless in his Critique of Pure Reason he speaks
about the ‘economizing of principles’ as ‘a law which is not
only an economical principle of human reason, but rather an
inner law of nature’. Here, too, the specific logical character of
the principle is completely overlooked.

An accurate analysis of the modal structure of the logical
aspect is necessary if we want to acquire a clear insight into its
true meaning and the boundaries of its applicability.

The principle of economy in its logical qualification pre-

ception of economic value, it gave a circumscription which was psycho-
logical rather than economical.

See on this subject: PREISER, Das Rationalprinzip in der Wirtschaft und
Wirtschaftspolitik (Jahrbiicher f. Nat. Okonomie, Bnd. 168, 1943; MARCHAL,
Gegenstand und Wesen der Wirtschaftswissenschaft (Zeitschr. f. d. ge-
samte Staatswissenschaft Bnd, 106, 1950); MicuaeL KrorLn, Das Rdtsel
“Volkswirtschaft” (Schmollers Jahrbuch f. Gesetzgebung, Verwaliung und
Volkswirtschaft, 73. Jrg. 3e Heft 1953, p. 1 {l.); and especially the great
work of the Dutch economist P. HENNIPMAN, Economisch Motief en Eco-
nomisch Principe (1943), who denies that the principle in its proper
cconomical sense has any real signification in economic theory (p.
355 fL.). But this author has arrived at this negative conclusion, because
he supposed it could not account for the factual behaviour of man in
economic affairs. He observes that also irrational economic behaviour is
a real economic activity. This is doubtless right but does not derogate
from the fact that it can be an un-economical behaviour. The latter, too,
has a modal economic meaning. The principle of economy proper cannot
have a causal psychological, but only a normative economical sense.

1 This is also the objection raised by M. ScHLICK against the conception
of MacH and AvVENARIUS. He, too, has stressed the logical character of the
principle.
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supposes the general logical principles implied in the retrocipa-
tory structure of the analytical law-spherc: those of identity,
contradiction and the sufficient ground. Analytic economy can
only deepen their modal meaning but becomes meaningless apart
from them. ‘

Especially in jurisprudence the principle of economy is often
abused to justify the introduction of theoretical fictions which
must mask the antinomies caused by the misinterpretation of the
juridical basic concepts.

E.g., the figure of the legal person is called a fiction or an
artificial construction, because only natural persons are sup-
posed to have a will. But the fact is lost sight of that the concept
of the legal subject as such is a concept of a modal function and
may never be identificd with a real person. In other words, if the
juristic person (corporation) is called a fiction, the legal subjec-
tivity of a natural person should be called so as well.

The misconception of this state of affairs began with the
introduction of a psychological concept of will. The latter is
unserviceable in thcorctical jurisprudence because the juridical
aspect of volition is different from the psychological one. Even
to a natural person we cannot ascribe a will in the psychological
~ sense, when we are theoretically confronted with his function
. as a juristic subject. One should be aware that the legal concept
of will is an analogical basic concept of jurisprudence which can
only have a modal-juridical mcaning, though it may not be
conceived apart from its inter-modal cohercnce with the psycho-
logical concept of volition.

When it is alleged that the ‘psychological will’ is the only
real one, we must reply that no single special science, aware
of its boundarics, can pretend that its special theoretical view-
point is capable of embracing ‘reality’ in an integral sense.

What is called ‘psycho-physical reality’ is an absolutized
theoretical abstraction which has eliminated the entire series of
normative aspects of human experience and consequently has
no room for the normative juridical sphere.

Since the modal juristic meaning of volition cannot be elimi-
nated from the juridical aspect it was called a fiction of ‘legal
technique’ which finds its justification only in the principle
of economy of thought.

The famous German jurist Ronorpe vonN JHERING held this
technique to be the highest development of legal science, though
in his last period he has abandoned this view.
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This conception is based upon a twofold misinterpretation of the
principle concerned. In the first place the fact is overlooked that
it can have only a theoretical-logical character; merely technical
fictions can never be ‘economical’ in a logical, but only in a tech-
nical sense. Legal technique concerns the formation of law, pot
legal theory. In the second place the fact is lost sight of that the
logical principle of economy because of its analytic character
does not permit itself to be employed apart from the principle of
the sufficient ground. In its theoretical application it cannot de-
rogate from the primordial scientific requirement to account for
the states of affairs met with in the specific modal field of re-
search. It can only imply that this requirement ought to be satis-
fied in a logical economical way, with the elimination of really
superfluous grounds. Theoretical fictions, however, which are
introduced in order to mask antinomies caused by a fundamen-
tal misinterpretation of the legal basic concepts, can never be
justified by means of this anticipatory logical principle*.

At present voN JHERING's view of the juristic technique is no
longer generally accepted.

In the footsteps of the French jurist Francois GENY many
modern students of jurisprudence make a sharp distinction
between juridical science and juridical technique and deny
that in the former fictions may be justified.

But now they have entangled themselves in another mis-
understanding of the task of science. According to them, legal
science would have to reduce the juristic basic concepts, wrong-
ly conceived by them as ‘technical fictions’, to the ‘only real
physico-psychical states of affairs’. The principle of economy
of thought was only accepted with respect to legal technique
in which, as we saw, it cannot play any role.

This may suffice to establish our statement that only an accu-
rate analysis of the modal structure of the logical aspect and

1 When v. JHERING in his famous Geist des romischen Rechies
(Volume II) argues that the juristic conception of the ‘res’ or of person-
ality is nothing but an artificial expanding of the natural naive con-
cept of a thing or a person respectively, he falls a victim to a funda-
mental misunderstanding of the relation between naive experience and
theoretical thought. He overlooks the fact that the modal legal concepts
of object and subject cannot be artificial expansions of the natural idea
of a thing, since they refer only to modal functions, not to concrete
things. A human person is never identical with his juristic subject-func-
tion. He can only have the latter. And the same holds with respect to
the relation of a concrete thing to its juristic function as an object.
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that of its theoretical ‘Gegenstand’ can guarantee a correct in-
sight into the meaning of the principle concerned.

Linguistic economy as an economic anticipation in
the modal meaning-aspect of symbolic signification.
The ‘Aktionsarten’ (the ‘characters’ and ‘aspects’)
and the structure of primitive verbal languages.

The modal structure of the lingual ' aspect can also express
its meaning-coherence with the economical sphere only in its
anticipatory moments.

Linguistic economy wards off the superfluous in symbolic
signification, but, as we remarked in our introductory exami-
nation, it is not yet found in the closed, retrocipatory structure
of language?® This appears clearly and convincingly in the
language of primitive gestures, which can do nothing but point
out every intended object separately. Mimic gestures show a
deepening of meaning; they also show some symbolic economy
instead of the merely deictic function of primitive gestures.

In addition there is a tendency to an ever increasing de-
gree of ‘economization’ in the aspect of symbolic signifi-
cation at the higher stages of historical development. This
becomes evident if we compare modern and primitive verbal
languages. The structure of the latter is closely bound up
with the structure of primitive (not yet ‘opened’) thought.

Primitive speeches often have an extremely rich vocabulary,
© but they lack the capacity to express abstract and general
relations and states of affairs. The discovery of the so-called
‘Aktionsarter’®* and ‘aspects’ has brought to light that in
the development of the Indo-European verbal languages the
flexional endings added to the same verb-stem to denote the
abstract meaning of external time, viz. the past, the present,
and the future, must have been preceded by the distinction of

1 The term ‘lingual’, as a general modal qualification of the aspect
of symbolic signifying, is not adequate. It is used only for lack of a
better adjective in the English language, denoting the general modal
character of the aspect concerned.

2 Cf. Vol. II, p. 67 ff.

8 Translator’s note: They are called characters, because they denote
intrinsic characteristics (and not subjective appreciations of the stage
of development) of an action, a state, or an occurrence. Aspects express
a subjective appreciation of the stage of development of an action,
state or occurrence. Cf. E. KruisiNnGa, A Handbook of Present-Day Englishs,
vol. II, pp. 232 ff.; H. JacoBsoHN, Gnomen 11, 379 ff.; Prof. Dr N. v. WK,
Nieuwe Taalgids, October 1928.
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the internally-qualitative kinds of time of the concrete actions
and occurrences, in which the temporal aspect was expressed
by different stems. The stem of the verb ‘to arrive’ expresses
perfective aspect, i.e. an action that comes to an end®. The
stem of the verb ‘to begin’ denotes inchoative aspect, that of
the verb ‘to remain’ denotes durative aspect. The Latin verbal
forms: fero, tuli, latum, go back to different stems denoting
different ‘Aktionsarten’ (or rather ‘aspects’).

It is assumed that the use of the forms to denote differences
of ‘aspect’, i.e. of internal time, has been superseded by an
abstract scheme of chronological time-indications as a result
of a systematic tendency in linguistic development.

It is obvious that this development is bound to bring about
a large measure of economy in the way time is linguistic-
ally signified. This process must be connected with the in-
creasing ability of thought to shake off the shackles of the
sensory image-world to which it was rigidly tied down at the
primitive stage in the formation of concepts.

American native speeches show that the qualitative concrete
manner of signifying time and place is more original than the
abstract, symbolically economical method 2.

The artificial languages (esperanto, volaplick, etc.) are exam-
ples of a deliberate tendency to economize. In another respect the
language of science, too, shows its economic anticipations, and at
the same time it anticipates the juridical aspect because it re-
quires its symbols to be univocal as a condition of justice in
scientific intercourse and discussion.

The economic retrocipation in the aesthetic meaning-
aspect. The undéy dyav.

In the modal meaning of the logical law-sphere and in that of
language the expression of the cosmic coherence of meaning
with the economic aspect appeared to be found only in the anti-
cipatory spheres. But in the modal structure of the aesthetic and

1 Translator’s note: Or it denotes the result of an action, etc.; hence the
final stage; the inchoative aspect denotes the initial stage; the imperfec-
tive or durative aspect denotes the going on of an action. An example of
a genuine ‘character’ is the verb ‘to tremble’, which is called ‘frequent-
ative’ in character. The form: — He was trembling ~— has both durative
aspect and frequentative character. Cf. E. KIRUISINGA, op. cit. pp. 230 ff.

2 The treatise Die Bildung der Tempora und Modi im Griechischen und
Lateinischen (Sprachvergleichende Beitrdge I, 1846), by S. G. CurTIus
was basic for the theory of the “Aktionsarten”.



128 The General Theory of the Modal Spheres

the juridical aspects this cosmic coherence with the economic
sphere is expressed in the retrocipatory direction. The nuclear
moment of the aesthetic aspect is harmony in its original sense,
a modal meaning-moment found in all the other law-spheres
only in an unoriginal, retrocipatory or anticipatory function
(cf. harmony of feeling, logical-harmony, harmony in social
intercourse, linguistic harmony, economic and juridical har-
mony, efc.). This aesthetic nuclear meaning cannot express
itself in the modal structure of the aspect concerned without an
economic retrocipation, which may be qualified as aesthetic eco-
nomy. The aesthetically superfluous, the ‘piling it on’, the ‘over-
doing it’, ought to be warded off in harmonic sobriety or eco-
nomy if the harmony is to remain intact. And this standard is
applied not only to a highly cultured work of art but also to a
primitive product, because the aesthetic modality of meaning is
not possible without economic retrocipation. What is sometimes
called aesthctic exubcerance or luxuriance is not meaningless in
an aesthetic scnse provided it is not in conflict with the basic
modal principle of aesthetic cconomy.

This ‘aesthetic exuberance’ is not really ‘superabundant’. It
is no overabundance in the sense of ‘disharmony’ but the harmo-
niously-economic adaptation of the artistic expression to the
aesthetic experience of the artist.

In its original mcaning harmony always requires aesthetic
unity in multiplicity on its law-side, in which the undév dyaw,
(nothing to cxcess) notwithstanding the change of period in
history, is of unassailable modal validity.

Only an irrationalist view of aesthetic, denying that an ar-
tistic genius is bound by laws and proclaiming him sovereign
creator can repudiate this basic principle in the original mean-
ing of harmony. A truly Christian aesthetics can never absolutize
the individual acsthetic subjectivity and make it a sovereign
creator of beauty not bound by norms of the Divine world-
order. A Christian acsthetics will be the first to acknowledge the
inspired artist’s genius as an individual gift of God. It will be
whole-heartedly hostile to rationalistic aesthetics. But it cannot
give in to the &gowc of an acsthetic irrationalism that denies any
subjection tonorms to be incumbent on the artist and works of art.

Such a denial would spell apostasy from the Christian basic
Idea. In the Prolegomena we saw that such a view of aesthetics
must cancel itself on account of its intrinsic contradiction. An
aesthetic subjcctivity without any detcrmination by an aesthetic
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norm would be an absolutely chaotic, hence a meaningless,
impossible drewor which could no longer be called ‘aesthetic’
with any semblance of truth. Only a law can determine and
delimit. The absolutely indeterminate cannot be determined by
the aesthetic modality.

The modal meaning-kernel of the juridical aspect.

So it appeared that in the Divine world-order the aesthetic law-
sphere is founded in the economic sphere. The original aesthetic
modal meaning cannot exist without an economic retrocipation.
The juridical modal meaning also necessarily has an economic
retrocipation in its internal structure. As will be shown later on,
this analogy cannot occur without its modal coherence with
an aesthetic one. The general character of this complication can-
not be further investigated as yet.

But what is the modal meaning-nucleus of the experiential
aspect concerned? It is very difficult to render the original
kernel of the juridical modality of meaning by a satisfactory
term. In the first (Dutch) edition of this work I chose the word
retribution (Dutch: vergelding, German: Vergeltung). This term
was used in the pregnant sense of an irreducible mode of balanc-
ing and harmonizing individual and social interests. This mode
implies a standard of proportionality regulating the legal inter-
pretation of social facts and their factual social consequences in
order to maintain the juridical balance by a just reaction, viz. the
so-called legal consequences of the fact related to a juridical
ground. As is easily seen, this provisional explanation of the
term appeals to a complex of analogical terms. The modal
meaning-kernel proper is not explained by this circumscription.

In itself this is not surprising. For in every previous analysis
of a modal structure we were confronted with the same state of
affairs. It is the very nature of the modal nucleus that it cannot
be defined, because every circumscription of its meaning must
appeal to this central moment of the aspect-structure concerned.
The modal meaning-kernel itself can be grasped only in an
immediate intuition and never apart from its structural context
of analogies.

But the term by which this meaning-kernel is designated must
be able immediately to evoke this intuition of the ultimate irre-
ducible nucleus of the modal aspect of experience concerned.

In jurisprudence, however, the original modal meaning of the

word ‘retribution’ has been often wrongly restricted to criminal
I-9
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law, i.e. to a typical manifestion of its general modal sense. And at
the same time this concept has become the subject of a vehement
contest betwcen the so-called classical school in the theory of cri-
minal law and the modern criminological trends. According to the
latter the idca of retribution is nothing but a residue of the un-
rcasonable instinct of revenge; it impedes a rational treatment of
criminality. The classical school, on the other, hand, handled a
rigid .conception of penal retribution which only left room for
an abstract delict and eliminated the person of the delinquent
and his social environment.

It must be evident that if retribution is to be considered as the
nuclear meaning of the juridical aspect, it must be detached from
this typical controversy in a special branch of jurisprudence.
Retribution is not only excrcised in malam but also in bonam
partem.Its modal legal measure of proportionality can be applied
to every possible legal consequence (Dutch: rechtsgevolg) con-
nected with any juristic fact.

The only material question is: Does this term indeed evoke
the intuition of the irreducible meaning-kernel of the juristic
aspect in its gencral structure?

Leo Porax’s inquiry into the meaning of the term
retribution.

The famous Dutch philosopher and jurist Leo Poraxk, a disciple
of HEymaNs, has devoted a special inquiry to the signification of
this term in Indo-Germanic and Semitic languages in his work:
De Zin der Vergelding, Vol. I (Amsterdam 1921), Sect. 1, Ch.
II. He did not intend to conceive of retribution as the quali-
fying mcaning-moment of the juridical aspect; his aim was
only to treat it in the context of the theory of criminal law.
Nevertheless, he begins with the statement that the term is also
used to denote a reaction in bonam partem, viz. remuneration or
recompense. According to him, the term in its general sense
denotes mercly a recaction in social life. Only in its strict sense of
just retribution, or retribution proper, it necessarily implies the
standard of proportionality or cquivalency. In criminal law this
signifies that punishment must be deserved pain, that the crimi-
nal gets his due in it. But also with respect to a contractual
remuneration or recompense, retribution, in its pregnant scnse,
implics this requirement that it must be deserved, that it is a
determination in a super-arbitrary way of the (juridical) value
of the deed upon which it is intended to react.




The General Theory of the Modal Spheres 131

Another essential implication of the pregnant meaning of the
term, according to PorAk, is to be found in its being a reaction
corresponding to egoistic motives. When we say that virtue or vice
deserve praise and blame respectively, this is not meant in the
strict sense of retribution proper: retributive consequences of the
deed are deserved only once. It would be unreasonable to demand
the due recompense or punishment for one and the same fact
twice. Ethical praise or blame, on the contrary, are deserved con-
tinually. This refers to a different function of retributive and
ethical reaction. The former means an acquittance, a mutual
discharge of debt.

This would be the very reason why most terms denoting a
retributive reaction are taken from economic life.

Retribution and economical life.

If this latter observation were right, the term retribution
should be positively rejected as a denotation of the original
meaning-kernel of the juridical aspect.

For in this case it could have only an analogical sense when
referring to jural relations. But here PoLak has overlooked the
fact that the very implication of a deserved reaction excludes an
original economical meaning of the term. In an economical sense
wage is only the price of labour, not the indebted recompense of
the latter. An analogical meaning can be ascribed only to the
juristic term ‘equivalency’ or ‘proportionality’, not to the term ‘re-
tributive’ in its pregnant use . The latter is the proper juridical
qualification of the former.

It is true that the Dutch words ‘vergelding’ and ‘vergoeding
cohere with ‘geld (money) and ‘goed’ (good). Nevertheless, at
least in scientific language, the term ‘vergelding’ itself lacks an
original economical meaning.

Rather in a pregnant way it designates the irreducible mean-
ing-kernel of what is signified by the words duwef, jus, justice,
recht, diritto, droit, etc. For this very reason it can be used in
jurisprudence without a general modal juridical qualification,
although indeed the typical penal meaning of the word is pre-
ponderant.

1 In a later context PoLAK has explained the essential difference be-
tween criminal legal and economic equivalence. Nevertheless, he speaks of
‘indebted’ wage in purely economic relations though he puts ‘indebted’
between inverted commas.
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It is this inner nuclear meaning of the juridical aspect of
experience which from the very beginning has struck the human
mind, before philosophical thought had found the methodical
way to define things by their genus proximum and differentia
specifica. The latter method of analysis was introduced by
SocraTES, PraTo and Aristorie and applied to the definition of
justice. Then the intuitive insight into this modal meaning-kernel
was theoretically replaced by analogical concepts detached from
the inner meaning-coherence within the modal structure of the
legal aspect. For it has appeared that this method is unservice-
able in the analysis of the modal structures of meaning.

Justice as suum cuique (ribuere and the older cosmo-
logical conception of retribution. Diké, Anangké, Rila
and Tao.

Nevertheless, the whole Greco-Roman, patristic and medieval
scholastic tradition preserved some intuitive insight into the
retributive character of justice in its strict juridical sense. The
characterization of the latter as suum cuique tribuere is based
upon an older cosmological conception of justice whose retribu-
tive mcaning cannot be doubted.

The very earliest reflection on justice in its strict sense has
found retribution as its ‘essence’. The old Tonian philosophers of
nature, Heracrirus, the Pythagorean thinkers as well as old
Indian philosophy, have stressed this meaning. It is true that they
expanded justice to a general cosmic order of causality and
consequently lacked the insight into the modal boundaries of the
jural aspect. But it should not be forgotten that the cosmic order
of time itself guarantees the inner coherence of meaning between
the juridical aspect and all the other modal law-spheres. 1t is,
consequently, not surprising that the earliest conception of a
causal order in nature was inspired by the idea of justice in its
original retributive sense, which in the social order urged itself
upon the human mind.

The rigid and merciless character of this conception was
only due to the fact that it was ruled by a pagan religious motive
which led to a deification of the forces of nature not yet opened
by human culture. Their retributive operation was viewed as
an inescapable nceessity. HeracLitus (B. Fragm. 94) says that
Diké which prevents Helios (the sun) from exceeding its mea-
sures is assisted by the "Zouwdes, i.e. the daughters of the ines-
capable Anangké. According to PARMENIDES Being is bound to its
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spherical form by the Diké and the latter is identified with the
‘powerful Anangké’.

The same identification of retributive justice in the order of
nature and inescapable necessity is found in the old-Indian
conception of Rifa explained in the Veda and in the old-Chinese
idea of Tao .

Retribution and love in the Christian religion.

As soon, however, as the modal structure of the juridical aspect
opens its anticipatory spheres, its retributive meaning-kernel
loses these rigid and merciless traits without abandoning its
irreducible character.

In its concentric relation to the revelation of Divine Justice in
the cross of Christ, it appears to be nothing but a temporal
creaturely refraction of meaning of the Divine fulness of Love
which is the fulfilment of Justice.

The fact that every human execution of retribution is deformed
by sin does not imply that the juridical aspect in the retributive
kernel of its modal meaning-structure is of a sinful character.
On the contrary, it will appear from our further examinations
that in the temporal cosmic order retribution is the irreplace-
able foundation of love in its modal moral sense. Only from
the modal meaning-structure of the juridical aspect with its
indelible retributive nuclear moment can an imperfect and sin-
ful human legal order derive its juridical character and its claim
to respect.

A positive legal order is only possible within this structural
cadre of meaning. Every attempt to define the juridical nature
of positive law by means of external purely phenomenal charac-
teristics moves in a vicious circle.

The retributive character of every juridical relation.
Retribution and ulira vires. The retributive meaning
of rights.

The retributive mode of ordering social relations is not
restricted to the narrow boundaries of penal law and private
contracts.

As has been said, every really juridical relation whatever dis-
closes this modal meaning-kernel, which urges itself upon us as
soon as we analyse its modal structure.

The delimitation of legal spheres of competency also has a

1 Cf. C. CHARDON’s treatise Themis in Phil. Ref. 7th Year (1942), p. 6 ff.
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necessarily retributive character in its juridical consequences.

Retributive justice, as HEracLITus and PARMENIDES have rightly
observed, reacts against every ‘ultra vires’. It binds every legal
power and subjective right to its limits. This is to say that also
the attributive-imperative function in which the Russian jurist
PeTRACZICKY sought the ultimate distinctive trait of law, in the
last analysis is qualified by the retributive meaning-kernel. Apart
from the latter it has no specific juridical sense.

Within the modal aspect of social intercourse we meet with
privileges attributed by convention to the higher classes; theylack
every juridical sense. When, however, the attributive character
of law is sought in its attribution of rights, competences, and
claims balanced by duties, then the term ‘attributive’ ought to be
taken in a retributive sense.

Does retribution essentially imply a reaction corres-
ponding to egoistic motives? Retribution and altru-
1S,

Porax’s opinion is that the pregnant meaning of retribution
essentially implies a reaction corresponding to egoistic feeling-
motives. But this view requires correction. Retribution in its
pregnant original modal sense cannot react upon egoistic motives
in their psychological sense, since it is not a feeling-drive. Rather
it is the specific juristic modality of balancing and harmoni-
zing social relations; it characterizes the juristic manner of
interpretating social facts and their factual effects; it qualifies
the juridical manner of reaction against every fact which affects
this balance, viz. by requiring harmonizing consequences and re-
dress in the case of wrong or ultra vires.In this sense it also deter-
mines the specific juristic manner of reacting against excessive
factual manifestations of altruism, which threaten the juridical
balance of social interests; for instance gifts prejudicing the
juridical interests of creditors or legitimate children.

Our conclusion is that we can find no better term to designate
the original meaning-kernel of the juridical law-sphere than
retribution. Consequently we shall continue to use it.

No single analogical meaning-moment or complex of analogi-
cal meaning-moments by which legal philosophy and the general
theory of law have tried to replace it, can satisfy the requirement
of a real modal definition.

Such concepts as ‘equality’, ‘proportion’, ‘compulsory order
of communal life’, etc.,, are unqualified analogical concepts,
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from which the original meaning-nucleus of the juristic aspect
has been eliminated. The moment of cquality (70 “ov) to which
ARISTOTLE already tried to reduce the meaning of justice in its
strict sense is only a mathematical analogy in the meaning of
retribution. This is clear in ArisToTLE’s further differentiation of
the principle of equality into arithmetical and geometrical
proportions.

The modal meaning-kernel of refribution is indeed an ab-
straction in itself. It can reveal its modal meaning only in the
coherence with quite a series of retrocipatory moments reflecting
the cosmic coherence between the juridical aspect and its sub-
stratum spheres. But it qualifies the latter and not vice versa.

Acsthetic, economic, and social analogies in the modal
structure of the juridical aspect.

The first modal retrocipations expressing the original meaning-
nucleus are the aesthetic and the economic analogies. They will
be studied a little more closely in this context. In its modal nature
retributive meaning must express itself on its law-side in a well-
balanced harmony of a multiplicity of interests, warding off
any excessive actualizing of special concerns detrimental to
others. The multiplicity of interests mentioned should be sub-
jected to a balanced harmonizing process in the modal meaning
of retribution. The aesthetic and the economic analogies are un-
breakably connected with a modal social retrocipation?, ex-
pressed in a strict correlation between communal interests and
those of inter-individual relationships in juridical intercourse.

In a ‘community’ the juridical subjects are united into a
solidary, institutional or associational whole according to rela-
tions of authority and subjection? In the inter-individual re-
lations, on the other hand, the juridical subjects are co-ordinated,
and not grouped into a solidary unity according to relations of
authority and subjection.

The modal meaning of retribution on the law-side is expressed
in the juridical aspect first of all in a balanced harmonizing of

1 ‘Social’ here means: referring to the modal aspect of human inter-
course. Juridical intercourse (Dutfch: rechisverkeer) is only an analogy
of intercourse (Dutch: omgang) in its original meaning.

2z Only the natural community implied in the larger circle of natural
kinship (which should be sharply distinguished from artificial organi-
sations like sibs or clans) lacks natural relations of authority and sub-
jection.
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communal and inter-individual interests, warding off any ex-
cessive, extravagant enforcement of special communal or inter-
individual claims.

The analogical meaning-moments, laid bare here, express
their cosmic cohcrence with the modal structures of the aes-
thetic, the cconomic and the social law-spheres as retroci-
pations, not as anticipations. This implies that the juridical
law-sphere is necessarily founded in the aesthetic and the eco-
nomical aspects and in the modal aspect of social intercourse.
This fact is convincingly proved by the character of the most
primitive juridical systems of law. As a rule, these systems do not
show a trace of anticipatory functions in the meaning of retri-
bution. And yet in primitive law retribution cxpresses itself in
anaphoric meaning-moments referring to the aesthetic, the
economic, and the social spheres. Also in its as yet non-anticipa-
tory form the modal meaning of retribution appeals to harmony,
the economic principle, and social intercourse (all these taken in
their original modal nuclear meanings) as its necessary substrata.
This is the rcason why even primitive retribution, in its special
expression of harmonizing reaction against injustice, is some-
thing quite diffcrent from the expression of a psychic feeling of
revenge which is blind to the meaning of justice *.

In the primitive tribal-laws excess in this reaction is excluded
by a doubtless rude standard of proportion, viz. the principle of
talion or fixed tariffs of composition.

The legal conscquences of a juridical fact are weighed against
the juridical grounds in the harmonizing of communal and
inter-individual interests while warding off excess. This hap-
pens even though there is no knowledge of the theoretical
concepts of juridical fact, juridical ground and juridical effects;
and although the entire procedure in which retributive harmony
is realized bears an extremely primitive character.

This undeniable state of affairs, briefly mentioned in the in-
troduction to this chapter as a philosophical problem, has now
found its explanation by means of the thcory of the modal
structures of meaning. ft is bound up with the position of the
juridical aspect in the cosmic order of time.

The current modern view, according to which retribution is
nothing but an expression of the primitive instinct of revenge,

1 This difference is not affected by the undifferentiated character of
primitive society.
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proves to be untenable as soon as the real meaning of this modal
nucleus of law in the intermodal coherence of the aspects is laid
bare.

The lingual analogy in the modal meaning-structure
of retribution.

A continued analysis of the modal structure of the juridical
aspect shows that the latter must also have a lingual substratum.
The economic, aesthetic, and social retrocipations in the retri-
butive modality necessarily appeal to a lingual analogy.

The analogy meant here gives clear expression to the fact that
juridical relations are only possible when signified.

The smashing of a window-pane, the getting into a public
means of conveyance, can only function in the legal aspect of
temporal reality because they have a juridical signification as
a delict, and as an indirect expression of the intention to make
an agreement of conveyance respectively. And these legal signifi-
cations are necessarily founded in the original meaning of syvm-
bolic signification (= language). The latter is by no means res-
tricted to verbal language. It may be expressed in all kinds of
forms of symbolic designation: in the expression of the face, in
a waving of the hand, in written symbols, signals, flags etc.

This is a point that will be made clear after the more detailed
discussion of the modal subject-object relation.

The juridical signification as a signified meaning is not quali-
fied by the original meaning-nucleus of language, but by that of
retribution. It is a necessary lingual analogyin the modalstructure
of the juridical aspect. The question, e.g., whether the absence
of a so-called ‘customary stipulation’ in a written agreement
may be interpreted as a silent acceptance of this stipulation by
both parties, is a juridical question, not one of language. The sig-
nified juridical meaning of every juridical fact and of every posi-
tive juridical norm must be determined by means of a juridical
interpretation. Juridical and linguistic interpretation may never
be identified, though they cannot occur apart from cach other.
Through lack of insight into the intermodal meaning-relations
between the linguistic and the jural aspect this mistake is often
made in legal theories of interpretation.

Jurists have always considered the truly juridical interpre-
tation as belonging to the juridical domain, and rightly so. They
have never dreamt of relinquishing it to linguistics, just as theo-
logians have never relinquished their truly theological interpre-
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tation to the linguists. The original juridical interpretation is
primarily a part of the process of law-making in a concrete case,
and not of theoretical jurisprudence. The latter can only analyse
the principles and method of legal exegesis and interpret the legal
norms and facts theoretically after these scientific standards.
Juristic life, however, does not allow of an ultimate divergence
in the juridical interpretation of norms and facts. It demands a
decision which puts an end to uncertainty. A truly binding inter-
pretation can be given by competent legal organs exclusively. If a
judge interprets a juristic fact or a legal provision he thereby
enacts positive law binding in conereto on the parties concerned,
provided that his scntence has been brought to execution.

But the theoretical jurist as such is not competent to give a
binding juridical interpretation. His interpretative activity re-
mains of a theoretical juridical nature. It may have a very great
de facto influence on the legal praxis on account of the scientific
authority of the writer. In view of the increasing complexity of
legal relations the scientific theoretical analysis of the juristic
meaning of norms and facts is becoming more and more indis-
pensable as a basis for a binding juridical interpretation. But in
itself it has no binding legal character. This state of things has
becn misinterpreted by the Historical School, which wrongly ele-
vated theoretical jurisprudence itself to the rank of a source
- of law. It must be granted that this misconception was due to
. PucHTA more than to v. SavicNY. Nevertheless, voN SAVIGNY made
. classical the erroneous conception that looked upon juridical
. interprectation proper as something essentially theoretical. He
~ held that it ought to be executed according to grammatical, logi-
cal, historical and systematic view-points. The specific juridical
viewpoint was lost sight of. His theory of interpretation is one
of the causecs of the crror prevailing in jurisprudence up to our
days that juridical interpretation can only be applied to verbal
expressions of the will in legal texts, contracts and testaments.

But the structural analysis of the modal juristic meaning
shows that nothing can be understood in its juridical aspect —
not cven an objective juridical fact like the burning down of
a house — if it is not interpreted according to its juridical signi-
fication. In the latter there is no original lingual sense but only
a necessary lingual analogy.

Linguistic interpretation is indeed the basis for juridical inter-
pretation, but the former cannot express the original modal
meaning of the latter.
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The lingual analogy in the modal aesthetic meaning.

If it is true that a lingual analogy is essential to the modal
meaning-structure of the juristic aspect, then it is implicitly
admitted that in the original modal meaning of harmony there is
necessarily also a lingual analogy. For it has appeared that the
modal meaning of the former is directly founded in the aesthetic
modality.

It is generally conceded that aesthetic meaning cannot exist
without its symbolic lingual substratum as far as works of
art are concerned. But the modal meaning of the aesthetic law-
sphere is not only expressed in works of art, but also in the
beauty of nature (not subjectively, but objectively). The objec-
tive beauty of nature is also founded in a symbolic meaning-
substratum. An animal may have a sensory feeling of pleasure
when it is impressed by the sight of a sunlit landscape. The
aesthetic harmony of the scene, however, can only be appre-
hended on the basis of an awareness of its symbolic substratum,
its symbolizing signification.

The aesthetic harmony of a natural object, or of a complex
of natural objects is necessarily a signified meaning.

The beauty of nature is signified to those who are susceptible
to aesthetic harmony, in the colours, the effect of light, the
sounds, the spatial relations of nature ete. If these sensorily
perceptible colours, sounds, etc., do not signify anything to the
spectator or the listener he cannot experience the aesthetic
harmony of a landscape, because this harmony cannot be appre-
hended in its original modal meaning by sensory perception
alone, although it is indissolubly bound up with the scnsory side
of the landscape.

The juridical and the aesthetic anticipations in the
modal lingual meaning.

The aesthetic law-sphere as well as the juridical aspect have
appeared to be founded in the modal lingual sphere,because their
modal structure necessarily contains a symbolic retrocipation.
In the modal structure of the lingual aspect, on the contrary, the
cosmic cohercence of meaning with the aesthetic and the juridical
modalitities can only find expression in the anticipatory direction
of time. In the exact juridical use of language, in which every
symbolic expression is to be carefully weighed with respect to
its ‘juridical sense’ in order to guarantee a univocal signifi-
cation, we encounter a modal anticipation on the modal juridical
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meaning-aspect. This is a decpening of language only reached
at a higher stage of culture, just as lingual economy and lingual
harmony are absent in the merely retrocipatory structure of the
lingual aspcet.

It is true that in primitive society every juridical act is bound
to a strict formalism of symbols. But this proves only that juri-
dical meaning is necessarily founded in the modal aspect of
symbolic signification. In primitive symbolism itself, which often
shows magic traits, the manner of denoting does not disclose a
juridical anticipation.

On the contrary, it binds the lingual function to sensory re-
presentations of a strictly prescribed pattern, just because primi-
tive language lacks the juridical anticipation in an abstract
symbolism. The latter pre-supposes an opening of the symbolie
and juridical anticipations in the logical aspect which makes
possible the formation of abstract juridical concepts freed from
the primitive sensory representation. That primitive language
also lacks aesthetic anticipation, is primarly due to the fact that
here the linguistic aspect has not yet opened its economic anti-

© cipatory function.

For without a free economic disposal and control of the
symbols, language cannot disclose a syntactical harmony in anti-

- cipating the meaning-kernel of the aesthetic aspect.

The primitive manner of denoting is strictly bound to sensory

representation. Therefore it cannot anticipate the super-sensory
' meaning of harmony in its original aesthetic sense.

This docs not miean that primitive man necessarily lacks the

aesthetical aspeet of experience. Primitive art testifies to the
ccontrary. We can only say that the primitive manner of symbolic

denotation has ne acsthetic anticipation. That is the reason why
primitive art cannot elevate itself to a free, explicit expression
of aesthetic harmony, bul remains bound to vital and sensory
neecds, so that its aecsthetical aspect can manifest itself only
implicitly. We shall rceturn to this state of affairs in the third
Volume.

§ 5 - JURIDICAL AND SOCIAL:® RETROCIPATIONS IN THE MODAL
ASPECT OF LOVE

Finally we shall investigate somc retrocipations in  the

modal structurce of the ethical law-sphere to exemplify our

1 The adjective ‘social’ is again uscd here in the special modal sense of
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method of analysis and to find the place of the moral aspect in
the cosmic order of time.

It is demonstrable that the juridical law-sphere can disclose
its inner coherence with the moral aspect only in the anticipatory
sphere of its modal structure. For it has appeared that the juridi-
cal moment of guilt, the juridical figures of ‘good faith’, of ‘good
morals’, of ‘equity’, etc. are obviously anticipatory meaning-
figures which are not yet found in a primitive system of law
(except for some incidental beginnings of the opcning-process
of the legal meaning). In such a primitive legal order only the
retrocipatory meaning-coherence is expressed. Then it follows
that the reverse is also true, viz. that in the modal meaning-
structure of the ethical law-sphere we can trace an analogy of
the jural aspect.

RuporLpr voN JHERING called the logical distinction between
law and morality the ‘Cape Horn’ * of legal philosophy. It would
be more correct, perhaps, to say that if the modal boundaries
between the different law-spheres are neglected, every theoreti-
cal distinction of a meaning-aspect from the others is a veritable
‘Cape Horn’ of philosophy. For how is theoretical thought to
form a correct notion of these meaning-aspects, if their modal
structure in the intermodal cohercnce of the cosmic time-order
is lost sight of ?

The prevailing logical distinction between law and
morality.

Under the influence of KanT it has become customary to seek
the difference between the jural sphere and morality in ex-
ternal legality in contrast to inner morality, i.e. external con-
formity to the law versus inner respect for the law. Legal order,
according to this view, demands only external behaviour; the
moral law, however, as the autonomous categorical imperative,
applies to the inner disposition of the will.

This difference is usually expressed by the contrast of hetero-
nomy versus autonomy. Law was supposed to be a heteronomous
order, in so far as the inner motive is irrelevant to lawful con-
duct.

Consequently, the fear of punishment, the hope for some ad-

the aspect of intercourse ruled by the norms of courtesy, good manners,
tact, sociableness, fashion and so on; not in the comprehensive sense of
social life embracing all modal aspects of experience.

1 Cape Horn was notorious for its dangerous storms.



142 The General Theory of the Modal Spheres

vantage are acceptable to the legal order as motives. According
to Kant such motives do not originate from the ‘pure moral will’
itself but from outside, from man’s sensory nature.

Modern positivistic jurists like Austin and FeLix SomrLo, who
have broken with Rousscav’s and Kant’s natural law view of
statute law as “volonté générale” (the general will), interpret
the distinction between heteronomy and autonomy in a different
way. They hold that positive law, as a heteronomous order, has
not the individual conscience for its source, but is simply im-
posed on the individual persons by a sovereign power; whereas
ideal morality (not to be identified with positive morality) is
alleged not to allow of this heteronomy.

Further, as a result of the former distinction, morality is
supposed not to brook any compulsion, while compulsion (at
least the competence to exercize compulsion) is taken to be a
logical characteristic of law.

At present the prevailing conception (but not in the natural-
istic sociological view) distinguishes between legal order and
morality according to a threefold criterion:

| 1 - law is an external social order; morality is an internal norm
; of the individual human conscience;

. 2 - law is heteronomous, imposed by an external authority;
‘ morality is only binding on the individual conscience;

-3 - law is a compulsory order sanctioned by organized con-
1 straint; morality demands voluntary observance.

A preliminary question. Does there exist a modal
cthical law-sphere or moral aspect of experience
with an irreducible modal meaning? The distinction
between the world of experience and the I-thou rela-
tion in Jewish and Christian existentialism,

From our previous analysis of the modal structure of law it
has appearcd that this distinction is quite unsatisfactory with
respect to the inner modal meaning of the juridical aspect.

Does it correspond to the inner modal sense of morality?
Here a preliminary question urges itself upon Christian thought.
In our earlier investigations it was continually supposed that
there exists a specific ethical or moral modal law-sphere. But
can this supposition be maintained from the Christian view-
point?

In the first placc a serious objection may be expected on
the part of modern Christian existentialism which from the Jewish
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thinker MARTIN BUBER has taken over the sharp distinction between
‘experience of the world’ and the ‘I-thou-relation’ . The former
would have to do only with ‘impersonal objects’ as things, laws
and so on. The latter, on the contrary, is intrinsically personal
and existential, the realm of personal freedom and existential
responsibility, the sphere of a real meeting between I and thou
which does not allow of general rules and laws, nor of boundaries
of modal spheres. Since the ethical relations are supposed to
show to a high degree this personal and existential character, the
idea of an ‘ethical law-sphere’ must be fundamentally rejected
by these Christian thinkers.

When, however, we subject this existentialistic view of ethics
to a transcendental critique, it appears to be ruled by a dialec-
tical religious motive in which the Humanistic motive of nature
and freedom, in its irrationalist conception, is an essential com-
ponent.

The dialectical distinction between the ‘world of experience’
as an impersonal I-it relation and the existential I-thou relation
is nothing but a modern irrationalist version of the dialectical
basic-motive of Humanism. It is intrinsically un-Biblical.

It deforms the integral structure of human experience and
eliminates its relation to the central religious sphere.

The world of experience seems to be impersonal and non-
existential only if we identify it with an absolutized theoretical
abstraction (‘nature’ in the sense of the classical Humanist
science-ideal). But this absolutized abstraction has nothing to do
with the modal horizon of human experience in its integral
meaning from which we have started. On the other hand, the
real meeting of I and thou is in the deepest sense a central,
religious relation, which indeed does not allow of modal bound-
aries of law-spheres. But if this central relation is sought within
the temporal order of human existence, one gives oneself up to
an idolatrous illusion.

Nevertheless, it is exactly the relation between Christian reli-
gion and ethics which is to be considered as the ‘Cape Horn’ of
every Christian view of ‘the moral sphere’. Can there be room
for a modal moral aspect of human existence and experience
which is to be distinguished from the central religious relation

1 MarTiN BusBer, Ich und Du (1923). The influence of BuBER is impor-
tant, especially among the adherents of dialectical theology who have
written ethical works (EMIL BRUNNER, FR. GOGARTEN and others).
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of I-we and I-Thou subjected to the central commandment of
Love?

Can there be an ethical norm of love which is not identical
with this commandment? If so, what is the meaning-kernel
of the supposcd moral aspect in which this norm functions?

In our provisional delimitation of the cthical law-sphere we
have assumed that this nuclear-meaning is to be designated by
the word love. But if, according to the Biblical view, love is
the very totality of meaning, the religious radical unity of all
temporal modal diversity of law-spheres, how can there be
room for love as a modal aspect of temporal human experience
and empirical reality?

The scholastic distinction between moral theology
and natural ethics. Natural ethics and the Greek form-
matter motive.

Starting from the scholastic basic-motive of nature and grace,
Thomism distinguished between natural and super-natural ethics.
In natural cthics it accepted the Aristotelian conception of virtues
as the essential content of the 7o (ethos), the moral disposition
of man. Love, together with faith and hope, was here conceived of
as a super-natural virtue, the subject of moral theology. The norm
of natural cthics is given in natural reason, that of moral theology
in super-natural Revelation. But the Aristotelian conception of
virtue is ruled by the religious form-matter motive of Greek
thought, which cannot be really synthesized with the central
motive of Biblical Revelation. The dialectical theme of form
and matter proved to be destructive to a real insight into the
modal structures of the different aspects of experience .

In AristoTLE the ethical sphere is determined by the idea of
the highest good. But in his metaphysics the good, as such, is an
analogical concept inherent in the metaphysical idea of being.
He vejected the Platonic conception of the transcendent Idea of
the good in which the different virtues find their concentric
unity. In Arvistotelian cthics the idea of the natural good can
be determincd only by the different essential forms of natural
beings. By virtue of its innate entclechy every natural being,
as such composed of form and matter, strives after its speci-
fic natural good, i.c. the actualizing of its substantial form.
Since human nature finds its speeific form in the rational soul,

1 Cf. Vol. I, Part. I, Ch. 1, § 2.
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behaviour in conformity to natural reason (wywvyis é&végyaa
xaza. Adyov) isidentical with good or virtuous activity (yvyijs drvégyeia
xat Goetiv)l.

Ethical virfue consists in the permanent confrol of the lower
sensory functions (particularly the passions) by the will in
conformity to the rules of practical reason. 1t is conceived of as
the due mean between two extremes, and its natural consequence
is eudaemonia, i.e. happiness. It is a permanent disposition
(é65) of the will as the actualizing of an ethical potentiality
(dynamis) ; this disposition can be acquired through continuous
training.

The analogical character of the Aristotelian concepts
of virtue and of the good.

This entire conception of the good and of ethical virtue is
dependent upon the Greek form-matter motive. 1t is impossible
to discover in it a really modal criterion for an ethical law-sphere.
Both the concept of virtue and that of the good are analogical
notions. The so-called dianoetical or logical virtues (loywai dgerai)
are not dispositions (&eg) of the will, but of the faculty of
thought, either in its theoretical or in its practical function
(directed to human actions). Virtue must therefore derive
its specific ethical meaning from its specific relation to the
human will. But the latter is not a modal aspect of experience
and human existence. Rather it is a concrete direction of the
inner human act-life which functions in the coherence of all
the modal aspects. Consequently, the special scientific concept
of volition can only be analogical in character. The modal
difference between the psychological and the juridical concepts
of the will has already been discussed ' What would be its
ethical modality? If the latter is sought in a constant dis-
position of volition to follow the norms of practical reason by
controlling the lower sensory functions, the definition moves
in a vicious circle. Practical reason as such has no modal-moral
delimitation of meaning. The control of our sensory passions
and affects is as such a cultural, not an ethical function of

1 Eth.Nic. Bb5, 1106a 22 fl.: 5 100 dvipwmov apsryy ély av & ag 5s dyados
dvdowos yiverar nali d@ s & 16 favrol fpyov dmoddost.

2 Eth. Nic. B 6, 1106b 36 {l.: & mooawerins) v peodtnr oboa ff mpds Tuds
owouéry Adye xal s av 6 @pévipos Goloeier.

3 Cf, pp. 125 ff. of the present volume.

II - 10
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volitional life. It may be made serviceable to very immoral
ends, for instance sclf-worship, imperialism, the destruction of
cconomical competitors ete.

For lack of a rcally modal criterion it is no wonder that the
modal boundaries between the juridical and the ethical spheres
are levelled in Aristotelian ethics. Justice is conceived of as
an ethical virtue. In its general sense it is the perfect virtue en-
compassing all the others insofar as they are concerned with
our social relations to our fellow-men. In its strict sense it refers
to equality and inequality (76 ivor xai dwoov) as the specific
rational measure of legal order.

In the Aristotelian conception the juridical aspect of the
good is thus only a species of the general ethical good and lacks
an irreducible modal meaning-nucleus. The legal norm cannot
belong herc to a law-sphere different from the ethical modus.
Only the permanent subjeetive inclination or disposition of the
will fo follow the rational norm of justice — not this standard
itself — is exclusively cthical and cannot be transferred to the
juridical sphere.

So there remains only a single eriterion for the distinction
\ibetween the ethical and the juridical viewpoint: the subjective
‘{\éthos as a constant disposition of the will to subject itself to the
;autonomous norms of practical reason. But we have seen that this
'éthos, as such, lacks a specific modal meaning; it is an analogical
concept. Its determination by the rational measure of the due
mean between two bad extremes does not detract from this ana-
logical character. This measurc was taken from the Pythagorean
idea of the peras limiting the apeiron, a mathematical expression
of the Greck form--matter motive which has also strongly in-
flucnced the ethical conception of PraTto’s dialogue Philebus.

So it appears that Aristotelian ethics lacks the modal unity of
meaning in its enumceration of the different ‘virtues’. This whole
conception of cthical virtue as a result of the autonomous human
training of the will is unacceptable from the Christian stand-
point. It cannot be a natural infra-structure for a really Christian
ethics becausc it contradicts the very basic motive of the latter,
that of creation, sin, and redemption.

If there exists a modal cthical law-sphere in the temporal order
of creation, there can be no question of auntonomous morality
with a standard of good and bad derived from natural reason
and realized by human volition.

Then the standard of the moral good can only be a modal tem-
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poral refraction of the central commandment of Love as the
religious meaning-totality of the whole temporal coherence of
modal law-spheres. There cannot exist a moral disposition of the
will independent of the central religious disposition of the heart .
For there does not exist a ‘will” as an independent and autono-
mous entity, no more than an independent, autonomous ‘reason’.
All our volitional acts are acts of the I-ness which expresses
itself in them.

Ethics and the human character.

‘What is called the ‘character’ of man is the individual result
of a pedagogical shaping of the flexible hereditary factors
of disposition of the inner act-life in its confrontation with the
influences of social environment. It belongs to the bodily
existence of man, as will be explained more in detail in my
anthropology. The human body is not at all identical with an
abstract ‘physico-psychical soma’; it is the structural whole
of temporal human existence in the intermodal coherence of all
its modal aspects.

It may be that ‘character’ is to be sought especially in the voli-
tional direction of the inner act-life; nevertheless it cannot be
identified with the moral aspect-function of the volitional dis-
position or -inclination in its individual shape and stamp. There-
fore the relating of virtue to character, as is done in modern
times by the Dutch philosopher G. HEvymans %, cannot give a
modal delimitation to the field of ethics. Psychology, too, has
much to do with the human character *. But the moral aspect is
different from that of feeling, although HEYMANS seeks the origin
of the ethical norm in a specific moral feeling. Nevertheless
Hevymans speaks of ‘character’ in its relation to the standards

1 This word is meant here in its pregnant Biblical sense.

2 Einfiihrung in die Ethik, Leipzig (1922).

3 HEYyMANs (op. cit. p. 43) defines character as ‘the totality of the in-
clinations of the individual in their mutual relations of strength’ (die
Gesamtheit der Neigungen dieses Individuums in ihren gegenseitigen
Stirkeverhiltnissen); or as ‘the whole of the laws, in conformity to
which in this individual stronger or weaker motives evoke stronger or
weaker wishes and thereby contribute more or less to the determination
of the particular volitional decisions’ (die Gesamtheit der Gesetze, nach
welchen bei diesem Individuum verschiedene Motive starkere oder
schwichere Wiinsche hervorrufen und dadurch mehr oder weniger zur
Bestimmung der einzelnen Willensentschliisse beitragen”.)
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of good and evil as the veritable object of ethical judgment and
defines ethics as the ‘science of good and evil’. But it has appea-
red that in their scientific use the latter terms are analogical ones.
They lack, as such, modal delimitation of sense. If we mean
moral good and cvil we must be able to indicate the modal
meaning-kernel of morality in order to escape the vicious circle
inherent in every undefined analogy.

Heyyaxns’ merely formal cthical criterium of ‘objectivity’ or
‘universality’ has no moral meaning at all.
. Only with reference to the central religious sphere may the
terms good and cvil be used in their fulness of meaning without
any modal qualification. As to their ethical sense we must
agree with Nierzscie and Nicorar HartmMannN: ‘We do not yet
know what good and cvil may he’ %,

Why a moral law-sphere must exist.
Now it cannot be denied that in the cosmic order of time a
modal law-sphere must exist which succeeds the juridical
and precedes the ultimate limiting aspect, viz. that of faith. This
is demonstrated by our previous analysis of the anticipatory
moments in the modal structure of the legal law-sphere, which,
as soon as they are realized in a positive legal order, appear to
open and deepen the retributive meaning of this modal sphere.
Modal meaning-figures, such as juridical guilt, good faith, good
morals, cquity, and so on, undeniably refer to a later modal
aspect of experience which cannot be designated by another
term than the moral or ethical sphere. The anticipatory meaning-
moments concerned refer neither immediately to the faith-
aspect, nor immediately to the central religious sphere.
In pre-juridical aspects, such as the psychical, we have also
‘discovered anticipatory relations with an ethical law-sphere.
This docs not prove the existence of a natural morality apart
from the religious centre of human cxistence. It proves only
that in the temporal modal horizon of experience there exists
a modal ethical aspect which is not to be identified with the
super-modal sphere of religion, nor with the aspect of faith.
Thercfore the conception developed especially by KARL BARTH,
that there is no room for ethics as a specific science different
from theological dogmatics, cannot be maintained. But this does
not detract from the extremely difficult problem we are confron-

1 NrcorLar HarTMANN, Ethik (1926, Berlin und Leipzig) p. 40.
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ted with, if from the Biblical-Christian standpoint the attempt is
made to account for the relation between the ethical aspect and
the central commandment of Love. The question of the modal
meaning-kernel of this aspect urges itself upon Christian thought
as a real ‘Cape Horn’ * of Christian ethics.

Criticism of Kant’s criterion of morality. Love and
the imago Dei.

Before considering this problem in greater detail we must
return to KANT’s criterion of morality, explained above. It must be
established that his ‘Gesinnungsethik’ was really meant to replace
the central commandment of Love in its religious fulness of
meaning. This commandment requires us to love God and our
neighbour with our whole heart. It is the very nature of love in
this central religious sense that it implies complete self-surren-
der. We cannot really love in this fulness of meaning of the
word so long as we experience its requirement as a law which
urges itself upon us externally, contrary to the inner inclination
of our heart. This love must penetrate our inner selves, it must
inflame the centre of our existence and permeate it so that it
has become one with us, and reflects in our heart the Divine
Love as the answer of the human I to the call of its Origin, the
Divine Thou.

This is the real meaning of the imago Dei. It explains why
the human ego can be nothing in itself as an autonomous being.
It explains why the fall into sin has radically obscured this
imago Dei, so that it is only revealed in its original sense in the
infinite love of Jesus Christ in His complete self-surrender to
His heavenly Father and to lost mankind. Only from Him can
this love flow into the human heart. Apart from Him we do
not know it, nor can there be any volitional disposition worthy
of the name of ‘good’ in its proper religious scnse.

KanT’s ‘Gesinnungsethik’ has secularized this religious state
of things. It sought the true self, the real autos of man, in a ‘pure
will’ which identifies itself with the ethical law originating from
practical reason, so that aufos and nomos become one and the
same. But love is rejected in this ethics as the real moral motive
of human behaviour. It is replaced by the respect for the ethical
law in its pure form of categorical imperative, which in the last
analysis means nothing but respect for the ‘Idea of Mankind’ in

1 Cape Horn was notorious for its dangerous storms.
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the sense of the Humanist personality-ideal. Love, on the con-
trary, is vicwed as a scnsory inclination, which is an impure
motive because it detracts from the autonomy of morality. Here
the dialcctical tension between nature and freedom, the Huma-
nist science-ideal and personality-ideal manifests itself in a
pregnant sense .

The Kantian conception of the freedom-motive seeks the true

“essence, the noumenon’ of man, behind the temporal sensory
reality of nature in the autonomous moral will as the law-giver
for human conduct. That is why morality must be conceived of
as entirely apart from the reality of nature and traced back to a
pure, autonomous moral will. Legal order, however, has to
reckon with ‘empirical humanity’ and should be content with
the function of an order of external freedom in the coexistence
of human individuals. It can be nothing but an order of peace.
But Kant is unable to indicatc what modal meaning is to be
attached to ‘autonomous morality’. The modal meaning of a law-
sphere can only disclose itself in the intermodal coherence of
meaning of all the aspects and this very coherence has been
forn up in the Kantian conception.
The sharp separation between moral disposition and natural
sensuous inclination and the characterization of the impulse
0 follow the latter as the ‘radical evil’ in man, clearly shows the
influence of the Christian conception of sin. But the latter has
peen secularized and denatured to an irreconcilable antithesis
hetween two aspects of human existence and experience which
are arranged by the temporal order of creation in an indissoluble
structural coherence of meaning. The moral function of volition
is closely connected with the volitional function in the aspect of
feeling. There are moral feeling-drives which prevent man from
4n undisciplined surrender to sexual and other biotically ferinded
impulses. Without the presence of such anticipatory drives in
human feeling-life, the rational moral motives would be power-
less.

Even the Kantian conception of the moral motive, that of duty
or respect for the moral law, if it is to have any moral meaning,
pre-supposes a moral feeling-drive, The complete lack of the
latter and the presence of a rational idea of duty only is a well-
lnown pathological phenomenon. KaANT’s rigid separation be-

1 Cf. Vol. I, Part I1.
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tween morality and natural feeling-drives is in serious danger
of legitimating such pathological desintegrations of the inner
act-life. It is inhuman and a-moral in its logicistic formalizing
of the meaning of ethical duty and ethical law.

On the other hand the thesis ‘law only regulates external
behaviour and is indifferent to motives’* is a clear proof that
KanT does not only want to distinguish between law and
morality, but really separates them. As a result the entire anti-
cipatory structure of the modal meaning of the juridical aspect
is misinterpreted. Kanrt only tries to maintain the connection
between law and morality in an external teleological way.
He holds that juridical order is merely an order of legality,
an order of external peace, which is meant to enable the in-
dividual to do his moral duties. But it has already appeared
that the principle of guilt in criminal law and other anticipatory
juridical concepts necessarily anticipate the moral meaning-
aspect! They cannot be understood in their juridical sense
without their internal coherence with morality.

The moral meaning-aspect is nof itself the super-temporal
root of human existence, in spite of Kant’s doctrine. It is as
temporal and as relative as all the other meaning-sides of
temporal reality. But the moral sphere, just like all the
others, has a modal meaning that is sovereign within its own
boundaries. KanT’s logicistic-moralistic view-point inevitably
compelled him to eliminate this modal meaning. His ethics is in
fact a religion of human personality in a specific Humanistic
conception.

The original meaning-nucleus of the moral law-sphere.
Love in its original modal sense and its analogies in
the other aspects.

Every attempt at defining the ethical sphere without indicating
its modal meaning-kernel must result in an inescapable conflict
with the central religious sphere of human existence.

One may try to solve this conflict either by reducing religion
to morality or by reducing the latter to the former. Both
attempts, however, are tantamount to a destruction of morality
in its temporal meaning and are a serious threat to the cengral
place of the radical commandment of Love in the fulness of its
religious sense.

t This criterion was taken over from THoMASIUS, who made it service-
able to the defence of toleration in his doctrine of natural law.
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On the other hand, every serious attempt at an analysis of the
modal meaning-structure of the moral relation leads us back to
love as its irreducible kernel. Therc can be no single really moral
“virtue’ which in the last analysis is not a manifestation of this
riodal nucleus of the ethical law-sphere ™.

But love in this temporal nuclear meaning cannot be the
same as love in its religious fulness. The former is only a tem-
I}'oral modal meaning-refraction of the latter, determined by
the whole inter-modal cohercnce of the different law-spheres
in the order of cosmic time. Love, as the moral modality of
Ihuman experience, cannot exist apart from its immediate
foundation in the retributive meaning of the juridical aspect.
The preceding modal aspects refer to it in the moral anti-
sipations of their modal structures. In the biotic aspect, for
nstance, it is anticipated by the human sexual drive in its
1atural direction to moral unity in love: in the feeling-aspect
ve meet with the moral feeling of love disclosing itself in
lifferent typical ways (cf. the feeling-impulse to help a fellow
man who is in distress; the feeling-impulse of filial or parental
ove ete.). Even in the anticipatory structure of the logical aspect
there is an inner coherence with the moral meaning-kernel of
love in the theorctical eros which has to direct the whole of
our scientific activity and is a guarantee of ‘logical morality’
and integrety. In the cultural (historical) aspect we discover a
‘moral anticipation in cultural love of our form-giving task in
ihuman civilization. In the lingual aspect a moral anticipation is
%implied in the love of a language, a tendency to signify our
ifeelings, volition, thoughts etc. in the linguistically most ade-
quate way inspired by the affection for language in its pure form.

Love and the conventions of social intercourse.

In the medal aspect of intercourse the social conventions have

an inner anticipatory connection with love in its moral nuclear
meaning.

This is clearly shown by Jesus Christ who contrasts the love

of the prostitute who had anointed his feet with very costly

1 This is clearly seen by CALVIN in his Comment. in ep. ad Col. 3 : 14,
where he observes that ‘the whole chorus of virtues is summarized in
love. For it is the rule of the whole of life and of all actions; everything
that is not reduced to it, is wrong, how great the splendour may be it has
in another respect.’
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spikenard, with the uncourtly attitude of the pharizee who had
invited him but had omitted to observe the eastern forms of
courtesy towards the Rabbi of Nazareth. Jesus shows here that
courtesy and social convention in general are not indifferent
things. They should be directed and animated by love. Never-
theless the conventions of social intercourse as such are not to
be reduced to morality in its original modal meaning-nucleus.
Therefore it is confusing to call them ‘positive morality’, as is
done by the so-called empiricist trends in ethics.

The economic aspect, too, has an anticipatory coherence with
the moral meaning-nucleus. The frugal manner of administering
scarce things in their alternative destination for the satisfaction
of human needs, acquires a positive relation to morality if it is
directed by love towards our neighbour. Here it implies a volun-
tary-restriction of our own needs for the sake of the needs of our
fellow-men. In this sense frugality is rightly called a virtue, but
only if it is considered from the moral viewpoint of love.

Eros and Agape.

The aesthetic aspect opens its inner connection with the
moral law-sphere in its anticipatory meaning-moment of aesthe-
tic love. This is the eros, as Prato has described it in his splendid
dialogue Symposium, an aesthetical love-drive to the beautiful
which functions as a mediator between sensory life and the
super-sensory ldea of beauty.

Modern Christian ethics has paid much attention to the radical
difference between this Greek aesthetical eros and the Christian
agapé. Indeed neither PraTo, nor any Greek thinker, knew the re-
ligious fulness of meaning implied in the central commandment
of Love. Nor did Prato know love as the original modal meaning-
kernel of morality. His eros is nothing but an analogy of love
in the modal structure of the aesthetic aspect. But the Platonic
conception of eros should not be criticized from the dialec-
tical viewpoint of modern existentialism. That is to say, we
should not think that the aesthetic eros is opposite to the
Christian agapé as the contemplative experience with its I—it-
relation to the existential sphere of the I—thou relation. On the
contrary, it is necessary to stress the inner meaning-coherence
between the aesthetical eros and love as the modal meaning-
kernel of the moral aspect in order to relate hoth to the central
religious sense of the Agapé.
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It is clearly testified both in the Old and the New Testament
tnat ‘aesthetic love’ has its legitimate place in the entire
tomporal coherence of the aspects of God’s creation and has
a concentric relation to the central commandment of Love. In
the temporal order of experience the love of God implies the
gesthetical enjoyment of the beauty of His creation which is
vorthy of this human eros. But the latter appeals to love in its
nodal nuclear meaning and should reflect the central love to
5od and the neighbour within the modal boundaries of the
1esthetical sphere. The very orientation of the Platonic eros to
‘he Greek form-matter motive reveals its apostate direction.

The ‘Cape Horn’ of Christian ethics.
‘We have called the question concerning the modal meaning-
kernel of the ethical aspect the ‘Cape Horn’ (i.e. the most
dangerous point) of Christian ethics. In taking cognizance of
different attempts to establish the real relation between the
ethical sphere and the central commandment of Love we are
confirmed in this opinion. We shall mention only two of them.

In his Manual of Ethics* the late Dutch theologian W. J.
AavLpers, who was professor of ethics at the University of Gronin-
gen, clearly saw the necessity of a distinction between the ethical
and the religious relation. He, too, seeks the qualifying meaning-
moment of the former in love 2 But he sees no other way to dis-
tinguish ethical love from the central religious love than by in-
troducing this distinction into the central commandment itself.
The love of God, as the summary of the first table of the Deca-
logue, is considered as the religious relation proper which has
directly to do with God. This love has a unilateral character inso-
far as the creature is dependent on the Creator but not vice versa.
The love of the neighbour as the summary of the second table
of the Decalogue, is considered as the ethical relation which has
directly to do with the creation, especially with our fellow-man,
and only indirectly with God. This relation is a real correlation
because it is bilateral. So the author concludes that the ethical
sphere of love is that of creation ® In this way he thinks he can
escape the danger of moralizing religion, on the one hand, and

1 Handboek der Ethiek (Amsterdam 1941). See also his De Grond der
Zedelijkheid (Groningen-Den Haag) 1933.

2 Handboek, p. 129,

3 ib., p. 123 fl.
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that of an absorption of morality by religion, on the other. The
moral sphere remains dependent on the central religious one
without being dissolved into the latter.

Though this intention deserves the greatest respect, it must
be denied that AaLpErs has succeeded in correctly delimiting
the ethical aspect in its relation to the Christian religion. In our
opinion it is a fundamental mistake to seek the criterion within
the central commandment of Love itself. The latter is an un-
breakable unity and does not permit itself to be considered as
a composite of a religious and a moral part.

In its religious fulness of meaning the love of our neighbour
is nothing but the love of God in His image, expressed in our-
selves as well as in our fellow-men. This is why Christ said
that the second commandment is equal to the first. One can also
say that it is implied in it.

If the central commandment of Love is indeed the radical
unity of all the temporal modal law-spheres, it must be im-
possible to delimit within it a specific-ethical aspect. If we see
aright AaLDERs has arrived at his conception under the in-
fluence of the existentialistic view of MarTIN BUBER, who con-
sidered ethics as the sphere of the I-thou relation in its dialectical
opposition to the contemplative I-it-relation of human experience’®.

Here it appears once again that this dialectical existentialism
cannot be accepted without detracting from the integral and
radical meaning of the Christian religion. AALDERs doubtless
would positively deny every intention to do so. Nevertheless, in
spite of his unsuspected intention, he could not escape from a
partial moralization of the central religious sphere in conse-
quence of his acceptance of the dialectical opposition between
the existential I-thou relation and the contemplative sphere of
human experience. Starting from this opposition, he was unable
to conceive of the ethical sphere as a modal aspect of the tempo-
ral horizon of experience and reality. In order to avoid its re-
duction to the religious sphere he could find no way out but a
lLimitation of the latter to the effect that the central command-
ment of Love was divided into a religious and an ethical part.
In addition, a distinction was made between the sphere of
religion and the sphere of creation, and this is incompatible
with the Biblical conception. The central religious sphere be-

1 Op. cit., p. 125.
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longs to creation as well as the temporal sphere of human
existence which embracces the ethical relation.

Together with the existentialistic opposition between the ethi-
cal sphere and the contemplative sphere of expericnce AALDERS
accepted the dialectical Humanistic motive of nature and free-
dom. Morality is separated from the ‘lower vegetative and ani-
mal functions of human life’, ruled by natural laws, and is
localized in the ‘higher sphere’ of freedom or ‘spirit’, ruled
by norms® This means that the sccond part of the central
religious commandment of Love, which AALDERS reserved for
ethics, is related to an abstracted complex of normative functions
of temporal human existence, instead of being related to the
religious centre of the whole of temporal human functions. So
it loses its absolute character and is denatured to a specific
norm 2 regulating only the higher temporal volitional life of man.

A second example of a serious confusion of love, as the modal
meaning -nucleus of the cthical aspect, with love in the fulness of
its central religious sense is to be found in ExmiL BRUNNER’s famous
work Das Gebot und die Ordnungen (Tiibingen, 1932).

Already in his definition of Christian ethics: Christian ethics
is the science of human conduct determined by divine action ?,
he reveals his aim to merge Christian morals into the Chris-
tian religion, which is diametrically opposed to the moraliza-
tion of religion in rationalistic Humanism. This leads to a
fundamentally erroncous definition of the relation between
love and justice.

According to BRunN~ER the love mentioned in the central divine
commandment is absolute. It concerns the whole person, and
is concrete and not legal. Justice, on the contrary, is universal,
legal, “vorausgewusst, unpersonlich-sachlich, abstrakt, ratio-

1 Op. cit., p. 84.

2 A ‘norm’ is always a rafional standard, founded in the logical manner
of distinction. Therefore it is confusing to call the central commandment
of Love a norm. In my opinion this term is to be applied only to temporal
standards of what ought 1o be. The religious commandment is identical
with what we have called in the Prolegomena: the religious concentration-
law of human existence. It cannot be opposed to ‘laws of nature’, as is
done with norms.

3 Op. cit,, p. 73: “Christliche Ethik ist die Wissenschaft von dem durch
das gottliche Handeln bestimmte menschliche Handeln”.



The General Theory of the Modal Spheres 157

nal” (known in advance, impersonal, objective, abstract, ra-
tional).

That’s why, according to this writer, it is a contradictio in
terminis to speak of ‘perfect justice’: for what is perfect cannot
be justice *.

Even when we speak of Divine justice we mean nothing con-
crete and material but “jene formale Qualitiaten der Entspre-
chung, der Zuverlassigkeit und Konstanz gottlichen Handelns”
[these formal qualities of the consistency, the reliability and the
constancy of divine actions]. For in the idea of justice is im-
plied especially: the idea of the reliability, of the objective and
active operation of a rule that has been imposed on us, and
which we know as such’ 2.

Here the fundamental error in BRUNNER’s view is laid bare.
In this view it is forgotten that the fulness of meaning of love,
as revealed in Christ’s cross, is at the same time the fulness of
justice. If we assign a higher place to Divine love than to Divine
justice, this procedure necessarily detracts from God’s holiness.
In his later work Die Gerechtigkeit BRUNNER appears to have
avoided this error.

In fact BRUNNER contradicted himself by saying that justice is
the pre-supposition of love, and that love which has not passed
through justice, is arbitrary, unreal, sentimental. If love re-
quires justice for its pre-supposition, it cannot be absolute,
“unbedingt” (unconditioned), in contrast with justice.

BRrRUNNER’s error is that he opposes love, as the exclusive
content of the fulness of God’s commandment, to the ‘temporal
ordinances’, which owing to the fall show God’s will only in a
broken state. He wants to build Christian ethics on the basis of
the actions proceeding from this love within the formal frame-
work of all the temporal ordinances. This is an after-effect of
the dualistic scheme of nature and grace in LuTHER’s world of
thought®. It leads to the identification of morality with the
Christian religion, and at the same time it leads to a misinter-
pretation of the temporal moral meaning of love, i.e. of the
moral aspect of temporal human experience and existence.

That’s why everywhere in this ethics antinomies arise. For
BruNNER’s conception of love as the opposite of justice is not

1 Op. cit,, p. 436/7.

2 Ih.: “Die Idee der Zuverldssigkeit der objectiven und wirksamen
Geltung einer “gesetzten” und als gesetzt bekannten Regel.”

8 Cf. Vol. I, ch. 3.
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really Biblical, but much rather an absolutizing of the tem-
poral modal meaning of love. Only the latter can be signifi-
cantly opposed to the meaning of justice as another aspect of
temporal reality, and to the modal meaning of the other law-
spheres. Anyone who tries to do so with the fulness of meaning
of love, violates its religious fulness. He has no eye for the new
religious root of creation in Christ as the concentration-point and
the fulness of all the temporal meaning-aspects.

It is an essentially un-Biblical thought to deny Divine Justice
its perfection by calling it a ‘merely formal idea’, and to seek
that perfection only in love.

The social retrocipation in the modal meaning of love.
As a result of the primordial confusion of the ethical and the
central religious sphere, BRUNNER opposes love of one’s neigh-
bour in an ethical sense, as absolute love, to the love between
husband and wifc and that between mother and child *. From
the ethical viewpoint as such this opposition is meaningless.
Love in its modal-ethical nuclear meaning — just as love in
the religious fulness of its sense — implies the relation to the
neighbour. But within the cthical aspect this love of one’s neigh-
bour occurs in a very rich variety of social forms, in the cor-
relation of communal and inter-individual relations. This cor-
relation is a social retrocipation in the modal structure of morali-
ty. It is precisely this retrocipation of the aspect of social inter-
course which — in cohercnce with the typical totality structures
of temporal socicty —— occasions a rich diversity and variety in
the relations of moral love, which are in principle misinter-
preted by individualistic cthics. The universal love of one’s
neighbour in the moral inter-individual relations is something
different from the communal love between parents and children,
husband and wife; something different also from the love of
one’s country; the love of one’s mate in a labour-community, etc.
Without this social retrocipation love in its modal ethical sensc
cannot exist. Only in the religious fulness of meaning is the love
of one’s neighbour no longer differentiated according to the
temporal communal and inter-personal relations of this life.
In Jesus Christ there is no difference between Jew and Greek.
master and servant, fellow-countryman and foreigner, kin and
outsiders.

1 Op cit,, p. 315/6.



The General Theory of the Modal Spheres 159

In his subjective moral function, however, man is subject
to the temporal moral law as a law of love in accordance with
the temporal communal relations (Honour thy father and thy
mother) and the interindividual relationships.

BruNNER, however, in his erroneous abstract conception of the
‘law’, thinks that the commandment of Love cancels the concept
‘Jaw’, as the law is supposed at once to divert our attention from
the ‘Legislator’ Himself and to turn it to that which has been
commanded. Abstraction, universality is inherent in the ‘law’,
according to him, and he thinks that obedience to God’s law is
mere legality.

As a matter of fact he only strikes a blow here at the rationalis-
tic ‘metaphysical’ idea of law as it is found in scholastic ethies
of the XIXth century and in Kantian moral philosophy. He
appears not to have overcome it because of his relative recog-
nition of the Divine or